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About the Translator 


THE SELF-LIBERATED VIDYA TANTRA 


BUQSE 


In Sanskrit: 1 


Heleareaqfetaratedaaars | 


In Tibetan: 


RA NARYTSA ATS AIGA SGA] 


In English: 
The Tantra of the Great Self-Liberated Vidya That Unravels All 


1. The source language of the translation, needed for authenticity. 

2. “Great vidya self-liberated all unravels tantra so-called,” respectively. [TN: 
Mahavidyasvamuktisarvaghattitatantranama. In the Tsamdrak stemma, the given Indic 
language title is Mahavidyasukaridtmasarvasitratantranama. We have elected to leave 
the title above in place because it has the benefit of marginalia. However, the Tsamdrak 
title is definitely the earlier version. The Tingkyé edition glosses the Tsamdrak title as the 
Tantra of Great Self-Liberated Vidya That Unravels All. | 


1. THE NIDANA 


HOMAGE TO BHAGAVAN Yawns with Strength. 


Thus I taught at one time:3 “Children of good family,4 listen properly! The 
continua of the retinue will be freed by my teaching of the blazing lamps of 
vidya.6 [2a] Do not be distracted by mental concepts! Part from the four 
extremes of ignorance (avidya)!”” 

Thus, after vidya (free from the four extremes) looked at the place, the 
palace of phenomena, vidya taught, teaches, and will teach from the pure 
dimension, the realm of light, the space of body, the rays of speech, the mandala 
of mind, the place of dharmata, the ornaments of wisdom, the place of 
Akanistha, and the pure palace. 

Thus I 7 heards at one time: [2b] The Bhagavan Powerful Heroic Youth was 
in the charnel ground called Blazing Volcano in a nirmanakaya buddhafield 
dimension. After an infinite retinue of gods, humans, asuras, and bodhisattvas 
gathered, he went to give the teaching. 

Next, Mafjusrikumarabhtta made the following request: “Oh Bhagavan who 
possesses great compassion, please teach the perfect system for unravelling the 
great tantra.”’9 

Then, the bhagavan replied: “Oh great assembled gathering, listen! Listen 
properly to my teaching of the great method of self-originated secret mantra. 
The meaning of all Dharmas will be clarified by this great tantra through self- 
originated axioms.” 


Next, he spoke these verses: 


“Oh! The dimension of pristine consciousness is vast, 

asserted to be the core of everything; 10 

it is the transcendent state of the very profound mind; 

teaching this meaning of the whole distilled essence 

eliminates concepts. [3a] 

After people of average capacity 

have died, left this world, passed through the bardo, 

and have been born in buddhafields of partially visible emanations, 11 
they are free from all paths of samsara. 


Now then, there is the name, the mode of liberation, 
the nidana, and the introduction. 


First, the reason for the nidana will be explained: 
the teacher, place, retinue, time, and 
teaching, and the principle of explanation. 12 


In this king of great tantras, 

there is the place of the explanation, the enjoyments, 
and the outer, inner, secret, and totally perfect. 13 

It must be understood that way for all tantras. 


The nidana is explained in the following way: 

the place14 of the teacher, 15 the retinues, 

and the initiation of the dialogue by the father should be understood in all 
tantras. 


Further, the name is explained as follows: 
the name, the homage, 16 and the commitment 
are shown in the words at the beginning. 


The main body of the text is taught as follows: 
explained concisely, extensively, 

and very extensively. 

That explains the words of the text. 


The concluding topic is as follows: 

the great tantra is explained through 

the commentarial explanation of the meaning of the intimate 
instructions.17 [3b] 


This system of explaining all secret mantra 
is likewise to be understood for all tantras. 


The significance of the chapter titles and 
the individual names of the divisions are explained. 


Further, the systems of composing the 

sounds and mantras will be taught like this — 

sound is explained in four parts: 

long, short, prolonged, 

and likewise, ‘the sound of the sound.’ 

Also, the location of the vocal production of a sound 
must be understood in this way for all tantras. 


The mantras of syllables are as follows: 
labials, appendages, and branches 
constitute the discussion here 

and are uttered in accordance with need. 


Designated a labial and intelligible, 
ma is left on the teeth; 

the branches are nirvana; 

the appendages alone are samsara. 

In that way, the mantras and syllables 
are uttered in accordance with need. 


The systems of explaining the tantras and so on, 
unraveling them all, 
are solely explained above. 


This great tantra of the great method of self-liberation [4a] 
explains and unravels 

the supreme wisdom that liberates all. 

This tantra unravels the knots 

binding all tantras. 

The first topic is also explained by this tantra. 


The outer topics are as follows: 
the specific places, times, and so on 
are shown and explained. 


The inner topics are as follows: 

first, the explanatory topic of the chronicle, 

then, the topics of the foundation and the purpose, 

and finally, the topics of the syllables and the words. 
These accordingly shall be explained as the inner topics. 


The chronicles are shown with three topics: 
known as the trio of the lineage of the transcendent state, 
the symbolic lineage, and the aural lineage. 


The topic of the foundation is as follows: 
vidya is explained to the retinue 
through twenty-one oral instructions. 


The topic of the purpose 
is the confirmation of the pristine consciousness of vidya. 


Because this shows its purpose 

and since this truly unravels 

all tantras, agamas, and upadesas, 
the purpose is shown to be twofold. 


The topic of syllables is as follows: 
it is shown because it gathers everything 
and it is shown because it produces everything. 


The method of explaining the topic of the words is next. [4b] 
The truth is explained through words. 

Though there are many systems of explanation with words, 

this one will be elaborated below. 

In order to demonstrate the words of the beginning in detail, 
questions and answers 

are expressed as the retinue and teacher. 

Further, there is a brief explanation and an extensive explanation. 
The systematic methods of explanation, brief and extensive, 

are explanations connected with utterly pure words. 


Further, first, the location of the emanation 
and the topic of the chronicle are explained 
as the natural location of the emanation 
and the location of the parinirvana. 


The sequence of the cause, the definition, 

and the method of explanation of emanations is as follows: 
First, the cause demonstrates the cause of the emanation. 
Since right training and seeing the great meaning 

are the support and solace 

of all those great persons, 

they are known in all tantras as ‘the cause of emanation.’ 


The definition of emanation is as follows: 

Here, the so-called partially visible ones, 18 

having turned away from samsara and appeared in a pure buddhafield, 
are explained as the great mandala of the partially visible ones. 

They teach whomever is to be tamed. 

When they bring their deeds to completion, [Sa] 

they are known in all tantras as ‘partially visible nirmanakayas,’ 
explained in all tantras respectively. 

In this way, the words at the beginning of all tantras 

are extensively and rightly explained. 


Though no one understands 

that rightly authoritative topic, 

there is also no need to give any justification. 

The major words and major topics should be explained 

for the sole purpose of overwhelming the other inferior yanas. 
Since the great, true significance was not understood in the words, 
the words have been briefly explained above. 


The systems of explaining the great king of tantras 
explain the words and topics properly in this way: 

In this great king of tantras [Sel/f-Arisen Vidya], 

there are 750 Slokas, 

10,700,000 words, 

100,000 strokes, 

and 86 chapters. 

Among those, there are words of motivation, words of explanation, 
hidden words, concealed words, 

all the extremely secret words, 

and the individual significance of meaning and syllables. 
All the words, empty of being and nonbeing, 

should be explained in accordance with their meaning, 
shown in seven topics from head to foot. 

Those should be understood from knowing the meaning 
and the words of the reply 

just as they are found in the tantra. [5b] 


The homage, petition, 

the commitment to explain, the words at the beginning, 
and the brief, extensive, and very extensive explanations 
are explained in the words of the text. 

Thus, the topics and sections for understanding 

the intimate instructions are stated to be seven. 

That perfectly explains the topics from beginning to end. 
The names of each of the individual topics of the chapters 
shall be rightly explained below. 


In order to demonstrate that tantra [Self-Arisen Vidya] and pristine 
consciousness, 

listen and look to this king of tantras [Se/f/-Liberated Vidya]. 

Also, what is not unraveled in the other tantras 

is unraveled through being shown in this tantra. 

Since this is the great tantra that unravels the goal, 
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explains and unravels it, 

be confident, be free of doubt, and attain your own purposes. 
Gathering the infinite into one, the mind that I teach 
produces the great significance. 


Since the concluding topic and the branch topics 
are fully explained, be confident. 


Also, the system of explanation of the king of the teachings 

is explained on this occasion. 

The trio of explanations such as citations, explanations such as tantras, 
and explanations such as intimate instructions 

should be understood as entryways. [6a] 

Citations are explained in three ways: 

the citation to introduce the teaching, 

the citation for true, full stability, 

and the citation for confirming. 


There are five types of explanations for tantras: 
outer tantras, that is, explanatory tantras; 

inner tantras, that is, confirmation tantras; 

secret tantras, that is, tantras of intimate instructions; 
totally complete tantras, that is, tantras for practice; 
and tantras of aural lineages. 


Also, there are three kinds of intimate instructions: 

intimate instructions explained for practice, 

for accomplishing the benefits of others, 

and for giving up activities. 

In that way, the systems of explanation are explained completely. 
The words at the beginning are summarized and explained.” 


. Time. 

. Retinue. 

. Teacher. 

. Teaching. 

. Retinue. 

. The teaching for the retinue. 

TN: The Self-Arisen Vidya Tantra. 


10. In the great tantra. 

11. The partial nirmanakayas. 
12. The perfect [teacher, etc.]. 
13. The structure is explained. 


14. TN: Tsamdrak gives yum, “mother.” 

15. Teaches the introduction. 

16. The meaning of the initial homage. 

17. Unraveling and explaining. 

18. TN: In the Great Chariot by Longchenpa Drimé Oser (Klong chen pa Dri med ’od 
zer, 1308-1364), it is explained, “Since everything is perfect without good or bad in the 
buddhafield of the characteristic of the sambhogakaya, there is no change. However, the 
Union of the Sun and Moon Tantra and so on teach that though the sambhogakaya 
appearing to bodhisattvas is a reflection that appears as the sambhogakaya of the teacher 
(with major and minor marks, and so on) and appears as other retinues and buddhafields, 
it is a so-called partial nirmanakaya-sambhogakaya because it is included within the 
vision of the tenth stage. It is also called a “partial emanation” because it does not appear 
to others apart from bodhisattvas of the tenth stage. Though it appears as the sam- 
bhogakaya, it is actually nothing other than one’s own appearance. It is called a “partial 
emanation” because of appearing like a partial reflection of that appearance. Since it is an 
emanation of the nature of one’s own appearance, it is explained to be ‘the natural 
nirmanakaya.’” 


2. THE CONCISE TOPICS 


ONCE AGAIN, Mafjusrikumarabhita made the following request: 


“Oh omniscient Bhagavan! 

Since you have extensively explained the words at the beginning in that 
way, 

please teach the words of the text 

to us, the devoted retinue.” 


Again he replied: 


“Oh Kumarabhita, listen! [6b] 

Listen to my teaching with a joyful attitude. 

In general, there are three kinds of systems of explanation of the tantra 
shown in the text: 

the brief explanation, the extensive explanation, 

and the very extensive explanation. 

The brief explains each and every word, 

the extensive conforms with the text, 

and the very extensive has three topics, 

which are held to be the three stages of the subject matter to be explained. 

The subject matter to be explained is as follows: 

to support one’s own tenets 

and overthrow the tenets of another, 

that is called ‘the subject matter of the explanation.’ 

The main topic of the explanation follows next 

and is also an explanation of the meaning of the words, 

explained in ten and twenty parts. 


With the wisdom of the pouncing tigress, 

delineate the major grounds of the topics and explain. 
With a mind that soars like a garuda, 

structure the topics and explain. 

With a mind like the voice of a lion, 

overwhelm the inferior vehicles and explain. 

With a mind like a crawling tortoise, 


explain through combining the syllables. 19 

With a mind like a pecking pigeon, 

thoroughly investigate deviations and obscurations, and explain. 
With a mind like the stride of a champion, [7a] 

gather the extensive into the meaning and explain. 
With a mind like a prone elephant, 

focus on the view and explain. 

With a mind like a flock of garudas soaring together, 
seek the point of the meaning and explain. 

With a mind like the predatory smile of an eagle, 
explain the meaning without any doubt. 

Like a bharal lamb resting on a rock, 

explain what is appropriate and inappropriate. 

With a mind like a string of pearls, 

meaningfully consolidate the intimate instructions and explain. 
With a mind like a seasonal downpour, 

overthrow the opponent and explain. 

With a mind like the sun shining in the sky, 

explain everything widely and expansively. 

With a mind like the moon’s deep glow, 

explain samsara as nirvana. 

With a mind like the posture of a lion, 

explain in conformity with the meaning of meditation. 
With a mind like the gait of a goose, 


consolidate the structure of the topics and explain. 
With a mind like a rainbow in the sky, 

explain the dharmadhatu with its ornaments. [7b] 
With a mind like the bite of a razor, 

differentiate the view and explain. 

With a mind like the surface of a mirror, 

explain both causes and conditions. 

With a mind like lightning in the sky, 

explain quickly each word and each meaning. 
With a mind like the emptiness of space, 

explain broadly without limitations. 

With a mind like a penetrating root, 

demonstrate and explain the substance of vidya. 
With a mind like a twisting trunk, 

twist phenomena into the ultimate and explain. 
With a mind like a spreading branch, 

understand the implications of the intimate instructions and explain. 
With a mind like unfurled leaves, 


explain the twenty-one topics. 

With a mind like a vivid flower, 

explain the lamps as two types. 

With a mind like a ripened fruit, 

explain the result that does not return to the cause. 
All those methods of explanation 

should each be understood. 

The methods of explanation and the entryways 
must be understood in that way.” 


Next, Mafjusrikumarabhtta made the following request: 


“Oh pristine consciousness kaya! 
What is the actual explanation? 
Please teach the stages of the object to be explained.” [8a] 


After that, again he replied: 


“Oh, Iam Powerful Youth. 
Listen to the excellent meaning explained by me.20 
Give up activities of the mind and so on. 


The stages of the subject of the explanation are as follows: 
in order to explain the true meaning, 

demonstrate the secret words, 

hidden words, and concealed words. 


The essence of the subject matter to be explained: 

It is called an explanation because all 

the hidden and concealed activities are explained 
through the definitions in the associated tantras. 

The summary of the stages has been clearly explained. 


Further, the words are explained by implication. 

Absence of grasping is the substance of all explanations. 

In terms of all internal and external pristine consciousnesses, 

the words of the explanation are acquired through fabrications 

and the significance of pristine consciousness is applied through arising. 
Showing the explanation is not the actual stages. 


The characteristics of the stages of the subject matter to be explained: 
There is no view that grasps onto something. 

Through being unreal and apparent, 

the sound of the explanation is empty of sound. 


The words of the explanation are applied to the meaning. 


The meaning of the explanation is gathered into the dharmadhatu. 
The view of the explanation is never encountered. [8b] 

The meditation of the explanation is nonabiding. 

The sign of the explanation lacks a time frame. 

The object of the explanation lacks a reference point. 

Likewise, the stages of the explanation 

should be understood in the same way for all tantras. 

Amazing! Since the meaning itself is indicated, 

the stages of the explanation are mentioned. 


The text of the explanation is as follows: 

View, meditation, conduct, result, 

location, time, and the state of utter purity 

are taught in the state of indicating the ultimate. 
Likewise, the extensive, separate divisions 

are derived from the subject topics. 


Oh! The extensive explanation of the textual system 

explains the occurrence of such and such a topic. 

Since the true intention will be unraveled, 

because it is to be unraveled by the Se/f-Liberated, 

this explains the king of tantras. 

In order to complete the subject matter of the explanation, 

the chapters of the great tantra are explained. 

There is both a system of liberation and a system of explanation, 
which should be understood to cover all tantras. 


Further, the system of explanation is as follows: 
one must explain the meaning of the words 
in order to unravel the meaning of the sounds. 


For sounds, long and short, 
the explanation is said to be like this: [9a] 


a stacked on a is explained to be long, 

ka attached to ka is long, 

ba attached to ba is called “prolonged,” 
dza attached to dza is called “heavy,” 
nya attached to nya is called “long,” 

sa attached to sa is called “light,” 

a attached to a is explained as prolonged, 
ma attached to ma is explained as heavy, 


ga attached to ga is explained as long, 
tsha attached to tsha is explained as light, 
ha attached to ha is explained as great, 
tha attached to tha becomes heavy, 

kha attached to kha is shown to be long, 
nga attached to nga is short, 

ba attached to ba is called “great,” 

and tha attached to tha is heavy. 

In reality, those syllables 

are to be understood as joined syllables. 


Their rearrangement is as follows: 

tsa attached to ka is heavy, 

na attached to tha is heavy, 

ba attached to dza is called “heavy,” 

Sa attached to ma is explained as heavy, 

a attached to ba means heavy, 

and ta attached to ba is explained as heavy. [9b] 
Those are called the “heavy ones.” 


Ra attached to ya is explained as long, 
ha attached to ga is explained as long, 
da attached to tha is explained as long, 
kha attached to ‘a is called “long,” 

na attached to ta is explained as long, 
and zha attached to sa is long. 

Those are explained as the long ones. 


These are called the “prolonged”: 

la attached to sva is prolonged, 

du attached to ya is prolonged, 

skres attached to ka is prolonged, 

ha attached to hra is prolonged, 

ra attached to nya is prolonged, 

te attached to nga is prolonged, 

la attached to ya is prolonged, 

and khru attached to sma is prolonged. 

Those are explained to be the prolonged syllables. 


The meaning of the short is as follows: 

ya attached to nga is called “light,” 

nga attached to ga is explained to be light, 
nga attached to da is called “light,” 


zha attached to ka is called “light,” 

sa attached to ja is short, 

ni attached to ya is explained to be light, 

u attached to kha is short, 

nga attached to sa is short, [10a] 

and na attached to da is explained as short. 
Any branch arising on those 

is mentioned in accordance with that. 


Likewise, all the words of the text 

are taught both briefly and very extensively. 

The unerring system of explanation 

of all the tantras that confirms reality 

is explained in terms of the authority of seeing and the authority of 
realization. 

The clear knowing consciousness in the tantras of meditation 

is also axiomatic for the tantra. 


Regarding the definition and axioms for the great tantra, 
first, among the definitions, there is the explanation of the cause: 


The definition of the cause is the activity. 

The definition of the condition is the agent. 

Since the definition of the cause, the activity, 

possesses eight parts, it is a tantra. 

Since the definition of the condition, the agent, 

is the lineage from the transcendent state of the victors, it is a tantra; 
or alternately, because it is the aural lineage, 

it is said to be a tantra. 

That is the extensive textual system.” 


19. TN: Sngags gyi spyi don tshangs dbyangs ’brug sgra by Longchenpa identifies these 
first four similes as the four branches for explaining the Seventeen Tantras. 
20. This analysis. 


3. THE SUMMARY TOPIC 


ONCE AGAIN, Guhyapati made the following request:21 


“Oh Bhagavan! Please teach the topic of realization, [10b] 
the topic of the words of the text, 
and similarly, the topic of the words of the conclusion.” 


Once again he replied: 


“Oh Guhyapati Vajrapani, 
having properly stabilized your mind, 
keep this firmly in mind! 


Because those with realization of Dharma and so on 
enter with fearless faith, 

this scripture of the true meaning will be explained. 
Having abandoned fearful thoughts, listen! 


Oh Guhyapati Vajrapani, 
the textual system free from a sign 
has been explained and unraveled above. 


The meaning of the summary shall be explained here: 

The topic of the intimate instruction, the topic of the axioms, 
and the three things to bring to an end 

are known in all tantras. 

The three things to bring to an end are as follows: 


confusion, the knot of bewilderment; 

anger, the knot of appearance; 

and desire, the knot of the path. 

These three are known in all tantras as the three aspects. 
In order to remove these, the oral instruction is explained. 
Further, in order to remove mental doubts, 

the twenty-one introductions 

shall be explained without error. [11a] 


The audience for the explanation is sentient beings. 

The cause of the explanation pervades them all. 

Further, the system of explanation is as follows: 

Since the face of the object, dharmata, is encountered outwardly, 
the essential meaning is encountered inwardly. 

Since one’s luminescence is encountered outwardly, 

the appearance of pristine consciousness is seen inwardly. 
Since the luminescence of the elements is encountered outwardly, 
the pure buddhafields are seen inwardly. 

Since the state of space is encountered outwardly, 

the essentials of the lamps are seen inwardly. 

Since the object of the sense organs is encountered outwardly, 
the phenomena of the mind are liberated in their own place. 
Since the object to be seen is encountered outwardly, 

the result of cultivation is seen inwardly. 

Since the object of grasping is encountered outwardly, 

the self-apparent essence free from grasping is seen. 

Since the pure object is encountered outwardly, 

the pure buddhafields are seen effortlessly. 

Since the self-apparent object is encountered outwardly, 

the nonarising, self-apparent essence is seen. 

Since the tantras of secret mantra are encountered outwardly, 
ceaseless appearances are seen. 


The Dharma that sees into the heart of objects22 

is free from action and effort, and has always been pure. 
There is no progress in the heart, the essence itself. [11b] 
There is no basis for the deviation of grasping on the path. 
There is no taint of a cause of activity 

in phenomena that are empty of being and nonbeing. 
All-inclusive, free from objects, 

and without a basis of deviant grasping at signs, 

as such, plant the seeds of the oral instructions 

and practice through the strength of cultivation. 

Also, the object and method of demonstrating the instruction 
should be understood like this in all tantras. 


First, demonstrate the ultimate heart essence 
with the example mandala. 

After that, create confidence and confirm 
with the introduction of the signs. 

Next, perform the stages of practice 

with the introduction of the meaning. 


One should confirm the three kayas 

with the introduction of the mandala of the sun. 
Recognize the first bardo 

with the introduction of the moon in water. 

Recognize the dharmadhatu 

with the introduction of the cloudless sky. 

Recognize the surrounding enclosure 

with the introduction of the rainbow in the sky. 
Recognize the four pristine consciousness appearances 
with the introduction of the reflection in the ocean. 
Recognize the four pristine consciousnesses 

with the introduction of the surface of the mirror. [12a] 
Recognize nonconceptual clarity 

with the glow of a lamp. 


Recognize stainless original purity 

with the sphere of a crystal. 

Recognize the dharmakaya of original purity 

with the introduction of the youthful vase. 
Recognize the appearance of the clusters 

with the introduction of the experience of the ripakaya. 
Recognize both buddhafields 

with the introduction of the mandala and the mirror. 
Recognize the shafts of light of the heart 

with the introduction of the tubes of light. 
Recognize the knowledge of ignorance 

with the introduction of the cloudy sky. 

Recognize the characteristics of a bodhisattva 

with the introduction showing the half-forms. 
Recognize the essence of pristine consciousness 
with the introduction of the bronze bowl. 
Recognize the wrathful buddhafield 

with the introduction of the powerful hero. 
Recognize one’s own reality 

with the introduction of the partially visible mask. 
Recognize the experience of the appearances 

with the method of equipoise of the lamps. 
Likewise, confirm each and every pristine consciousness 
with the twenty-one introductions. 

This extensively explains the topics of the text. 


Amazing! The complete system is as follows: [12b] 
complete in the text,23 complete in the beginning, 


complete emptiness, complete pristine consciousness, 
complete five lights, complete five kayas, 

and in the end, having completed the mandala empowerment 
of the tathagatas, 

one should seal with the oral instructions. 


Also, explain the unerring great scripture 

to those who possess the method of secret mantra 

and perfectly abide in samaya. 

This supreme, very secret pristine consciousness, 

the extracted essence of the critical points of secret mantra, 
the nectar of secret pristine consciousness 

of the transcendent state that is considered immeasurable, 
the meaning that all find difficult to understand, 

is asserted to be the great, utterly pure transcendent state 
that is perfect in this deity 

of all secret mandalas. 


The meaning of the texts is complete in the words at the beginning. 
The meaning of the beginning is complete in the words of the conclusion. 
In this great king of tantras, 

the mandala that possesses the three concealments, 

the three secrets, and the six intimate instructions 

should be understood from the body of the text. 

Likewise, the teaching in the king of tantras 

is free of faults and disputes. 

Since the beginning words, the text, and so on [13a] 

are extremely clear, 

this explains many texts. 


The method of explaining the king of tantras 

is explained extensively with three topics: 

the topic of the text, the extensive explanation of the intimate instructions, 
and likewise, the individual stages 

are explained and fully unraveled. 


Also, in the method of explaining this tantra, 
there is the explanation of the importance of the tantra, 


the size of the tantra, the illustrative examples, 
and the explanation of the axiom for the tantra. 


It is extensive because of the extensive analysis, 
the extensive, secret oral instructions, 


and because it is the vehicle that possesses realization. 


It is explained with three kinds of summaries: 

the summary explicating the meaning of “vehicle,” 
the summary of the great method of equipoise, 

and the summary of the stage of vidya. 


Further, the extensive explanation is as follows: 

Just as the sun and moon are contained 

within the empty sky, 

the diversity of great pristine consciousness 

is contained within the vast palace of phenomena; 

the pristine consciousness of empty vidya is contained 
within the vast space of the ultimate; 

and the essence of the lamps of pristine consciousness is contained 
within the space that is free from signs. [13b] 

Outer, inner, and secret phenomena are contained 
within the lamp of the pure dhatu. 

The extensive explanation is like that. 


Regarding the words of the request and the reply, 
there are three topics in the words of request: 

the limited request for one’s own benefit, 

the expansive request for others’ benefit, 

and the request for the benefit of both. 


There are seven topics in the reply:24 
intending the remedial meaning, 


intending the condensed meaning, 
intending the provisional meaning, 
intending the indirect meaning, 

the reply of the special stage, 

intending the explanation of a special path, 
and the reply that accords with intelligence. 


The question, answer, 

summary, and extensive explanation 
unravel the meaning in the following way: 
Intending the remedial meaning means 

that for the eighty thousand afflictions 

there are just as many doorways of Dharma. 
The inconceivable and inexpressible 

is said to be beyond judgment. 


The concise meaning is as follows: 

The eighty thousand afflictions 

can be condensed into three roots. 

The eighty-four thousand gateways [14a] 

are explained as three when condensed. 

Those can be condensed in the following way: 

the eighty thousand afflictions 

are condensed into a single root — avidya (ignorance). 
Likewise, the eighty-four thousand gates 

can also be condensed into one — vidya (knowledge). 
That is said to be the condensed meaning. 


The provisional meaning includes 

describing the faults of samsara 

and describing the qualities of nirvana. 

Since a house is entered through the front, 

it is taught for the benefit of those with inferior intelligence. 
That is the explanation of the provisional meaning. 


The indirect meaning is explained as follows: 

In order to keep the meaning secret from those of inferior intelligence, 
the explanation is indirect and hidden. 

In order to conquer others, 

the intention is explained indirectly. 

In words, indirect; in meaning, provisional; 

the indirect intention is explained in the words of the intimate instruction. 


The intention of the extraordinary stage is 
the roar of the intention of the Great Perfection. 


The intention at the time of the path 
is the three or twenty-one intimate instructions. 


The intention that corresponds with the intellect 
is the twenty-one vehicles. 


The reply that confirms a definition 
is the meaning of the Secret Vehicle. [14b] 


Also, the inconceivable meanings 
are this Secret Vehicle itself. 


Though there are many intentional vehicles, 
the meaning of this one is not understood. 


Therefore, the great vehicle should be clearly proclaimed. 
This25 should be practiced very secretly. 


Those who partake of the critical points of secret mantra 
enjoy the space of ultimate great bliss. 

Therefore, one should cultivate this great tantra 

that is the distilled essence of all vehicles. 


This great tantra of Secret Mantrayana 
is enjoyed immensely in the state of bliss. 
The king of secret mantra tantras is explained to be a vehicle. 


From among the introduction, the main text, and the conclusion, 

the concise summary topic has been explained. 

Likewise, whichever great tantra is explained, 

that concise summary topic can be understood in all tantras in the same 
way. 

The words and meanings have been explained more extensively 

and much more extensively. 

Since this explains the great, definitive meaning, 

it frightens the very unintelligent 

among the classes of the inferior vehicles. 

This great, truly definitive scripture 

is the highest and unequalled. 


The explanation is associated with the eight axioms. 
These eight axioms include [15a] 

the axiom of definitive utter purity, 

the axiom associated with the benefit of others, 

the axiom that accomplishes personal benefit, 

the axiom of nominal signs, 

the axiom of entering the path, 

the axiom of the truthful tantra, 

the axiom of the definitive scripture, 

and the axiom of the knowledge that defeats. 


Likewise, the eight axioms 

can be understood in all tantras. 

The axioms of the yogis’ path 

that arise and cease from stage to stage 
can be understood on the paths and stages. 


Without grasping phenomena, free from mental signs, 


one approaches the meaning of rightly acquired emptiness. 
The concealed intimate instructions of secret mantra 
should be understood from the words of the text, 

and likewise, will be explained extensively by implication. 
Proceeding thus on the path that is not traversed, 

that is the whole of the very extensive explanation 

of the summary topic.” 


21. Third, the explanation of the concise meaning of the text. 
22. The heart that removes the taint of objects. 

23. Explaining the final summary of completion. 

24. The further elaboration of the question. 

25. The supreme vehicle. 


4. THE INTIMATE INSTRUCTIONS 


Om him 

Once again, Mafijusrikumarabhitta made the following request: [15b] “Oh 
greatly compassionate Bhagavan! The system of liberation of the tantras being 
so, please teach the system of explaining the intimate instructions.” 

Again, Mahavajradhara26 replied, “Oh friends, listen! Listen properly to my 
teaching of the unerring meaning! Since there is no attainment to possess in the 
result, perfect complete buddhahood, there is nothing to be illuminated or 
obscured in pristine consciousness. There is no judgment to apply in the view. 
There are no gaps in the transcendent state. There is no apprehended object or 
apprehending subject in light. There is no matter in the kayas. There is no 
limitation in the dhatu. There is no grasping to a self in objects. There is nothing 
to see in the buddhafields. That is the deed of a samyaksambuddha. 

“Now, to demonstrate the enjoyment of vidya, the topics of the clear 
intimate instructions will be distinguished. The essence is original purity. The 
nature is natural perfection. Compassion is a partial appearance. There is no 
limitation to the clusters in the buddhafields. There are five visions, two sources, 
six essences of pristine consciousness, three locations of pristine consciousness, 
one measure of pristine consciousness, [l6a] four paths of pristine 
consciousness, and one progression of pristine consciousness. With three 
transcendent phrases, there is no demarcation between samsara and nirvana. 
With six analytical words, wisdom is brought to the object. With three 
illustrative words, the mother and child pristine consciousnesses meet. The 
location of pristine consciousness is found with a single initial place of origin. 
The method of practice is explained with a single equipoise of vidya. The 
meaning can be contained within oneself with the three realities of the kayas. 
The enjoyment of the example vidya’s clear radiance of light is extensively 
explained with the objects of vidya. The recognition of the pristine 
consciousness of the path is explained.” 

Next, Majfijusrikumarabhita made the following request: “Oh lord of 
compassion, please teach the characteristics of the basis and the path.” 

Once again came the reply: “Sublime person, you must listen! I will teach 
this properly! Do not allow your mind to be distracted! The clear meaning of all 
of that is as follows: The basis is beyond thought and beyond concept. The 
essence is beyond difference. [16b] The nature is beyond substantiality. 


Compassion is beyond action. The result is beyond being accomplished through 
effort. Pristine consciousness is beyond being and nonbeing. 

“Conduct is associated with the Dharma. Samaya is associated with the 
view. Accomplishment is associated with the deity. Empowerment is associated 
with the intimate instructions. Realization is associated with the absence of 
duality. Meditation is associated with the absence of grasping. The view is 
associated with names. Names are associated with the essential meaning. The 
example is associated with rainbows. The sign is associated with the lamps. The 
dhatu is associated with the sky. Buddhas are associated with sentient beings. 

“There are no phenomena in the essence. There is no mind in a buddha. The 
result ripens in sentient beings. There is nothing to accomplish in the Dharma. 
There is nothing to accomplish as a result. The transcendent state is seamless. 
There is no diminishment or setting aside in compassion. There is no being or 
nonbeing in the view. 

“The place of origin is outside the basis. Why? Because in the beginning, 
delusion is caused by conditions. 

“There is an appearance outside a path. Why? Because there is a need to 
practice. 

“There is an appearance outside a result. Why? [17a] Because the result 
never reverts to the cause. 


“Amazing!27 

If one recognizes the five paths of buddhahood, 
appearances arise that cannot be proven or negated. 

When seeing the truth of the buddhas, 

after one’s consciousness grows strong, 

pristine consciousness permeates space. 

The one who attains the transcendent state of buddhahood 
never engages objects with consciousness. 

When practicing the transcendent state of buddhahood, 
pristine consciousness illuminates space in the following way: 
When the appearances arise in the field, they possess kayas. 
When the appearances of pristine consciousness arise to oneself, 
spheres of light arise in the sky. 

When vidya is not covered with afflictions, 

vidya does not fall under the influence of conditions. 

When the four maras are conquered, 

appearances do not fall under the power of afflictions. 
When the great perfection is carried out to the end, 
consciousness does not become dull or agitated. 

When illuminated from within by pristine consciousness, 
recognize this is just like waking from sleep. 


When vidya illuminates space, 

recognize this is just like dawn. [17b] 

When pristine consciousness is free from substantiality, 
recognize this is just like getting drunk on wine. 


“Alas, son of a good family, when appearances of pristine consciousness 
manifest, so too the appearances of obstructing maras28 will arise in the same 
way. Alas, son of a good family, when those appear to you, what shall you do? 
Those appearances are false. Those are only causes of samsara. Those 
statements, self-appearances, and pleasing words are the first deceptions of 
Mara. 

“After that, Mara, having taken the guise of a dakini, will say, ‘Child of a 
good family, I shall bestow a prediction upon you: “Those are false, those are 
only errors. Child of a good family, if you do it this way, you will be liberated.’” 
This one giving the prediction should be recognized to be Mara. 

“At that time, do not waver from one’s true state. Gaze with the gaze of an 
elephant.” 

At that time, Bhagavan Powerful Heroic Youth spoke in verse: 


“AA 

Amazing! 

There is an inconceivable number 

of maras that bind with conceptual signs, 

inconceivable due to being beyond description. [18a] 

Whatever conceptual stirring there may be, 

all is the nature of Mara. 

Further, the brief explanation is as follows: 

If there is attachment to the objects of subject and object, it is the outer 
Mara. 

If one engages in conceptual delusion, it is the inner Mara. 

The free flow of concepts is the delusion of Mara. 

Pleasing ornaments on the body are a delusion of Mara. 

Remedial activity is a delusion of Mara. 

Attachment to an enemy is a delusion of Mara. 

If one conceives of a self, it is a delusion of Mara. 

If attachment to the body arises, that too is Mara. 

If there is attachment to the apprehended object, it is the outer Mara. 

If there is attachment to the taste of samadhi, it is the inner Mara. 

If there is attachment to apparent objects, it is the Mara of objects. 

If afflicted with doubts about ‘is it or isn’t it?’ it is the Mara of concepts. 


If carried away by the distractions of activities, it is the Mara of samsara. 
If one is filled with concepts, it is the Mara of the mind. 
If one is attached to phenomena of subject and object, it is the Mara of the 


intellect. 

If one is attached to wealth and retinue, it is the Mara of distractions. 

If one is attached to the phenomena of samsara, it is the Mara of the 
aggregates. 

If one is attached to the swamp of debate, it is the Mara of the afflictions. 

If one is attached to pleasant and unpleasant companions, it is the 
Devaputra Mara. [18b] 

If there is spectacular anger, it is the Mara of death. 

If there is attachment to the meditation deity, it is the Mara of bondage. 

If there is attachment to the five objects of attachment and aversion, it is 
the Mara of the lower realms. 

If there is attachment to the ten Dharma practices, it is the womb of Mara. 

If there is attachment to the paths of samsara, it is the Mara of bewildered 
ignorance. 

If there is greedy attachment to objects, it is the Mara of attachment. 

If one criticizes the Dharma, it is the Mara of jealousy. 

If one grasps the faults in others, it is the Mara of pride. 

If one abandons others, it is the Mara of faults. 

In that way, there are inconceivable maras, 

so many they cannot be listed. 

However, when the four fundamental maras are conquered, 

the other maras will have no chance. 

The different maras are presented in that way. 


The great pristine consciousness of vidya, 
which is not controlled by maras, 


should be recognized in the state of space. 

The great pristine consciousness of vidya itself 

never slips into any standpoint. 

If it is realized to be the dharmakaya, 

a so-called mara does not exist somewhere else. 

The dharmakaya is free from subject and object, 

and it is free from the standpoint of the Mara of signs. 

As such, the scripture that is ascertained through practice, [19a] 

the intimate instruction for being free from maras, has been explained. 


The appearances of pristine consciousness free of grasping 
arise without abiding in a direction, 

and they are liberated without entering a path. 

The result, reality, is displayed in space. 

In the mandala of reality, 

the secret palace of pristine consciousness is shown; 
shining pristine consciousness is displayed in the rays. 


In the palace of the pure dhatu, 

empty pristine consciousness is displayed in space. 
Pristine consciousness arises from concepts. 
Absence of memory is found in memory. 
Knowledge is found in the middle of ignorance. 
Pristine consciousness arises from conceptuality. 
Clarity is found in the state of emptiness. 

The essence is found in the center of the mind. 
Likewise, phenomena of mind and matter 

are liberated in the essence. 

Wisdom is clear on the path of secret mantra. 
Cultivation is clear on the path of method. 

Likewise, all phenomena of signs 

are liberated in the state of signlessness. 

All phenomena of activities 

are liberated in the state of emptiness free of activity. 
All phenomena that self-appear without being apprehended 


are liberated in the space of pure emptiness. 

All meanings lacking an illustration of their intention [19b] 
are liberated in the truly secret dhatu. 

The essence that generates the variety 

is liberated in the state without ideation. 

The secret display of secret mantra 

is liberated in the dhatu that combines the four pristine consciousnesses. 
The mental apparitions of dualistic appearances 

are liberated in the state of the sole, unique sphere. 

The city of the appearances of all pristine consciousnesses 
is liberated in the space of the five clusters. 

The seed of perfect pristine consciousness 

is liberated in the dhatu of great original purity. 

Therefore, the Mara of samsaric conceptuality 

does not exist, is empty, and cannot be grasped. 

Also, Mara is realized in its own state. 

In the appearances of great pristine consciousness, 

there is no Mara and nothing that can be a mara. 

There is no Mara apart from 

the solitary, self-originated one. 

A mara depends on one’s own vidya. 

Other than that, all maras 

do not exist by nature and are intrinsically destroyed. 
Prior to me, 

not even the name “Mara” existed. 


Since Mara also comes from me, 

no so-called mara exists elsewhere. 

The one great root Mara 

is the concept that grasps a self. 

If I am realized, Mara fades away. 

All maras of conceptual grasping 

are pacified in my state through a method. 
Therefore, all maras of conceptual grasping 
never existed and are pure from the beginning. 


Maras are the display of pristine consciousness, 
arising from me, deluded about me, 

and therefore, are my apparitions. 

My display is inconceivable. 

My apparitions are not troublesome. 
Everything is my display.” 


26. He explained the system of explaining the basis with the intimate instructions. 
27. Seeing shows the measure of pristine consciousness. 
28. Explaining the cause of samsara. 


5. FREEDOM FROM THE CHARACTERIZED 


ONCE AGAIN, the sublime person, Mafjusrikumarabhita, made the following 
request: 


“Oh wrathful Bhagavan! 

The system of explaining the intimate instructions being so, 
teach the system of liberation from existent phenomena 

to us, the devoted retinue.” 


Again, he replied: 


“Amazing! 

Listen Mafjusrikumarabhita! 

I shall explain the vajra meaning. 

You should listen with a positive mind. 

The dharmata of characterized things 

is free from dharmas of grasping activities. 

The dharma of the result that does not revert to the cause [20b] 
is the truth of the unmistaken path, 

because a perceptible appearance is free from the mind 

and liberated from activities of the path. 

The appearances of pristine consciousness do not exist as things. 
Since pure pristine consciousness exists, 

the domain of pure entities is transcended, 

extremes and defiled phenomena are transcended, 

and the contamination of the four extremes vanishes right where they are. 
Free from the aspect of grasping 


because the transcendent state of secret mantra is not an entity, 
it is free from an object of grasping 

and it is free of the tainted phenomena of entities, 

but it is soiled by thoughts of desire. 

It is said that everything is produced and emerges 

from the pristine consciousness of the self-arisen method. 

The phenomena of the path and taints 

are originally pure and are a state of purity. 


Since it is praised by all victors, 

the great pristine consciousness of uniformity 

is displayed in the space of secret pristine consciousness. 
The visibly apparent pristine consciousness that appears 
is the mudra that signifies the victors. 

Since they dwell in the state of utter purity, 

they are in nondual union with the secret mothers. 


The display of Samantabhadra 

acts everywhere and emanates everywhere. [21a] 
The unimpeded sun of compassion dawns 

in the sky of realized pristine consciousness. 
Emanations of pristine consciousness arise in the ten directions 
from the five kinds of appearances. 

All that arises from the bhaga of Samantabhadri 
is a cause of generating pristine consciousness; 
arising from everything, arising as everything. 
All that arises from Samantabhadra’s wisdom 

is completely explained by me. 

The pristine consciousness of Samantabhadra 

is unimpeded like the limits of space. 

The mandala of the dhatu is inexhaustible. 

The unceasing mandala of pristine consciousness 
is displayed to all and enjoyed. 


Amazing!29 All substantial phenomena 

are intrinsically pure, without conditions from the beginning, 
and do not abide in tainted phenomena. 

Have no doubts about apparent phenomena. 

On the right path there is no final limit; 

there is no need to practice on substantial objects. 

Rest in inexpressible samadhi, 

in concentration free of memory. 

Because there is no path or objects of grasping, 

the bondage of the four taints unravels. 

Since the pristine consciousness of buddhahood should be shown, 
abandon the words that depend on cause and condition. [21b] 
Since the pristine consciousness of buddhahood exists within, 
partake and enjoy all 

the unceasing appearances of great pristine consciousness. 
Empty of nominal signs and grasping, 

the lamp of the path of emptiness is empty. 

A vidya that performs actions does not exist 


in the essence of pure consciousness. 

The lamp of the path of awakening 

arises from the causal deviation of grasping. 
There is nothing to refute or prove on the path. 
Empty vidya does not exist in any way 

and is devoid of grasping to partiality. 
Appearances are empty of substantial phenomena. 
Emptiness transcends signified phenomena. 
Transcendence itself is inexpressible. 

Also, the grasping of speculative views 

is liberated in its own place without signified phenomena, 
mere conventions of self-arisen sound. 

All phenomena of the two conventions — 


the position of existence and the position of nonexistence — 
are free from views in the state of utter purity. 

The deviation of grasping is not dharmata; 

dharmata transcends objects of differentiated entities. 

It has been explained that verbal signs and verbal entities 
depend on objects. 

The pristine consciousness that perfects activities 

is free from words describing entities. 

The vajra of secret mantra is solid and hard; [22a] 

partake of the method of the vajra of pristine consciousness. 
The vajra of the elements is wholly pristine consciousness; 
partake of the method of the vajra of emptiness. 

The vajra of the mandala is infinite. 

The vajra of creation appears everywhere. 

The vajra of sound is for the purposes of the retinue. 

The vajra of signs is free from names. 

The vajra of infinity enters into objects. 

The vajra of the expanse of space is totally empty. 

The vajra of secret mantra transcends objects. 

The vajra of self-origination is inexpressible. 

The vajra of existence and nonexistence transcends all. 
The vajra of qualities is amazing. 

The vajra of karma is totally accomplished. 

The vajra of clarity is vast. 

The vajra of diversity is very comprehensive. 

The vajra of utter purity is uniform. 

The vajra of vidya is very clear. 

The vajra of thought is very diffuse. 

The vajra of ignorance is very cloudy. 


The vajra of mind is very disturbed. 
The vajra of confusion is very dense. 
The vajra of hatred is very hot. 

The vajra of desire is very grasping. 
The vajra of pride is very bellicose. 
The vajra of jealousy is very tormented. 


The vajra of anger is very dangerous. 

The vajra of conditions is very destructive. 

The vajra of samsara is very clinging. 

The vajra of passion is very tumescent. 

The vajra of clinging is very clinging. [22b] 

The vajra of accumulating is very cumulative. 
The vajra of afflictions is very chronic. 

The vajra of ‘I am’ is very grasping and attached. 
The vajra of other is very faithful.30 

The vajra of delusion is very attached. 


After that,31 once the meaning has been explained and unraveled, 
those of the utterly pure great family should practice. 

All those who are deluded about awakening 

should not give up meditative placement on the object. 

They will not reach the meaning of pristine consciousness 

by wishing for nirvana, 

but they will by accepting this meaning. 

If one deviates from the meaning, awakening is far away. 

If one dwells in the meaning, awakening is close by. 

In order to exhaust delusion, pristine consciousness itself 

arises from all the fully blazing rays of light. 

In order to fully demonstrate pristine consciousness, 

it will be explained in the concise summation. 

The basis and path of the full explanation 

have been shown and explained above. 

The sublime person who meditates in that way 

obtains the self-originated after exhausting the dharmata of entities. 
The self-originated that is free of entities 

is the pristine consciousness that does not grasp anything.” 


29. The axiom for the nonpersistence of entities. 
30. Also fearful. 
31. Demonstrating that the whole meaning of pristine consciousness is infinite. 


6: THE CHAPTERS OF NAMES AND TOPICS 


ONCE AGAIN, that sublime person, Mafijusrikumarabhita, said the following: 


“Oh Bhagavan, master of the chapters! 

The emptiness of things being so, 

please teach 

the chapters of the king of tantras unerringly 
to us, the devoted retinue.” 


Then, he perfectly replied: 


“Oh Kumarabhita, listen! 

There are innumerable and inconceivable 

systems of explaining the king of the great tantras. 

Hold this brief explanation firmly in your mind. 

The name of the chapter, the analogy, 

the full explanation, 

the composition, the act of explanation, 

the stages of praise, 

the reason it is to be explained, and the reason it appears 

are individually delineated in each chapter [of the Sel/f-Arisen Vidya 
Tantra]. 


Though the explanations are inconceivable 
due to being inexpressible and beyond number, 
since the authentic tantras teach these, 

they all are like one’s eyes. 

Those who have been long on the path 


will be brought closer by hearing this. 
The explanation of the text shall describe the chapters. 


Next, to describe chapter 1, [23b] 

it explains the nidana chapter of the tantra. 

The topics were explained above: 

demonstrating the introduction of great utter purity, 


the introduction of the transcendent words and topics, 
and the introduction through enumeration. 


The explanation of the meaning of chapter 2 

is the extensive explanation of the branches of the introduction. 
The topics have been perfectly explained as above. 

There are three topics in the words of the titles: 

the explanation of the initial extensive introduction, 

the introduction of the conclusion, 

and the introduction of the axiomatic words and meanings. 


Chapter 3 explains conduct, 

which is taught in the extensive explanation. 

There are three topics within the topic of the concise explanation: 
the conduct of the self-originated method, 

the range of conduct of the words of the axioms, 

and the range of conduct of nominal characteristics. 


Chapter 4 explains meditation. 

Its system of explanation 

shows three topics free from doubt: 

the explanation of the meditation that stops objects, 
the meditation of self-originated emptiness, 

and the meditation that subdues characteristics. 


Chapter 5 explains the view. 
There are three topics in the meaning of the view: 


the explanation of the view that unravels self-originated hindrances, 
the view of the words of equanimity, 
and the view that indicates existence and nonexistence. [24a] 


Chapter 6 explains the meaning of empowerment. 
There are three topics concerning empowerments: 
the result empowerment of secret mantra, 

the empowerment of the knowledge of the view, 
and the empowerment of the symbolic substances. 


Chapter 7 explains the qualities of empowerment. 
Further, there are three topics concerning empowerments: 
externally, uprooting the elemental spirits, 

internally, generating the heat of pristine consciousness, 
and secretly, the qualities of the authoritative signs. 


Chapter 8 explains the faults of not receiving empowerment. 
That also is explained in three topics: 

pristine consciousness will be dependent on appearances, 
the recollection of oral instructions will be impaired, 

and the Mara of the aggregates and so on are numerous. 


Chapter 9 explains the connection between master and disciple. 

That also has three topics: 

the possessor of the essence indicates the significance of pristine 
consciousness, 

the qualified recipient is able to maintain secrecy, 

and both show the importance of affection. 


Chapter 10 explains the bonds of samaya. 

That also has three topics: 

demonstrating the qualities of protecting samaya, 

demonstrating the faults of not protecting samaya, 
and demonstrating that there is nothing to protect. 


Chapter 11 explains the characteristics of the dharmakaya. 
That also has three topics, [24b] 

said to be these three: 

natural dharmakaya, 

great essence dharmakaya, 

and seed dharmakaya. 


Chapter 12 explains the characteristics of the sambhogakaya. 
That also has three topics: 

the sambhogakaya’s location, 

the sambhogakaya buddhafield, 

and the sambhogakaya’s mode of appearance. 


Chapter 13 explains the characteristics of the nirmanakaya. 
That also has three topics: 

the nirmanakaya that appears in accordance with a purpose, 
the nirmanakaya of the half-visible buddhafield, 

and the nirmanakaya of self-originated compassion. 


Chapter 14 explains the transcendent state of the three kayas. 

That also has three topics: 

the explanation of the condensed transcendent state of the three kayas, 
the transcendent state of the complete three kayas, 

and the transcendent state of the resultant three kayas. 


Chapter 15 explains the five kayas. 

That also has three kinds of topics: 

the five kayas that are intrinsically liberated from characteristics, 
the five kayas present in the basis, 

and the five kayas that are brought to culmination. 


Chapter 16 explains the five kinds of pristine consciousness. 


That also is explained with three topics: 

the pristine consciousness that is not an object of grasping, 

the pristine consciousness of the appearances of the bardo, 
and the pristine consciousness of the inner explained meaning. 


Chapter 17 explains the twenty-five pristine consciousnesses. [25a] 
There are also three topics: 

the explanation that delineates and fully expands each, 

the explanation that is the mere knowledge of the highly detailed, 
and the explanation of the delineation with complete terms. 


Chapter 18 explains the five lights applied to the kayas. 


That also has three topics: 

explaining the light rays emerging from the kayas, 
explaining the kayas being formed from light, 

and explaining both as the display of the method. 


Chapter 19 explains the characteristics of the outer elements. 
That also has three topics: 

the explanation of the individual characteristics, 

the extensive explanation of their meaning, 

and the explanation of the characteristics of the name. 


Chapter 20 explains the inner elements. 

That also has three topics: 

the significance of the pristine consciousnesses, 
the significance of the fundamental elements, 
and the significance for inner warmth. 


Chapter 21 explains the unmistaken meaning of the transcendent state 
of the buddhas of the three times. 

That also has three topics: 

the self-originated transcendent state of the buddhas, 

the transcendent state explained in words, 

and the transcendent state of self-liberated signs. 


Chapter 22 explains the way sentient beings are liberated. 
That also has three topics: 

the way of liberation by apparent object, 

liberation by the vajra body, 

and liberation by the lamps. 


Chapter 23 contains the explanation of the seed syllables. 

That also has three topics: 

first, there is the explanation of the system of explanation, 

next, the appendages and the system of explanation of the branches, 

and finally, the system of explanation of combining the appendages and 
the syllables. 


Chapter 24 explains the gradual methods of equipoise. 
That also has three topics: 

the method of equipoise on apparent objects, 

the method of equipoise on the center of space, 

and the method of equipoise on one’s own eyes. 


Chapter 25 explains the enumeration of the collection of views about the 
self. 

That also has three topics: 

incorrect thinking, 

incorrect conduct, 

and incorrect words. 


Chapter 26 explains the commentary on the views of self. 
That also has three topics: 
expositions on the methods of explanation, 


expositions dependent on tantras, 
and expositions of incorrect behavior. 


That extensively explains the summaries. 

The explanation of the path is not established in words. 

In general, since the path is secret, 

the subject topics have been explained together with the view. [26a] 

The characteristics of the chapters have been explained. 

This chapter explains those chapters perfectly and unravels them by 
name.” 


7. THE FOUNDATION CHAPTERS 


ONCE AGAIN, Mafyjusrikumarabhita made the following request: 


“Oh Bhagavan Vajradhara! 

The topics being so, 

please teach 

the chapters of the words of the foundations to us, the devoted retinue.” 


[He replied: ] 


“Oh Kumarabhita, listen! 

The unmistaken meaning 

will be explained by me. You should listen. 

The chapters of names and topics 

have been fully explained and elucidated. 

Now then, the explanation that fully corresponds 
with the words of the foundations shall be presented. 
Further, the very secret words 

from the characteristics of the chapters32 

are explained here without secrecy. 

Listen with joyful minds! 


In reality, pristine consciousness is unimpeded. 
It is also the vision of all who have died. 
Pristine consciousness 1s free from any mental grasping. [26b] 


Therefore, the chapters of the words of the foundation shall be explained. 
Amazing! 


Chapter 27 explains the perfect vehicle. 33 
That is explained with two topics: 
the vehicle of characteristics and the vehicle of secret mantra. 


Chapter 28 explains the foundation of delusion. 
That is explained with seven topics: 


deluding oneself, 

deluded by causes and conditions, 

deluded through both semblance and basis, 

deluded by object and cognition, 

deluded through symbolic signs, 

deluded from the light of emptiness, 

and deluded by the four extremes of obscurations. 
Those extensively demonstrate34 the state of delusion. 


Chapter 29 explains the nature of sentient beings. 
That also has four topics: 

the nature of the evident kaya, 

the nature of pervading light, 

the nature of the vidya of wisdom, 

and the nature of pure vidya. 


Chapter 30 explains the reality of the basis. 

That also has eight topics: 

the reality of the unchanging essence, 

the reality of the nature that pervades all, 

the reality of compassion that pervades the field, 


the reality of the illuminating light, [27a] 
the reality of the pervasive, empty space, 
the reality of nonduality’s own appearance, 
the reality of vidya in the body, 

and the reality of wisdom in the sky. 


Chapter 31 explains the principle of one’s realization of vidya. 
That also has three topics: 

the system of twenty-one realizations, 

the system of an ascertaining consciousness, 

and the system of realizing the perception of appearances. 


Chapter 32 explains the examples of vidya. 

That also has three topics: 

the explanation of the example that illustrates the basis itself, 
the example that illustrates the five paths, 

and the illustration of the essence. 


Chapter 33 explains vidya’s absence of grasping. 
That also has two topics: 

the absence of grasping pristine consciousness 
and the absence of grasping with a special path. 


Chapter 34 explains the state of delusion in the bardo. 

That also has four topics: 

the mode of delusion of mental appearances, 

the mode of delusion of an analytical mind, 

the mode of delusion that comes from the appearance of lights, 
and the twenty-one modes of delusion. 

Those are explained as the words of delusion. 


Chapter 35 explains transcending into the Great Perfection. [27b] 
That also has six topics: 

the transcendence of the words of characteristics, 

the transcendence of the self-originated axiom, 


the transcendence of the fear of deviation and obscurations, 
the transcendence of the directly perceived object, 

the transcendence of the indirect meaning, 

and the transcendence of the path of objects. 


Chapter 36 explains the characteristics of mandalas. 
There are three topics in mandalas: 

the great fundamental mandala, 

the natural secret mandala, 

and the mandala of constructed images. 


Chapter 37 explains each individual’s great meaning. 

That is explained with a single topic: 

each individual’s pristine consciousness is the meaning gathered 
into the mandala of their heart. 


Chapter 38 explains the principle of the realization of familiarity. 
That has two topics: 

the stages of practice 

and the advice for measuring cultivation. 


Chapter 39 explains the five allegories of realization. 

That also has five topics: 

explained as the practice tantra’s allegory of natural appearance, 
the allegory of the mind free of grasping, 

the great allegory of consciousness for one’s own benefit, 

the allegory of the natural scripture, 

and the allegory of the opening of space. [28a] 


Chapter 40 explains allegories and a praise. 
That is explained with four perfect topics: 


the praise through the name, 


the praise through the homage, 
the praise to the three kayas, 
and the praise through wrathfulness. 


Chapter 41 explains the allegories of delusion. 

That is explained in two topics: 

the allegory of the tantra that self-liberates grasping 
and the five allegories of the apparent object. 


Chapter 42 explains the period of the destruction of the teachings. 
There are two topics in that: 

demonstrating the arising of signs 

and demonstrating when eons arise. 


Chapter 43 explains the translation of the five allegories. 
That also has two topics: 

everything is explained in allegories 

and everything is included in allegories. 


Likewise, here, the intimate instructions on the meaning of the sounds 
are taught very concisely. 

There is neither creation nor completion 

in the pristine consciousness that is free from signs. 


Someone wishing to dwell 
in the true foundation 
should seek it in this chapter.” 


32. That explains the characteristics of vidya. 
33. Demonstrating the axioms of vidya. 
34. Demonstrating the meaning of reality. 


8. THE CHAPTERS OF COLLECTED TOPICS 


ONCE AGAIN, the sublime person, Mafjusrikumarabhitta, made the following 
request: 


“Oh Bhagavan Vajradhara! 

Since the foundation chapters have been explained in that way, 
now please teach us followers 

the chapters of topics.” 


Again, the Mahatma said: 


Oh Mafjusrikumarabhita! 

Hold fast to my proper explanation! 

Though words that correspond with meanings are infinite, 
the significance of the topics 

is explained fully and clearly. 

Listen with fully devoted minds 

to my explanation of the great method of liberating 

all sentient beings who are bound by signs! 


The significance of the chapters is as follows: 


Chapter 44 explains the meaning of pristine consciousness. 
There are five topics in that: 

the meaning of the special path of pristine consciousness, 
the common, intrinsic, all-pervading meaning, 

the meaning of the mind of encompassing dharmata, 

the meaning of the mind of self-originated sound, 

and the meaning of the mind of diverse play. 


Chapter 45 explains the written lines of sound. [29a] 

That has three topics: 

it is said the male syllables are the syllables of method, 

the female syllables are the syllables of wisdom, 

and the genderless syllables are the syllables of compassion. 


Chapter 46 explains the dakinis’ own speeches. 
That also is explained in three topics: 

each one speaking by name, 

speaking on a single topic, 

and teaching by the teacher’s command. 


Chapter 47 explains how the teacher arrives. 
That also has three topics: 

arriving through miraculous birth in a lotus, 
arriving in the womb of a mother, 

and exhibiting a very inferior form, 

together with sounds and lights. 


Chapter 48 extensively explains bindus. 
That also has three topics: 

the most excellent bindu of the basis, 

the diverse bindu of the path, 

and the totally perfect bindu of the result. 


Chapter 49 explains the sounds of the axioms. 
That has been explained extensively above. 
That also has three topics: 

the syllables of the sounds of names, 

the syllables of indicative sounds, 

and the syllables of condensed sounds. 


Chapter 50 explains the basis, path, and result. 
That also has six topics: 
the essence is shown to be the basis of realization; [29b] 


the nature is shown to be the basis of the method, 

the path of the field of visible appearances, 

and the path of the measure of cultivation; 

the ascertainment of utter purity is shown to be the result; 
realization is shown as never reverting to the cause. 


Chapter 51 explains the axioms of mantra. 
That also has five topics:35 

the axiom of the path and result, 

the axiom of perceptible apparent objects, 
the axiom of natural vidya, 

and the axiom of mantra. 


Chapter 52 explains the total yoga. 


That also has two topics: 
the yoga that culminates in the result 
and the yoga that remains on the path. 


Chapter 53 explains the secret activities. 
That also has four topics: 

demonstrating total pacification, 

the true meaning of increasing, 

guiding beings through power, 

and destroying the savage with wrath. 


Chapter 54 explains dominating the summits. 

That also is explained in three topics: 

dominating the summits of the characterized object, 
dominating the summits of the lamps, 

and dominating the summits of the meaning of realization. 


Chapter 55 explains upwelling from the ocean. [30a] 
That also is explained in three topics: 


the upwelling of the pristine consciousness in the field, 
the upwelling of the qualities of the kayas, 
and the upwelling of the lamp of the dhatu. 


Chapter 56 also explains the equal enumeration36 of the sun and moon. 
That also has two topics: 

liberating migrating beings with a method 

and demonstrating the wisdom that eradicates objects. 


Chapter 57 explains the evenness of space. 
That also is explained in four topics: 
nonduality beyond extremes, 

the goal that does not exist in a place, 

the uniform dhatu of liberation, 

and uniformity in the utterly pure meaning. 


Chapter 58 explains the introduction via examples. 
That also has three topics: 

the example of the signified object, 

the side of purity illustrated with an example, 

and the appearance explained in a symbolic example. 


Chapter 59 explains the state of the activities of emanation. 
That is explained with two topics: 


emanation from the state of dharmata 
and engaging whoever needs to be tamed. 


Chapter 60 explains the measure of realizations. 

That also has three topics: 

the measure of the realization of appearances, [30b] 
the measure of the realization of the path of the result, 


and the measure of the realization of the object of clear realization. 


Chapter 61 explains mind and ignorance. 

That is explained in four topics: 

Grasping is shown to be the root of ignorance. 

The mind itself is shown to be a refuge by gathering [traces]. 

The intellects that are agents of delusion are shown to be companions. 
The five aspects37 are also shown to be companions. 


Chapter 62 explains the pristine consciousness of vidya. 

That also is explained in four topics:38 

the vidya of self-originated realization, 

the vidya of signified wisdom, 

and the pristine consciousness that is a field of visible appearance. 


Chapter 63 explains the nature as clarity. 
There are three topics in that: 

the nature of things as clarity, 

the nature of nonarising as clarity, 

and the all-pervading nature as clarity. 


Chapter 64 explains different capacities. 

That also has five topics: 

the explanation of the divisions, 

the explanation of only the words, 

the explanation for those of very sharp capacity, 
the explanation for those of dull capacity, 

and the very extensive explanation. 


Likewise, the secret meanings of the words 

are fully explained and associated with each other. [31a] 

The nominal and signified entities are fully explained and associated with 
each other. 

When depending on signs themselves, 

the appearances of pristine consciousness do not arise, 


yet the great appearances of pristine consciousness 
should be fully explained and described. 


Further, the full explanation is as follows: 

There is no pristine consciousness if one relies on the path 
by grasping names and things. 

Having fully explained the dharmata 

that has not appeared, its signs should be described. 
Demonstrate the hidden and concealed words 

in this secret chapter. 

Demonstrate the words of the right path. 

Because the seal of the vajra sign was impressed, 

it is said to be the meaning of the vajra in the elucidation 
of this great tantra that gives a full explanation. 


It is taught that the meaning of the introduction should be explained 
in order to encounter the domain of the true state 

through example and meaning. 

Therefore, the meaning of the signs has been extensively explained. 
This chapter is taught 

in order to extensively demonstrate and unravel 

the mandala of the utterly pure meaning.” 


35. No more than four appear. 

36. Also heat. 

37. Also appearances occurs. 

38. Here, only three topics are identified. 


9, THE CHAPTERS OF FURTHER COLLECTED TOPICS 


ONCE AGAIN, [31b] the sublime person, Mafjusrtkumarabhita, made the 
following request: 


“Oh Teacher who is the embodiment of pristine consciousness! 
The chapter of collected topics being so, 

please demonstrate the significant chapters 

to us, the devoted retinue.” 


Again, the reply: 


“Kumarabhita, you must listen! 

Keep my explanation properly in mind! 

The meaning of pristine consciousness, which is the innately present 
transcendent state, 

must be sought in the chapter itself. 

My explanation is properly explained. 

You must listen faithfully without distraction. 


The names of the chapters are as follows: 
Chapter 65 explains the predictions for the future. 
That also has three topics: 

the prediction of the mandala deities, 

the prediction of the apparent objects, 

and the prediction of empty vidya. 


Chapter 66 explains the principle of transmigration. 

That is explained in five topics: 

the system of the transmigration of apparent objects, 

the system of the transmigration of the path of realization, 

the system of the transmigration of the eye of pristine consciousness, 

the system of the transmigration of apparent traces, 

and the system of the transmigration of the mind and pristine 
consciousness. 


Chapter 67 explains the axioms of the Great Perfection. 
That also has six topics: [32a] 

the axiom of nondual vidya, 

the axiom of appearances as mind, 

the axiom of the path of self-appearances, 

the axiom that overthrows opposition, 

the axiom of the pristine consciousness of emptiness, 
and the axiom of yogic conduct. 


Chapter 68 explains the concise index of the tantra. 
That is explained with seven topics: 

the concise index of the pristine consciousness of vidya, 
the concise index of the emptiness of yoga, 

the concise index of the chronicle of the tantras, 

the concise index of the all-basis mind, 

the concise index of scriptural axioms, 

the concise index of the compassion of great bliss, 

and the concise index of the empty words. 


Chapter 69 explains verbally defeating opponents. 
That is explained with ten topics: 

the refutation that uproots false views, 

preserving one’s own philosophical conclusion, 
one’s great superiority, 

the complete refutation of the mind of appearances, 


the refutation of the force39 of appearances, 

protecting the path of pristine consciousness, 

the refutation on the path of vidya, 

the refutation of conceptual appearances, 

the refutation of empty emptiness, 

and the refutation of pristine consciousness through a path. [32b] 


Chapter 70 explains the divisions of the pristine consciousness of wisdom. 
That has twenty topics:40 

the wisdom that is special and strong, 

the wisdom of emptiness that explains the path, 
the wisdom of the path of entry, 

the wisdom of the signs of that entry, 

the wisdom of the method of causing realization, 
the wisdom of the consort for union, 

the wisdom of the secret place, 

the wisdom of special signs, 

the wisdom of the measure of familiarity, 


the wisdom of apparent kayas, 

the wisdom of the path of vidya, 

the wisdom of being very undistracted, 

the wisdom of deluded samsara, 

the wisdom of wordless emptiness, 

the wisdom of the sign of victory, 

the wisdom of perceptible apparent objects, 
the wisdom of grasping meditation, 

the wisdom that lacks a center or a periphery, 
the wisdom of the result that shows the path, 
the wisdom of axiomatic emptiness, 

and the wisdom of a single axiom. 


Chapter 71 explains the intrinsic signs of the victors. 
That is explained with nineteen topics: 

the sign of the victor’s nirvana, 

the sign of the warmth of realizing pristine consciousness, [33a] 
the intrinsic sign of seeing the visions, 

the perceptible sign of the apparent object, 

the sign of the characteristic of the beginning of the path, 
the sign of the example of seeing the truth, 

the sign of the domain of gaining the real, 

the sign of the strength of familiarity with samadhi, 
the sign of when the object is engaged, 

the sign of meditation of the yogic path, 

the sign of pure signlessness, 

the intrinsic sign of the example for the sign, 

the sign of the time of consummate liberation, 

the sign of the torpor of objects and sense organs, 
the perceptible sign of the time of passing, 

the perceptible sign in order to lead disciples, 

the ultimate sign free from an object, 

the intrinsic sign of the ultimate nature of the mind, 
and the sign of sealing appearances. 


Chapter 72 explains the entryway to methods. 

That also has ten topics: 

the explanation of the method of secret mantra, 

the explanation of the method of the essence of emptiness, 
the explanation of the method of gauging signs, 

the explanation of the method of the result of secret mantra, 
the explanation of the method of the object of wisdom, [33b] 
the explanation of the method of the four branches, 


the explanation of the method of the mandala empowerment, 
the explanation of the method of the path of uniformity, 

the explanation of the method of the nonconceptual object, 
and the explanation of the method of the pure meaning. 


Chapter 73 explains the removal of the subtle and the coarse taints. 
There are also three topics in that: 

the taint of characteristics, 

the taint of objects of apprehension, 

and the inner taint of objects of knowledge. 


Chapter 74 explains the division of the three kayas. 
That has two topics: 

the nominal three kayas 

and the ultimate three kayas. 


Chapter 75 explains the topics of the empowerment. 
That is also explained with three topics: 

the explanation of the meaning of the oral instructions, 
the explanation in order to obtain the true state, 

and the explanation of the five substances. 


Chapter 76 explains the transcendent state of self-liberation. 
There are ten topics: 

appearance liberated from the object, 

one’s own appearances liberated in space, 

samadhi liberated in the mind, 

the elements liberated by conditions, 

one’s own benefit liberated through the path, 
appearances liberated through the six,41 

liberation from the view, 

liberation from phenomena of cause and condition, [34a] 
liberation from the extremes of conceptual grasping, 

and liberation from the state of the four extremes. 


Chapter 77 explains that stages and paths are not accomplished. 


That is also explained by four topics: 

not existing as an object of purification, 

not existing as a multiple enumeration, 

not abiding, departing, or arriving, 

and not existing as a sequence of paths and stages. 


Chapter 78 explains the Great Perfection’s own terminology. 
That also has three topics: 

discussed through the meaning of the view, 

discussed through the meaning of conduct, 

and discussed through the meaning of meditation. 


Chapter 79 explains unmoving equipoise. 

That also has three topics: 

never moving from one’s own appearances, 

never moving from the meaning of the three aspects, 
and never moving from the lamps. 


Chapter 80 explains the four statements of Mafijusr. 
That also has three topics: 

the statement via method, 

the statement via pristine consciousness, 

and the statement to cross to the other side. 


Chapter 81 explains the self-originated tathagatas. 
That also has two topics: 

statements through their own words 

and statements through magical power. 


Chapter 82 explains the presentation of the hearts [of the dakinis]. 
That also has three topics: 

the presentation of the request, [34b] 

the urging and presentation of the teacher, 

and the writing and presentation of secret mantra. 


Chapter 83 explains conquering signs. 

That has eleven topics: 

conquering the domain of signs, 

conquering the benefit of others with intention, 
conquering object and cognition, 

conquering with the lamps, 

conquering with the yogi’s body, 

conquering with daily behavior, 

conquering one’s benefit with vidya, 
conquering pristine consciousness with the essence, 
conquering the path with the result, 
conquering secret mantra with the meaning, 
and conquering vidya with strength. 


Chapter 84 explains the exposition of realization. 
That is explained with two topics: 

the exposition based on words 

and the exposition that investigates the cause. 


Chapter 85 explains setting up the devotional objects of the victors. 
That is explained with six topics: 

the explanation of the measure of the body, 

the explanation of the measure of the voice, 

the explanation of the measure of the mind, 

the explanation of all three together, 

the explanation in order to create faith, 

and the explanation for the state of utter purity. 


Chapter 86 explains the complete entrustment. [35a] 
That also has four topics: 

the entrustment by the teacher, 

the entrustment by the petitioner, 

the entrustment by the collator, 

and the complete entrustment. 


In the same way, the significance of the names of the chapters 
does not exist at all and is abandoned.42 

The explanation of names 

has been properly explicated, explained, 

and explained in great detail with two chapters.” 


39. Also fame. 

40. Twenty-one topics are enumerated. 
41. TN: six senses. 

42. Also, vast. 


10. THE ENTRUSTMENT 


ONCE AGAIN Mafiyusrikumarabhita made the following request: “Oh Bhagavan 
who possesses great compassion! The explanation of the topics and names of the 
chapters being so, please explain the method of how to uphold them.” 

Again, the reply was given: “Oh children of good families, listen! Listen 
properly to my explanation of the sublime method! There is neither increase nor 
decrease in true pristine consciousness. There is neither clarity nor lack of 
clarity in the appearances of pristine consciousness. There is neither near nor far 
on the path of secret mantra. [35b] There is neither greater nor smaller in one’s 
appearances. There is neither sharp nor dull in the capacity of sentient beings. 

“If it is asked why this is so, since the appearances exist in the way they are 
shown, there is neither greater nor lesser in the method. If it is asked why this is 
SO, it is because everyone is liberated through the explanation of the intimate 
instructions. 

“There is neither sharp nor dull in the capacity of sentient beings. If it is 
asked why this is so, it is because an introduction is sufficient. Therefore, be 
skilled in the path of the buddhas! Recognize the twenty-one principles of the 
buddhas! Recognize the measure of the ripened result! 

“Oh son of a good family! The transcendent state of buddhahood is 
seamless. There is neither depletion nor vacuity in suchness itself. The view is 
self-originated pristine consciousness, free from the extreme of the dualism of 
an apprehended object and an apprehending subject. The field of pure pristine 
consciousness is free from the extremes of wide or narrow.” 

Next, the bhagavan recited these verses:43 


“Amazing! Self-originated bliss 

is not established by looking in a direction. 

There is no concept of self in the domain of bliss. [36a] 

The treasury of secret pristine consciousness is fully explained. 
Give up biased grasping to pristine consciousness. 

Without thinking of the best path, 

there is no impediment on the transcendent path. 

Though there are inconceivable systems of explanation 

for this king of tantras [the Sel/f-Arisen Vidya Tantra], 


this has been explained through the brief explanation. 

The axioms for the path have been fully explained. 

This chapter of entrustment 

is the eye of all explanations. 

This has been explained for the purpose of being free from those objects 
that are to be abandoned, 

and giving up doubt and uncertainty. 

Following my nirvana, 

this explanation that removes concepts 

from doubting sentient beings 

grants permission into the distilled essence of secret mantra. 

Since it has been completely entrusted, the secret has been explained. 


There are two kinds of entrustments: 

the complete entrustment and the entrustment to followers, 
which are the two types being asserted. 

That is the summary of the stages of explanation 

from the chapter of the complete entrustment. [36b] 
Because the signs and assertions of the victors 

have been fully explained and entrusted, 

therefore, the complete explanation is elucidated. 

The systems of explanation are inconceivable. 


This explanation is secret. 
The ultimate intention of secret mantra is 


to be understood from this authority. 

Because the topics of the text and the axioms are extensive, 
therefore, this is an extensive explanation. 

Since this tantra has been explained, 

all [tantras] have been conquered. 

All activities 

are free from the four signs.” 


43. Demonstrating the tantra as authentic. 


COLOPHON 


EXPLAINED AS the the key of the great tantra, the Teacher Great Strength 
removed the concepts of the retinues at the Blazing Volcano charnel ground. The 
tantra that teaches the key of the tantras entitled the Sel/f-Liberated Vidya Tantra, 
which explains the topics of the Great Perfection, is complete. 

Ithi. 

Sealed, sealed, sealed. 

Protected by the Protectress of Mantra. Samaya. 

There are four mother and child texts of the Self-Liberated Vidya Tantra. 
Sadhu, sadhu, sadhu. 


APPENDIX I. SURVEY OF THE SEVENTEEN TANTRAS 


The Three Series and Nine Dimensions in the Vajra 
Bridge 


SINCE THE TIME of Longchenpa until today, the concept of the three series has 
been the overarching framework for all exegeses of the Great Perfection. It is so 
prevalent that it is impossible to have any discussion at all about the Great 
Perfection without referencing this taxonomy. This taxonomy appears to be 
relatively recent, dating from the late eleventh century. 

Contemporary with the account of the Great Perfection found in the Great 
Chronicle, an alternate scheme for the “three series” is found in the Vajra 
Bridge.44 Here, the three series are not the familiar mind series, space series, and 
intimate instruction series but rather the sutra division (mdo sde), the tantra 
division (rgyud sde), and the space division (klong sde).45 In the extensive Vajra 
Bridge,46 Kunsang Dorjé (Kun bzang rdo re, circa late twelfth century) 
explains: 


The dharmakaya teacher Samantabhadra explains the doctrine 
through blessings. The dharmas of the doctrine are three: the sutra 
division, the tantra division, and the space division. The meaning of 
those is taught with respect to the mind. Since the mind resides in 
the deluded misconceptions of ignorance, the siitra division is 
explained in order to render the mind undeluded. Since the mind 
dwells continually in mindfulness, the tantra division is explained in 
order to know that dharmata is also continuously clear and empty. 
Since that mind itself dwells in the unconditioned dimension 
(klong) without activity, the space series is taught in order to dwell 
in the dharmata that lacks activity. 


In the medium-length Vajra Bridge, Kunsang Dorjé gives a slightly different 
explanation: 


The Dharmas of the doctrine explained by the dharmakaya teacher 
Sri Samantabhadra are explained as the remedial division (‘chos 
sde), the tantra division, and the space division. If it is asked what 


topics are intended by those, the so-called mind is the same in the 
continua of all sentient beings. That mind dwells in the delusion of 
the misconceptions of ignorance. In order to render that mind 
undeluded, the Mahayoga generation stage is explained to a person 
of the average of the best capacity as the remedial series. Because 
the meaning of nondelusion is explained as uninterrupted, the 
Anuyoga agamas are explained to a person of the medium of the 
best capacity as the tantra division. Because the meaning of being 
uninterrupted is explained as being without activities and without 
modification, perfect Atiyoga is explained to a person of the best of 
the best capacity as the space division. At that time, inner secret 
mantra is explained in three divisions (sde). 


Another important organizational scheme originating with the Vajra Bridge 
tradition is the nine dimensions.47 These nine dimensions are given in chapter 
21 of Vajrasattvakasantasamamahatantra4s as the dimensions of (1) view, (2) 
conduct, (3) mandala, (4) empowerment, (5) samaya, (6) activities, (7) primal 
nature,49 (8) path, and (9) pristine consciousness.50 The purpose of these nine 
dimensions is to categorize all teachings. AS the 
Vajrasattvakasantasamamahatantra states in chapter 1: 


Though inconceivable doctrines have been taught, 
none are not included within the nine dimensions. 


The Three Series and Nine Dimensions in the Seventeen 
Tantras 


The general concepts of the three series and the nine dimensions are also used in 
the intimate instruction series, but in ways markedly different from their 
presentation in the Vajra Bridge tradition. 

The only tantra among the Seventeen Tantras that mentions the three series 
and the nine dimensions is the Sound Tantra. Chapter 6 states: 


Through the profusion of individual words 

from the Natural Great Perfection, 

the three series are included within nine dimensions. 
Through grouping words together, 

there are 6,400,000 Slokas, 


35,000 chapters, 
and 21, 000 fascicles. 


The Great Chronicle attributes the division of the 6.4 million verses of the 
Great Perfection into the three series to Mafyusrimitra.s1 It is clearly this 
account that establishes the three series as the dominant organizational strategy 
for all Great Perfection traditions, placing the intimate instruction series as the 
most important. In contrast, in the Vajra Bridge tradition, the three series 
reinforce the preeminence of Atiyoga over the other eight yanas as well as the 
inner tantras, Mahayoga and Anuyoga. 

The three series are also mentioned in the commentary on the Six 
Dimensions of Samantabhadra Tantra, the Rosary of Precious Clarity.52 
However, this commentary reproduces almost precisely the contents of the 
above citation and cites several passages from the Great Space of Vajrasattva 
(Rdo rje sems dpa’ nam mkha’i che) under the rubric of the mind series. The 
other mention of the three series occurs in a brief section within Vimalamitra’s 
Clarification of the String of Pearls Tantra (Rdzogs pa chen po mu tig phreng ba 
rgyud gsal byed) that establishes the superiority of the Great Perfection in 
general and the Seventeen Tantras in particular. 

The texts in the Heart Essence of Vimalamitra that mention the three series 
are the Final Testament of Pandita Vimalamitra (Mkhas pa bye ma la’i zhal 
chems), the Clarification of the Meaning of All Sutras and Tantras (Mdo rgyud 
kun gyi don gsal bar byed pa) from the Conch Writing, the Precious Concisely 
Annotated Chronicle from the Turquoise Writing, the Explanation of the Six 
Topics of the Mind (Sems kyi dmigs drug gi rnam par bshad pa), and of course, 
the Great Chronicle itself. 

Within the Heart Essence of Vimalamitra, the Explanation of the Six Topics 
of the Mind is an anonymous commentary with embedded verses attributed to 
Vimalamitra. Its content reflects the aforementioned citation and further 
elaborates the mind series into two sections, the space series into three sections, 
and the intimate instruction series into three sections. However, this commentary 
makes no mention of the nine dimensions. 

The J/luminating Lamp,53 a commentary attributed to Vimalamitra on the 
Sound Tantra, which was composed no later than the mid-twelfth century and no 
earlier than the late eleventh century, offers an explanation of the three series 
and divides them up into further taxonomies, which are left unexplained. 

The //luminating Lamp itself establishes an elaborate taxonomy for the 
above passage:54 


With respect to the aforementioned, here, the profusion of the 
individual words of the verbally signified Great Perfection is 
included in the trio of the mind series, the space series, and the 
intimate instruction series. 

Among those, within the mind series there are eight divisions: 
(1) the proponents of the “diversity as mind” in common with 
Cittamatra, (2) the proponents of the mind division (sems phyogs), 


(3) the proponents [who claim] the result of the mind has already 
arisen, (4) the proponents of the mind series texts, (5) the 
proponents of the appearances of the mind, (6) the proponents of 
the nature of the mind as naturally perfected, (7) the proponents of 
the essence of the mind as originally pure, and (8) the proponents of 
the mind series that follows the mind. Their view, tantras, citations, 
and number of writings will not be written here because they have 
been explained elsewhere. 

Within the space series, there are two divisions: (1) the 
proponents of great space and (2) the proponents of vast space. 

With respect to those, there are four divisions within the 
proponents of great space: (1) the proponents of joining view and 
meditation as the white space, (2) the proponents of carrying 
meditation into the view as the black space, (3) the proponents who 
explain view, conduct, and meditation in common as _ the 
polychromatic space, and (4) the proponents who explain the self- 
arising view as the infinite space. 

There are four divisions within the proponents of vast space: (1) 
the proponents of vacant space, (2) the proponents of intrinsically 
free space, (3) the proponents of unbroken space, and (4) the 
proponents of overwhelming space. 

There are three divisions within the intimate instruction series: 
(1) the proponents of the scattered teachings, (2) the proponents of 
the oral teachings, and (3) the proponents of the texts of the tantras 
themselves. There are eight different divisions in the scattered 
teachings; there are twelve divisions in the oral teachings; and there 
are eleven divisions in the texts of the tantras. 

Within the intimate instruction series, there are thirty-one 
dissimilar asserted subjects. Within the space series, there are thirty- 
nine or forty subjects in total. Within the mind series, there are 
twenty-four subjects. Thus, in the Great Perfection sixty-four 
different subjects are intended specifically for the class of those to 
be tamed. 

When all of those are summarized, they are included in nine 
dimensions (klong). The twenty-four topics within the mind series 
are included in three dimensions: (1) the dimension of the basis, the 
great liberated mind; (2) the dimension of the path, the great self- 
appearance; and (3) the dimension of the result, the great self- 
origination. 

Also, the thirty-nine subjects of the space series are included in 
three dimensions: (1) the dimension of the body proposed as a 
diversity, (2) the dimension of speech proposed as self-liberated, (3) 
and the dimension of mind proposed as totally liberated. 


The thirty-one topics in the intimate instruction series are 
included within three dimensions: (1) the dimension of the 
unmodified body proposed as an intrinsic point, (2) the dimension 
of the inexpressible voice proposed as natural, and (3) the 
dimension of the self-liberated mind proposed as intrinsically pure. 


Tuming to the Precious Concisely Annotated Chronicle, most often 
referenced as the Great Array,55 it is here that we find the most famous 
prooftext for the three series: 


The mind series is for those who hold to the mind. 
The space series is for those who hold to space. 
The intimate instruction series is for those free from grades and effort. 


In section 4 of the Treasury of the Supreme Vehicle, Longchenpa devotes 
twenty folios to a taxonomical analysis of the three series. Though we cannot 
cover the entire section, Longchenpa briefly details the basic views of the three 
series: 


The position of the mind series holds that the diversity [is mind] 
because there are no phenomena that are not one’s mind.56 The sole 
intent of these [texts] is to refute that the mind is anything other 
than the self-originated pristine consciousness. The position of the 
space series is that there is no destination other than dharmata, the 
dimension of Samantabhadri. The sole intent of these [texts] is to 
refute that there is anything other than the space of dharmata, the 
subject matter. The position of the intimate instruction series lands 
on the critical point of the state of being. Since the intent of these 
[texts] is to refute the idle chatter found in the other texts (which are 
removed from the meaning because they miss the point), [the 
intimate instruction series] arrives at the pinnacle of them all. There 
is nothing beyond these three positions, “the Great Perfection of the 
liberated basis, path, and result implied by inquiry.” 


The Inner Divisions of the Intimate Instruction Series in 
the Bindu Cycle 


Next, we turn to the inner divisions of the intimate instruction series, the so- 
called bindu cycle. This is divided into four sections: (1) the outer cycle, (2) the 
inner cycle, (3) the secret cycle, and (4) the unsurpassed secret cycle. According 
to the Great Chronicle, Sri Simha is responsible for this division. The primary 
source for this division is a text from the Clarification of the Meaning of All 


Sutras and Tantras, which states the following: 


Within the precious Tripitaka, Abhidharma is superior. Between 
Hinayana and Mahayana, Mahayana is superior. Between the 
Paramitayana and Mantrayana, Mantrayana is superior. Between 
outer Mantrayana and inner Mantrayana, inner Mantrayana is 
superior. Among those is [Ati], the pinnacle of all nine levels. When 
those texts of the great, secret Ati, the king of vehicles, are divided, 
there are three divisions. From among the trio of (1) the mind 
series, (2) the space series, and (3) the intimate instructions series, 
this is the third, the secret intimate instructions. Within the intimate 
instructions, there are three divisions: (1) oral teachings, (2) 
scattered teachings, and (3) the texts of the tantras themselves. 
Among those, the tantras are superior. 

Superior to those is the bindu cycle. There are four divisions in 
the bindu cycle: (1) outer, (2) inner, (3) secret, and (4) the totally 
perfect, unsurpassed secret.57 The outer cycle is like the body, a vast 
conventional exposition. The inner cycle is like the eyes, seeing a 
symbolic Dharma. The secret cycle is like the heart, the Dharma 
that sustains memory. This [totally perfect, unsurpassed secret 
cycle] is like a person, the perfectly developed body. 


Outline of the Seventeen Tantras 


Having set out these doxographic categories,58 we now turn to the tantras 
themselves. 

There are four important passages that place each tantra into its context.59 
The first passage is found within chapter 6, reply 1 of the Sound Tantra: 


To explain the seventeen very refined lights, 
these sixteen tantras — 


the Sel/f-Arisen, Self-Liberated, 

Self-Originated, Lions Perfect Strength, 

Beautiful Fortune, Fine Inlay of Jewels, 

String of Pearls, Without Syllables, 

two Mirrors of the Heart, 

Union of the Sun and Moon, Ornament of Introduction, 
Blazing Relics of the Body, Heap of Jewels, 

Blazing Lamp, and Six Dimensions of Samantabhadra — 
emanated from the Realms and Transformations of Sound 
and appeared to sentient beings who were the object to tame. 


This passage is meant to illustrate the principle that the Sound Tantra 
considers itself the origin or basis of the other sixteen tantras. This idea is 
couched in terms of a progression of mythical teachers, the first of which is 
Nangwa Dampa (Snang ba dam pa), who taught this tantra during the first eon. 

Three passages in the String of Pearls Tantra detail the similes, purpose, and 
sequence of the Seventeen Tantras. First: 


Wonderful! Vajrapani listen! 

To explain those, 

there are topic tantras and word tantras. 

Topic tantras are the stages explained above. 

Word tantras shall be clarified respectively. 

The topics of the tantras shall be disclosed 

to those of the retinue who have eliminated proliferation. 
The ocean, the sun, 

a lion, Sumeru, 

a discus, a key, 

a sword, a torch, 

pure gold, the connection between mother and child, 
a mirror, a string of pearls, 

the coils of a snake, a great garuda, 

a stream of water, a razor, 

a king, and a treasury — 


such divisions 

clarify the word tantras. 

Since their topics have been divided, 

also their nature will be seen. 

Vajrapani, you must definitely uphold this! 


Second: 


If one knows the three essential tantras, 

it is similar to the meeting of the king with his ministers and subjects. 
If one knows the three pure tantras, 

it is similar to arriving at the peaks of three mountains. 

If one knows the three flower tantras, 

it similar to three suns shining in the sky. 

If one knows the foundation of all the tantras, 

it is similar to placing a foundation stone for the wall of a castle. 

If one knows the tantra of the full depth of appearances, 

it is similar to reaching the top of the castle. 

If one knows the tantra of the pristine consciousness that repels armies, 
it is similar to placing windows in the four directions. 


If one knows the two great branch tantras, 

it is similar to placing balconies on the four sides. 

If one knows the tantra that liberates the yogi, 

it is similar to the king remaining at the top of the castle. 

If one knows the tantra that resembles the heart, 

it is similar to closing the gates [of the castle]. 

If one knows the tantra of the secret text itself, 

it is similar to a range of iron mountains located on the border. 
If one knows the tantra that is like a weapon, 

it is similar to an armored guard. 


And third: 


Amazing! As such, all the tantras 

are supremely amazing! 

All of their topics shall be explained. 

The sequence of those tantras: 

The two root tantras explain all phenomena as one thing. 
The pair of mother and child explanatory tantras 

are explained in the manner of spreading leaves. 

The two branch tantras 

are explained like planets and stars reflected in the ocean. 
The tantras that clarify citations and reasonings 

are explained in the manner of blossoming flowers. 

The four tantras of intimate instructions 

are explained in the manner of ripening fruit. 

The three tantras of the self-abiding transcendent state 
are explained in the manner of eyes with sight. 

The two tantras for introducing self-liberation 

are explained in the manner of the heart center, the basis of thought. 
The tantra of ritual expertise 

is explained in the manner of a watchdog. 

As such, all the tantras 

explain the meaning very clearly. 


Based on the earlier presentations in the commentary of the String of Pearls 
and the Eleven Topics of the Great Perfection (Rdzogs pa chen po tshig don bcu 
gcig pa) by Nyibum, the Treasury of the Supreme Vehicle addresses the three 
passages presented above as (1) the concise enumeration, (2) the extensive 
explanation of the purpose, and (3) the conclusion through the definitive 
sequence. First, for the concise enumeration: 


First, [the enumeration is eighteen]: The Se/f-Arisen Vidya explains 


the subject matter that is deep and vast, like an ocean. The Mirror of 
the Essence of Vajrasattva explains clearly, like the sun. The Lions 
Perfect Strength explains the subject matter that overwhelms the 
lower vehicles. The glorious Yantra Without Syllables explains 
unchanging dharmata, like Sumeru. The Beautiful Fortune explains 
the wheel that eliminates delusion, like a discus. The Realms and 
Transformations of Sound is the tantra that is like a key because its 
explanation opens the doors to all pitakas. The Mirror of the Mind 
of Samantabhaadra is the tantra that is like a sword because it severs 
deviations. The Blazing Lamp is the tantra that is like a torch 
because it explains the appearances of the lamps. The Fine Inlay of 
Jewels is the tantra that is like pure gold because it explains the 
words and topics, like gold adorned with turquoise. The Union of 
the Sun and Moon is the tantra that is like the connection between 
the mother and child because in the bardo it refreshes the memory 
with trustworthy words. The Ornament of Introduction is like a 
mirror because it explains the unification of example and meaning, 
like a reflection appearing in a mirror. The String of Pearls explains 
the intimate instructions in an orderly way, like an excellent string 
of pearls. The Se/f-Liberated Vidya is the tantra like the coils of a 
snake, which explains the words of the texts as self-liberated, like 
the coils of a snake. The Six Dimensions of Samantabhadraoo is the 
tantra of the view that is like a great garuda that travels in the sky 
without effort or accomplishment. The Self-Originated Perfection is 
the tantra that is like a stream because it explains empowerments 
and blessings. The Blazing Relics of the Body is the tantra that is 
like seizing the capital because the lineage of the king does not 
change. The Heap of Jewels is the tantra that is like the treasury of a 
wealthy man, producing whatever one wishes. The Wrathful Black 
Lady is the tantra that is like a razor destroying transgressors, like a 
hard razor that slices whatever it touches. Further, the Wrathful 
Black Lady emanated from the tantras in order to protect the 
doctrine. The other sixteen tantras emanated from the root tantra, 
the Realms and Transformations of Sound. 


Having cited the passages from the Sound Tantra and the second String of 
Pearls passage, Longchenpa elaborates: 


Second, there are eleven divisions in the extensive explanation of 
the purposes [of the tantras]. 

The first division includes the three essential tantras: the Se/f- 
Arisen Vidya, the Self-Liberated Vidya, and the Without Syllables. If 
one knows these three, one will have command over the general 


meaning of the tantras, like a king who has command over his 
subjects. Further, the Without Syllables explains the general intimate 
instructions of the tantras. It resembles a minister giving directions. 
The Self-Arisen Vidya maintains the basis of view, meditation, and 
conduct, like the service, taxes, etc., of the populace. The Se/f- 
Liberated Vidya unravels the topics of the latter. As those three 
tantras are combined, one has command over all the divisions of the 
tantras, just like [a king] reigning over the kingdom. 

The second division includes the three pure tantras: the Mirror 
of the Mind of Samantabhadra, the Mirror of the Essence of 
Vajrasattva, and the Fine Inlay of Jewels. If one knows those three, 
just as one can see all the valleys below because one has arrived on 
the peaks of three mountains, one can understand all the tantra 
divisions without confusion. 

The third division includes the flowers of the tantras: the String 
of Pearls, the Beautiful Fortune, and the Lion's Perfect Strength. If 
one knows those three, one necessarily understands the words and 
topics of the tantras without confusion, just as all the darkness of 
the world is cleansed because three suns rise in the sky. 

The fourth division includes the foundation of all the tantras, the 
Self-Originated Perfection. Just as one can build many stories if the 
foundation of the castle is well set, one should understand that those 
with empowerment know the foundation of liberation. 

The fifth division includes the tantra of the full depth of 
appearances, the Ornament of Introduction. Just as one who has 
climbed to the top of a castle cannot be harmed by an army, one can 
be unafraid of the places in samsara. 

The sixth division includes the tantra of wisdom that repels 
armies, the Union of the Sun and Moon. The purpose is to repel 
delusion in the bardo. 

The seventh division includes the two branch tantras: the Heap 
of Jewels and the Blazing Relics of the Body. The purpose is 
beautification through understanding pristine consciousness as 
one’s own appearances, like placing balconies on the castle. 

The eighth division includes the tantra that liberates the yogi, 
the Blazing Lamp. The purpose is to reap benefits by knowing this 
tantra, just as the king accomplishes all his desires while living at 
the top of his palace. 

The ninth division includes the tantra that is like the heart, the 
Six Dimensions of Samantabhadra. The purpose is to prevent the 
obscurations of deviation and obstacles because one has realized the 
view, just as thieves and enemies see no opportunity to harm one 
when the gates of the castle are closed. 


The tenth division includes the secret text itself, the Realms and 
Transformations of Sound. The purpose is to eliminate all doubts, 
just as a castle is surrounded by a border of iron mountains. 

The eleventh division includes the tantra that is like a weapon, 
the Wrathful Black Lady. The purpose is to annihilate transgressors 
and prevent all obstacles, just as harmful persons are prevented 
from entering the castle by the excellent guards. 


At this juncture, Longchenpa cites the third passage from the String of 
Pearls and elaborates upon it: 


Third, having ascertained the definitive sequence in the conclusion, 
the sequence has eight divisions: 

The first division includes the two root tantras: (1) Migrating 
beings who enjoy elaborations are ripened through the 
empowerments that possess the outer elaborations, based on the 
eight chapters of the root, the Se/f-Originated Perfection. (2) Those 
who have been ripened are given the explanation of the complete 
critical points of the liberating intimate instructions, based on the 
six chapters of the Zantra Without Syllables. 

The second division includes the mother and child explanatory 
tantras: (1) The subject matter of view, meditation, conduct, and 
result are clarified based on the eighty-six chapters of the 
explanatory tantra, the Self-Arisen Vidya. (2) The outline of the 
mother is clarified on the basis of the nine chapters of the Se/f- 
Liberated Vidya. 

The third division includes the two branch tantras: (1) The 
qualities are explained to be perfected within oneself based on the 
five chapters of the Heap of Jewels. (2) The earlier and later signs 
of the body, voice, and mind are explained based on the three 
chapters of the Blazing Lineage of the Kaya. 

The fourth division includes the two tantras that clarify with 
citations and reasoning: (1) The root of all the pitakas is explained 
based on the six chapters of the Realms and Transformations of 
Sound. (2) The time of delusion and so on are identified based on 
the seven chapters of the Beautiful Fortune. 

The fifth division includes the four tantras of intimate 
instructions: (1) Introduction, encountering, empowerment, samaya, 
and so on are explained based on the eight chapters of the Mirror of 
the Essence of Vajrasattva. (2) Differentiating the obscuration of 
deviation is explained based on the seven chapters of the Mirror of 
the Mind of Samantabhadra. (3) Confidence in the example, 
meaning, and sign is explained based on the three chapters of the 
Ornament of Introduction. (4) Buddhahood is attained because the 


intimate instructions are explained in an orderly way based on the 
eight chapters of the String of Pearls. 

The sixth division includes the three tantras of the self-abiding 
transcendent state: (1) The explanation that uproots the three realms 
because the birthplaces of the six realms are purified is based on the 
six chapters of the Six Dimensions of Samantabhadra. (2) The four 
lamps are demonstrated explicitly based on the four chapters of the 
Blazing Lamp. (3) Taking the four bardos into the path is explained 
based on the four chapters of the Union of the Sun and Moon. 

The seventh division includes the two tantras that introduce self- 
liberation: (1) The contours of the view are extracted based on the 
thirteen chapters of the Lion's Perfect Strength. (2) The path of the 
yogi is introduced based on the fourteen chapters of the Fine Inlay 
of Jewels. 

The eighth division includes the tantra of ritual expertise. The 
sublime doctrine is protected based on the 108 chapters of the 
Wrathful Black Lady Tantra.61 


Finally, at the conclusion of his Eleven Topics of the Great Perfection, 
Nyibum states: 


Among those, there are seven indispensable tantras: (1) The tantra 
of the basis is the Zantra Without Syllables. (2) The root tantra is the 
Realms and Transformations of Sound. (3) The tantra of the lamps 
is the Blazing Lamp. (4) The tantra of introductions is the Ornament 
of Introduction. (5) The tantra of signs is the Blazing Relics of the 
Body. (6) The tantra of the bardo is the Union of the Sun and Moon. 
(7) The tantra of the way reality arises is the Transcendent State of 
the Essence.62 


The Eleven Topics of the Seventeen Tantras 


We now turn to the contents of the Seventeen Tantras. The primary exegetical 
framework for the theory and practice of the Great Perfection teachings of the 
Seventeen Tantras is included in eleven topics,63 a scheme that is also found in 
the String of Pearls Tantra, following the passages listed above: 64 


Though reality is inconceivable, 

pristine consciousness has three aspects. 

Though there are many bases of delusion, 

the basis of delusion is natural perfection and compassion. 


Abiding within oneself are the kayas, families, and pristine 
consciousnesses. 

The location of buddhamind is in the center of the heart. 

The path is the four nadis. Vayu causes movement. 

There are four gates of arising: the eyes and so on. 

The field is the sky free of clouds. 

The practice is trekch6 and thégal. 

The gauge is the yoga of the four confidences. 

The bardo is the meeting of the mother and child. 

The stage of liberation is first. 


Much has been written on these eleven topics.65 The presentation of the 
eleven topics found within the commentary of the String of Pearls (see appendix 
II) is likely the earliest expanded presentation of the Seventeen Tantras that 
summarizes their contents in one place. These topics are also covered in such 
seminal and important works as Nyibum’s Eleven Topics of the Great Perfection 
and Longchenpa’s Eleven Topics (Ishig don bcu gcig pa) found in the Heart 
Essence of Vimalamitra, Treasury of Precious Topics (Tshig don rin po che 
mdzod), Treasury of the Supreme Vehicle, and the Further Heart Essence of the 
Guru (Bla ma yang tig). 


Ancillary Literature of the Seventeen Tantras 


When the ancillary literature of the Seventeen Tantras is surveyed, the Treasury 
of Philosophical Positions provides us with what appears to be the sole, 
comprehensive list of the various texts related to the Seventeen Tantras. The vast 
majority of these 101 texts are missing or lost. However, ten ancillary texts 
related to the Seventeen Tantras have serendipitously survived down to the 
present. It is no understatement to claim that without these texts our 
understanding of the Seventeen Tantras would be considerably impoverished. In 
addition, thirty-eight of these 101 texts match when cross-referenced with the 
list of 119 intimate instructions mentioned in the Heart Essence of Vimalamitra. 

Among the extant texts, ten texts survive that are directly related to the 
Seventeen Tantras: (1) a commentary on the Sound Tantra, (2) a commentary on 
the Tantra Without Syllables, (3) a commentary on the String of Pearls, (4) a 
commentary on the Blazing Lamp, (5) a concise summary of the Blazing Lamp, 
(6) a commentary on the Six Dimensions of Samantabhadra, (7) a commentary 
on the Blazing Relics of the Body, (8 and 9) two empowerment texts related to 
the Self-Originated Perfection, and (10) the Sevenfold Trekché (Khregs chod 
bdun pa), a text related to the Ornament of Introduction. The three latter texts 
are listed among the 119 intimate instructions. 

The Sevenfold Trekchdos is found in both the Mtshams brag edition of the 


NGB and the BGB. The colophon of the text states it is a chapter of the Great 
Array. 

Another possible addition to the list is the so-called Secret Last Testament, 
associated with the Tantra Without Syllables. Among all eight of the last 
testament titles found within the Golden Writing, it may in fact be the famed 
Three Phrases That Strike the Essential Point (Tshig gsum gnad du brdeg pa) by 
Garab Dorjé because the subtitle, Secret Last Testament, only occurs in that 
text.67 


44. Surprisingly, it appears there is not even a single mention of the Vajra Bridge tradition 
in the length and breadth of Longchenpa’s extant works. 

45. In these texts, “space series” is taken as a rubric for the Great Perfection in general. 
46. There are three Vajra Bridge texts — extensive, medium-length, and small — all 
authored by Kunsang Dorjé. The latter two abbreviate the first. 

47. The scheme of the nine dimensions is absent from the twenty-one texts identified by 
Longchenpa as the core “mind series” texts. 

48. See Sten Anspal, “The Space Section of the Great Perfection (rDzogs-chen klong- 
sde): a category of philosophical and meditative teachings in Tibetan Buddhism,” PhD 
diss., University of Oslo, 2005. The title of this tantra is evidently a back-translation. The 
BGB gives the title in mixed Sanskrit and Tibetan as Vajrasattva mkha’ samanta maha 
tantra, whereas we find it translated as Vajrasattvakasantasamamahatantra elsewhere. 
There is also the related text Byang chub kyi sems kyi rgya mtsho klong dgu’i rgyud, cited 
frequently by Sei Bandhé Yeshé Jungden as the rgya mtsho’i lung, which is also found in 
the BGB. 

49. Dgongs pa: this rendering is based on the translation of the title 
Sarvatathagatabhisarvadharmaprakrtiyogadyanantarasamskrtapunamvydakarana into the 
Tibetan as Chos thams cad rang bzhin de bzhin gshegs pa thams cad kyi dgongs pa rnal 
‘byor pa’i bsam gtan khyad pa can du ‘dus ma byas par lung bstan. See KSG, vol. 108, 
page 254. 

50. There are a series of twenty texts in vol. 108 of the KSG, which begin with ten texts 
attributed to Garab Dorjé and another nine texts attributed to various lineage masters, 
such as the Nagaraja Nanda. These twenty texts are also related to the Vajra Bridge 
tradition, but focus specifically on the nine dimensions found in_ the 
Vajrasattvakasantasamamahdatantra. The Exposition of the Mandala of All Phenomena 
(Sarvadharmamandalavyakarana) identifies this tantra as the source of the nine 
dimensions. 

51. This account is completely absent in the chronicles connected with the accounts of 
the Great Perfection teachings recovered from India by Vairocana. 

52. Rin po che gsal ba’i phreng ba, also known as Kun tu bzang po klong drug kyi. The 
colophon of this commentary notes that it is a text received by one Shedang Dorjé, which 
is the initiatory name of Shangtén Tashi Dorjé. This name is also referenced in Vimala- 
mitra’s Copper Writing (Dung yig can) in which Shangt6n appears as a disciple of Sengé 
Wangchuk. 

53. One caveat should be noted: It appears that the author of the ///uminating Lamp is 


unfamiliar with the Vajra Bridge tradition. His presentation of the three series and nine 
dimensions in no way resembles the presentation in the Vajra Bridge. One is tempted to 
think that while the author of the Sound Tantra was familiar with the three series and nine 
dimensions as presented in the Vajra Bridge tradition, the author of the ///uminating 
Lamp, the commentary on the Sound Tantra, was not. 

54. This passage forms the basis for the elaborate taxonomies of the Great Perfection 
discussed by Longchenpa in the Treasury of Philosophical Positions and the Treasury of 
the Supreme Vehicle. 

55. According to the Great Chronicle, the Great Array [Bkod pa chen po] was never fully 
translated into Tibetan. The main source for citations from it is the Turquoise Writing. A 
second source for passages is the commentary on the String of Pearls. A third source is 
the Sevenfold Trekché. 

56. This is exemplified by the passage from the Cuckoo of Vidya: “The primal nature of 
diversity is also nondual.” 

57. Shangt6n writes in the Great Chronicle, “[T]hirty years later, Chegom Nagpo of 
Nardah, Rong district, went to the place where Chetsun disappeared and took out the 
outer, inner, and secret aural lineages. The instructions were not promulgated to others 
beside himself. These then spread widely in U and Tsang. Fifty years after the revelation 
by Chegom, I (Shangtén) removed these unsurpassed secret cycles. The instructions were 
not promulgated to others apart from myself. At this time, 1568 years have elapsed since 
the Buddha’s parinirvana.” 

58. This discussion necessarily excludes the alternate divisions of ati, spyi ti, and yang ti. 
For these, see Jean-Luc Achard, “The View of sPyi ti Yoga,” Revue d'Etudes Tibétaines, 
31 (February 2015): 1—20. 

59. There is also a series of texts in the Heart Essence of Vimalamitra, constituting the 
entire contents of the Conch Writing, that provides an analysis of the Seventeen Tantras. 
These are the materials upon which Longchenpa based his exposition of the Seventeen 
Tantras in the Treasury of the Supreme Vehicle and other texts. 

60. Here, the text erroneously lists the Mirror of the Mind of Samantabhadra a second 
time. 

61. Unknown. This is not the Ekajatt Tantra found in modern collections of the 
Seventeen Tantras. 

62. This is likely the Mirror of the Essence of Vajrasattva. 

63. In the texts, the term is tshig don, or in Sanskrit, padartha, which literally means “the 
meaning of the word,” but consistently refers to “topic,” “category,” and so on. 

64. Following ADZ. 

65. See the introduction to Malcolm Smith, Buddhahood in This Life (Somerville, MA: 
Wisdom Publications, 2016). 

66. The Indic title of this text, Samapdta nama, provides us with insight into the source 
of the term khregs gcod / khregs chod. 

67. However, this is slightly complicated by the fact that the Golden, Agate, and 
Turquoise Writing, Gser yig can, Phra yig can, and Gyu yig can, respectively, all 
composed by Vimalamitra, are listed among the 119 intimate instructions, which in turn 
have many subtexts. 


APPENDIX II. THE ELEVEN TOPICS FROM THE 
COMMENTARY ON THE STRING OF PEARLS68 


When explaining the categories of the summation of the Seventeen 
Tantras, the profound summary gathers all the topics into eleven 
topics. Here, the eleven topics will be explained. 

1. The first topic is original realization, how the basis exists 
before realization produced buddhahood and sentient beings arose. 

There are seven approaches to the basis: (1) asserting the basis 
as originally pure, (2) asserting the basis as naturally perfected, (3) 
asserting the basis as undefined, (4) asserting the basis as a defined 
ultimate entity, (5) asserting that the basis can become anything at 
all, (6) asserting that the basis can be accepted as anything at all, 
and (7) asserting the basis as a polychromatic diversity. 

From the perspective of the two kinds of persons, there are (1) 
persons who follow philosophical tenets and (2) persons who follow 
the path. This explains the second approach. 

Since there are six flawed positions, the flawed positions are 
identified. Because there is one faultless position, the faultless 
position is confirmed. Among these two, the flawed positions are to 
be put aside and discarded. 

1.1. Since the position that the basis is naturally perfected is 
flawed, the basis is impossible. If the cause is asserted to be 
naturally perfected, the basis will be ineffective. Since the basis is 
given the name “cause,” the expression itself is defective. In that 
case, if it is deemed established, is the result established in that 
cause or not? If it is deemed established, one will not be able to 
avoid the fault that the result will possess a contradiction. 

What if sometimes [the basis] is a cause in which the result is 
also established? Since the cause is established from the result, 
there is (1) the fault of an infinite regress and (2) the unavoidable 
fault that the cause and the result are the same. 

If it is asserted [that the cause and the result] are the same, the 
expression, “the cause and result of karma,” will be defective. 

If it is asserted that the cause and result are different, the 


assertion that the cause is naturally perfected is defective. 

If that cause is established in the result, one cannot reject the 
consequence that the result is the cause. Therefore, since the result 
cannot be designated as the cause, the connection of the cause and 
the result should be understood from investigating them — causes 
generate results, but causes are not generated from results. 

Alternatively, if it is asserted that everything is naturally 
perfected from everything, since one will not be able to refute what 
has not been asserted, one will not be able to prove one’s own 
assertion. Therefore, there is no purpose in [asserting the basis is] 
naturally perfected. 

Since proving a favorable position and disproving an 
unfavorable position makes a naturally perfected basis one-sided, 
the assertion of a naturally perfected basis is defective. 

Suppose that the naturally perfected basis is stated to be 
nondual. If the cause, result, and so on are nondual, the assertion of 
a naturally perfected basis is defective. Samsara and nirvana are 
also rendered false. 

Further, reasoning negates the absence of a result at the time of 
a naturally perfected cause and so on. There are more reasonings to 
be elaborated with respect to that, but they will not be elaborated 
here. 


Therefore, since the assertion that the basis is naturally 
perfected is recognized to be defective, it should be discarded. 
Since the basis is asserted to be all-pervasive through the aspect of 
compassion, the premise that it is naturally perfected is unnecessary. 

1.2. The assertion that the basis is undefined is also flawed. If it 
is merely undefined nominally, then it cannot be considered to be 
defined or undefined with different names because the name would 
be incorrect. If the basis is undefined with respect to the meaning, is 
it undefined from the perspective of a change in meaning or not? If 
the meaning changes, meaning is impossible. If the meaning does 
not change, a meaning cannot be undefined. Likewise, if the 
meaning is undefined because it exists, it is impossible to deny in 
direct perception. 

If the basis is undefined because it does not exist, an 
investigation of whether something is defined or not can find 
nothing in a nonexistence. Likewise, appearance and emptiness will 
be the same thing everywhere. Therefore, since the assertion that 
the basis is undefined is flawed, it should be discarded. Since the 
basis arises as a diversity through the aspect of compassion, there is 
no need to investigate the meaning of being undefined. 


1.3. Asserting the basis as a substantial, ultimately defined basis 
is also flawed. If the basis is defined in a name, the definiendum 
cannot be in the name because it would be a word. Also, since the 
object of designation is not established as a mere name and the 
designator is not established as a mere word, the definiendum 
cannot be found. 

Is the defined basis ultimately permanent or impermanent? If it 
is permanent, this does not differ from the position of non-Buddhist 
eternalists because a sound that is permanent cannot be engaged. 
Since one will definitely cycle in samsara because [the basis] is 
permanent, samsara and nirvana are annihilated, and there is no 
purpose in the efforts of sentient beings. Therefore, the assertion 
that the basis is defined is flawed and should be discarded. Since the 
basis is originally pure, it is not asserted as either permanent or 
impermanent. 

1.4. The position that the basis can be accepted as anything at 
all is flawed. If it is accepted as existent, is that existence pervaded 
with nonexistence or not? If it is pervaded with nonexistence, it 
cannot exist. If it is not pervaded with nonexistence, one cannot 
reject the reasoning of dependency because nonexistence depends 
on existence. Likewise, appearance and consciousness are merged 
in everything. 

Even if the basis is accepted to be nonexistent, it is the same as 
before. Otherwise, existence is impossible if the basis is accepted as 
nonexistent. For example, even if one could accept the basis as 
anything, since it is a flawed assertion, it should be discarded. There 
is no need to accept the basis as anything at all. Since everything 
arises from the nature, a permanent basis is not proposed. 

1.5. The assertion that the basis is totally mutable is also a 
flawed position. If the basis can change from an existent into a 
nonexistent, this should be evident in direct perception. Likewise, a 
cause cannot change into a result and a result cannot change into a 
cause. All other [opposites] are the same, such as appearance and 
emptiness, and permanence and annihilation. Therefore, since this 
assertion is also flawed, it should be discarded. Since the basis 
arises as impartial compassion, it cannot be impeded in any way. 

1.6. The assertion that the basis is polychromatic is also a 
flawed position. When the basis appears white, is it also pervaded 
by yellow and so on, or not? If it is pervaded by yellow, the term 
“white” will be defective. If it is not pervaded by yellow, the 
assertion it is polychromatic is defective. If it is claimed that while 
it is white, it is also yellow, when it appears as white, yellow is not 
established. When it appears as yellow, white is not established. If it 


appears as polychromatic all at once, the basis will be differentiated. 
Just as the sensation of hot and cold cannot be concurrent, if the 
basis appears to the eye consciousness as blue, the appearance of 
white and so on are impossible because white and blue are mutually 
exclusive. Therefore, since this assertion is flawed, it should be 
discarded. Since the basis is unfabricated in the nature, though it 
arises as polychromatic, the essence is originally pure. Since the six 
positions are flawed beyond conception, they cannot be the basis. 

1.7. Since the basis arises as the essence (the originally pure 
pristine consciousness), so-called delusion is not established in the 
basis at all because it is originally pure. Since so-called nondelusion 
is also not established, the basis is all-pervasive. Ultimately, there is 
nothing to accept. 

The nature exists as the pristine consciousness that illuminates 
everything; however, it is not a contradiction to conventionally label 
it “delusion.” It is also not a contradiction to label it “nondelusion.” 
Therefore, since delusion does not exist in the basis, it is empty of 
conventional designations. Since delusion is not established in the 
basis, the basis does not exist as either deluded or nondeluded. 

The third aspect is the compassion (the all-pervading pristine 
consciousness) that arises impartially without relying on existence, 
nonexistence, permanence, or annihilation. 

Since the aspect of the essence (original purity) has never been 
deluded from the beginning, the names “buddha” and “sentient 
being” do not exist. Delusion does not exist in the present — vidya 
itself has always been buddhahood. Since delusion is not possible 
later on, a so-called basis cannot be deluded. 

Since the diversity cannot cease through the aspect of the nature 
(natural perfection), however the diversity appears, it is not empty 
because nothing can sully the essence. 

Through the aspect of all-pervading compassion, the semblance 
of delusion is unimpeded. However samsara arises, it liberates 
itself. 


Further, from the perspective of convention, whatever appears 
can be confirmed with the three kayas. 

While appearances arise as a diversity, they are neither 
something nor nothing. Arising arises as everything. The liberation 
of that arising liberates everything. Since that liberation is liberated 
in itself, it does not become something other than what it is. If one 
gives that a name, it is the dharmata that does not come from 
anywhere, does not stay anywhere, and does not go anywhere. As 
such, since it exists, it arises. Since it arises, it pervades. Since it 


pervades, it is empty. Since that emptiness is beyond identification, 
it neither comes nor goes. It is continuous at all times and does not 
fall into limitations — it is the pristine consciousness that 
permanently abides. 

Since reality does not go beyond the trio [of essence, nature, and 
compassion], it is explained in the Syllable of Original Purity.69 


2. The second topic is delusion. While the variety can be called 
delusion, distinct from that, there are two bases [of delusion]: (1) 
the enumeration of the modes of delusion and (2) samsara itself as 
the mode of delusion. 

2.1 The mode of delusion is explained in the Beautiful Fortune 
Tantra with a twelvefold enumeration. 

The basis of delusion is confirmed through the root and 
branches of (1) ignorance.70 Deluded karma is confirmed based on 
the mode of delusion of the root and branches of (2) formations. 
The cause of delusion is based on (3) consciousness counting many 
enumerations based on (a) the mode of delusion from counting 
many names and (b) the mode of delusion from [consciousness] 
engaging various names. The time of delusion is confirmed based 
on the mode of delusion through the particles and subtle particles of 
(4) matter. 


The result of delusion is confirmed based on the mode of 
delusion that relies on the definitive number of (5) the six sense 
bases. The signs of delusion are confirmed based on the mode of 
delusion of samsara because of (6) contact. The extent of delusion 
is confirmed based on the mode of delusion of the various supports 
for (7) sensation. The confirmation of the delusion of the mutual 
exclusion of body and mind is based on the mode of delusion that 
combines the twin discernments of the action of delusion that 
depends on distinct entrances into (8) craving and (9) addiction. 
The confirmation of the delusion of individual ripening is based on 
the explanation of the special defining characteristic of the outer 
and inner delusion that depends on the delusion of the cause of (10) 
becoming and the delusion of the karma of (11) birth. There is the 
confirmation of delusion based on the various conclusions about 
(12) aging and death. 

Since aging and death are also established as name and matter, 
both name and matter are established as matter because name71 
exists based on particles and subtle particles. Since those two are 
considered one thing, the confirmation of the twelvefold mode of 
delusion arises as the twelve-year cycle that ripens sentient beings. 


Further, the spreading, gathering, and balancing of the elements 
exists as twelve functions within a single migrating being’s body 
during the time of its existence. 

As such, within the signs of delusion, the outer twelve months 
are counted as a year. Led by the unerring calculus of delusion 
based on the Clear Mirror of the Basis of Delusion,72 the time, 
location, reversal, manner of delusion, and so on are definitely 
confirmed. 


Further, according to the common vehicles, since delusion 
originates from ignorance, it is asserted that a body will encounter 
ordinary aging and death. That is not so. These two are different. 
Further, with respect to aging and death, in the land of Oddiyana we 
find five different methods of calculation. Since there are five 
different modes of delusion, also different kinds of bodies arise for 
migrating beings. Within these, there arise different kinds of 
concepts. These are explained extensively in a section of the 
Beautiful Fortune Tantra. They are explained in great detail in the 
Clear Mirror of the Basis of Delusion. 

As such, though there is a multifaceted explanation, for each 
one there is a two-part summary: (1) Aging and death at the time of 
natural perfection is calculated at the time delusion abides — 
confirming the extent of the concepts of karmic movement and 
pristine consciousness. (2) Aging and death at the time of 
compassion confirm the characteristics of different bodies, karmas, 
sense organs, and so on, as well as the reversal of delusion. Since 
these are multiplied by two, ultimately, the wheel of delusion spins 
twenty-four times. Therefore, since the entirety of outer and inner 
samsara and nirvana are confirmed, it is said, “The basis of delusion 
is encountered in the calculation.” 

The critical point of the aforementioned: Since at the time of 
natural perfection the so-called basis is confirmed to be generic and 
at the time of compassion it is confirmed to be a specific 
consciousness, all the causes and conditions of samsara are 
definitely confirmed. Thus, from the difference between those two 
[natural perfection and compassion], the signs are definitively 
confirmed at the time of the ripening of the body — because of 
these signs, one can be confident. 

3. The third topic is the way the basis or seed is present in one’s 
body due to delusion. It is present in groups of five: the five kayas, 
five families, five pristine consciousnesses, five lights, five vayus, 
and five wisdoms. There are two for each mode of delusion. Since a 
cause and a condition are calculated for both, there are four. Since 


there are different functions, they become five. Thus, having 
become delusions, they also arise in divisions of five. Since 
delusion arises in divisions of five, there are also five divisions in 
the body — the five aggregates and so on. The meanings and signs 
of those [divisions of five] are explained in detail elsewhere. 

4. The fourth topic is identifying where within oneself those 
groups are located: The location of the basis is that place in the 
center of the body (where the pristine consciousness of the pure 
mind of buddhahood resides) in which all the channels are gathered. 
The so-called calculation arises from the branches of the calculation 
of delusion. Within the four nadis of the precious heart center, there 
are two elements each. Thus, the four nadis become eightfold. 
Through the calculation of the three functions of the elements 
[spreading, gathering, and balancing], the four nadis cycling with 
twelve revolutions are the critical point of the twelvefold wheel of 
delusion. Since the essence exists as the kayas, the three kayas are 
confirmed here. Since the nature exists as bindus, the lamp of the 
empty bindu visibly arises. Since compassion exists as light, it 
visibly appears at the time of the visions. As such, the transcendent 
state of buddhahood is based on a physical location. Since 
buddhahood is located in the center of the body, it is called “a 
location.” 

5. The fifth topic is the path in which that basis arises. First is 
the formation of each of the nadis of the four generative elements 
(at the time the body is conceived in the womb of the mother). The 
mingling of the gathered elements produces the child based upon 
the formation of the water nadi in the east. The activity of 
spreading73 is based on the earth nadi in the south. The activity of 
balancing is based on the fire nadt in the west. The vehicle of 
ripening as the body of delusion is based on the air nadi in the 
north. Since the cause of delusion is gathered, the cakras are 
balanced from the spreading of the condition. The individual 
activities [of the elements] are caused by disturbance. Further, the 
relative cause originates from the material of the mother’s 
element.74 The ultimate cause originates from the father’s element. 
Among those, the body is generated from the relative cause. Pristine 
consciousness is generated from the ultimate cause. The relative 
ripening of those causes results in the aggregates, sense bases, and 
elements of the body. The ultimate ripening of those causes results 
in the four lamps, the colors of pristine consciousness, the dhatu, 
and so on. Among those four, the earth element juncture [at the 
navel] for developing the body creates the function of hardening 
and flesh. The water juncture [at the heart center] for thought 


processes creates the function of moistening and blood. The fire 
juncture in the throat for taste creates the function of spreading and 
warmth. The air element juncture in many nadis creates the function 
of breathing. 

In the center of those four nadis are three nadis that are straight 
like pillars. The relative bindu moves through the right nadi. The 
ultimate bindu moves through the left nadi from the natural center. 
Further, on the path, the nadis have a special function of gathering 
the elements of the body. The so-called basis intended here is the 
four elements. Alternately, the nadis are calculated from the initial 
conception. Those elements are the essence of the aforementioned 
nadis. These are the examples for the nadis: the nature of earth 
arises from the kati that is like gold, the nature of water arises from 
the tube that is like crystal, the nature of fire arises from the subtle 
and coiled nadi that is like a thread of white silk, and the nature of 
air arises from the nadi that causes arising in the field of the sense 
organ that is like a gaur horn. 

From among the three essential nadis, the karma vayu of the 
apprehended object and its element moves in the right nadi. The 
karma vayu of the apprehending subject moves in the left nadi. 
Since the intrinsically pure vayu (the vayu of nonconceptual pristine 
consciousness that moves in the middle nadi without either subject 
or object) is not divided by any concepts and because it exhausts all 
taints of the extreme of conceptual grasping, it is the actual 
dharmata of nirvana. 

6. The sixth topic is the doorway through which the basis arises. 
The doorway that is the ground of arising (the special ripening that 
arises from the gathering of the pure aspects of the four elements) is 
intended as the four lamps. As such, from the perspective of 
ripening, the intention of the term “basis” is that the essence of 
pristine consciousness ripens in the two eyes and the vayu of 
pristine consciousness ripens in the two ears. Vidya itself ripens in 
the crown. 

As evidence of those, the lamp of the empty bindu visibly arises 
from the eyes. It also arises from pressing the nadis [of the eyes] 
with the thumbs of the hands.75 

The golden nad is located in the depression in front of both 
ears. Pressing them causes the sound of vayu. 

Face a wall in the west above a lake in the east. As soon as the 
sun rises Over one’s crown, one should look west. Since one looks 
without moving the eyes, one will see the purplish vapor rising 
from the crown. 

The basis arises from the two eyes as both the lamp of the 


empty bindu and the pure lamp, and it arises through the nostrils as 
the lamp of self-originated wisdom. The eyes are the actual lamp of 
the watery far-reaching lasso.76 

7. The seventh topic is the field in which the vidya that has 
arisen from the doorway appears. Further, vayu gathers all 
dharmatas into that field; vidya is included in that. 


8. The eighth topic is how to practice. There are both those 
inclined toward perceptual objects and those inclined toward the 
self-appearance of vidya. In this case, it is the practice of those 
inclined toward the self-appearance of vidya — the practice of 
trekch6 and the practice of thégal. 

The practice of trekché is not integrated with appearances. It 
liberates instantly through the mere explanation of the intimate 
instructions, for example, like an arrow striking a man’s heart. 

The practice of thégal is explaining both (1) the preliminaries, 
the practice of the intimate instructions of guidance, and (2) the 
main subject, how the immaculate pristine consciousness exists 
within one’s continuum. 

9. The ninth topic is the gauge of the practice. The four kinds of 
confidences are (1) fearless confidence (even toward the suffering 
of the hot and cold hells), (2) lack of enthusiasm for buddhahood, 
(3) the absence of the suffering of fear because of falling into 
samsara, and (4) the absence of hope for nirvana. In addition, one 
acquires an additional four confidences: (1) vidya itself is the 
critical point of buddhahood; (2) vidya is the critical point of 
liberation into great bliss; (3) the critical point that samsara is 
nirvana; and (4) the critical point that something called “nirvana” is 
not established. Since these qualities arise, they are called “the 
wealth of Dharma and sentient beings.” 

10. The tenth topic is how the bardo arises. Here, what is called 
“the bardo of dharmata” is absent in other systems. (1) Since the 
appearance of the child, vidya, arises in the mother, dharmata; (2) 
since there is no subtle or coarse material movement; and (3) since 
the arising of light and the pavilion of light are recognized as one’s 
own appearances, there is liberation and so on. This is extensively 
explained elsewhere. Second is the stage of the union of vidya and 
dharmata — vidya becomes dharmata from abiding in the nature. 
When confidence is attained in that stage, one obtains the 
unfathomable qualities of buddhahood, such as the six recollections, 
natural concentration, the dharanis of nonforgetting, the six 
clairvoyances, and so on. These are attained permanently. This is 
explained extensively in the Union of the Sun and Moon Tantra. 


11. The eleventh topic is the explanation of the stage of 
liberation. The essence, nature, and compassion of dharmata (pure 
from the beginning) are inseparable, indivisible, unmoving, 
nonabiding, and not accepted and not rejected. Further, the original 
basis is not an object of intellectual investigation. In addition, that is 
full awakening (buddhahood) into the essence, free of limitations, 
uniform and impartial, like space dissolving into space. 


68. Taken from String of Pearls Tantra (Mu tig rin po che phreng ba’i rgyud: Rnying 
ma ‘i rgyud bcu bdun). Thimpu, 1973, pages 520-40. 

69. Ka dag yi ge: one of the nine lost commentaries on the Beautiful Fortune Tantra. 

70. Reading ma sa as a scribal error for ma rig pa. 

71. Reading mig as a scribal error for ming. 

72. ’Khrul gzhi gsal ba’i me long: one of the nine lost commentaries on the Beautiful 
Fortune Tantra. It is also listed as the third among the 119 intimate instructions. 

73. Reading byed pa as a scribal error for byer ba. 

74. Reading me as a scribal error for mo. 

75. This appears to resemble the principle found in the Vajra Bridge instructions. 

76. TDD notes on page 986: “Though past generations have asserted that lamp is the 
actual eye, it appears that they have not distinguished the piercing aspect of the light 
nadis.” 


TABLE OF TIBETAN EQUIVALENTS 


THRM/AOR PRRMSEITERATION 
agcoly bs shnbsn t{s)b 
phtiwitlag-ies) 
dditgiddisang rgyas 
affbicgi onongs 

paar pw 
kilspkehyading 
appegraace 

anyall breaged 
atathorshadve signs 
bwarkgscing) 

bardto 

bakis 

bphadipa 

thiglie 

bod g¢piy thes 
bodl;yafllight 

bodlgsafl loyninesity 
blodysspyschjugsl mind 
hodygapive) and mind 


domgpassion 

odmptetion stage 
comppi rnam rtog 
coavepigality 

Hoamatag skyes 
sbasqia@usmasspar shes pa 
ceyitiohuum 

bsdateohnrsta ge 


sgbivaboms 

defisipd 

Khiudipa 

teva 

jedaim 

Ehoarma 
dhasrkadhiityings, chos dbyings 
dhesmptal 

dhyings 

Kiomnsion 
cingiipesteption 
chéiplay 

sgorway 
aquypmisezhag (see also “unfettered equipoise”’) 
agsebos snying po 
faldzhing 
fiyermffincngasnga 
filvengy poe bates 
Kivaneselmgats 
filverpsufactsbogs Inga 
fi elpessitimga consciousnesses 
Shes wabdowgs 
ftsarioation 

tshagk 

boeat ngidrehen po 
rangbstantiahed 
hiteliact, intelligence 
méeamiagagnstructions 
ratgngsalclarity 
badamsrgidature 
kaenhangyu 

kkya 

kinesarigg. consciousness 
bhelrathan pa 
hdamgsscence 
lorhgsasity 

bird 

taleadure 

pyeditgiaon 
seamsatifocus 

seind, blo, yid 

radi 

ratgrazhin 


ratgrbyhonbsatmgitam 
ratgrahbscation 
Hatmrgtybperfected 

ratgrbzhin 

rattgrbktsin med 

pidagezhi 

rtogcmmckptual (wisdom) 
pondualed 

dongsfenential 
thamiscadcakhyen pa 
bridal kamasdagiginal purity 
patlg¢hal 
bhbydhgomatmtshogs 
pestthqbipoise 

bbstlrdshor 

psedntiality 

pragasrog ’dzin 

pratwags 

peishas consciousness 
pigsbaie yosheimusness of vidya 


tbsaitbu 

dising srong 

sargaie ’dzin, ting ’dzin 

belfg, rang 

sehfanararance 

sehahsen 

sahfldretated 

sahiedrygimgted 

seh cdrygimet¢ed sivestine consciousness 
sehggplagty 

kar adamrofshamsara and nirvana 
smn ghar ishesadices 

slayn mkha’, bar snang 


spacenkha’ 

btabolity 

siecdbaless nyid, de nyid 

thintna 

thédakal 

satakpecteogion 

dgongsndent state 

kekaghsichod 

igagasneg 

tgrehangid g 

mmaferda 

meddthde 

unidivyddd 

unfdimosated 

ungebtenad equipoise 

mumfemnityid 

thopspertel ’ gag med 
thuysstmectetzag med 

wdgrajehaigu rgyud 

NMgomeagdan 

Mayig 

miglpa 

wiglyddimara 

itreba 

chose m pidthengoactyersaptigipaf dharmata 
chmempidthakpharsingnbaf dharmata 
vongpbétiba axprarastsalaigrease of experience 
wigipa tshaklephdbsmaasmgebaf vidya 
vhissloab 


ABBREVIATIONS 


Alm Chégar (A ’dzom chos sgar) 

B&ik Gyiibum (Bairo rgyud ’bum) 

K&Gja Shintu Gyepa (Bka’ ma shin tu rgyas pa) 
N@Bgma Gytibum (Rnying ma rgyud ’bum) 
T#ALy don mdzod 


BIBLIOGRAPHY 


CANONICAL COLLECTIONS 


Bai ro’irgyud ‘bum. Leh: S. W. Tashigangpa, 1971. 

Bka’ ’gyur (Dpe bsdur ma) 82: 290-845 (Beijing: Krung go’ bod rig pa’i dpe 
skrun khang, 2006-9), 

Bka’ ma shin tu rgyas pa. Chengdu: Kah thog Mkhan po ’Jam Dbyangs, 1999. 

Rnying ma rgyud ’bum: a collection of treasured tantras translated during the 
period of the first propagation of Buddhism in Tibet. Thimphu, 1973. 

Rnying ma’i rgyud bcu bdun: collected Nyingmapa tantras of the Man nag sde 
class of the A ti yo ga (Rdzogs chen). Prepared from the A ’dzoms Icog sgar 
blockprints. New Delhi: Sanje Dorje, 1973. 

Rnying ma’i rgyud bcu bdun: Rdzogs pa chen po Rnying rgyud nang gsal Sems 
klong sde gsum gyi phyi ma shin tu zab pa man ngag rgyud kyi rgyal po: the 
seventeen tantras of the Rnying-ma-pa tradition that are the sources for the 
practice of the Rdzogs-chen belonging to the Man ngag class. Thimphu: 
Druk Sherig Press, 1985. 

The Mtshams-brag manuscript of the Rnying ma rgyud ’bum. Thimphu: 
National Library, Royal Government of Bhutan, 1982. 


INDIVIDUAL SUTRAS AND TANTRAS 


Blazing Lamp Tantra (Sgron ma ‘bar ba’i rgyud: Rnying ma’i rgyud bcu bdun). 
Thimpu, 1973. 

Blazing Physical Relics Tantra (Dpal nam mkha’ med pa’i sku gdung ’bar ba 
chen po’i rgyud: Rnying ma’i rgyud bcu bdun). Thimpu, 1973. 

Guhyagarbha Tantra. Tibetan translation in Derge Kangyur: D 832. 

Heap of Jewels Tantra (Rin chen spungs pa yon tan chen po ston pa rgyud kyi 
rgyal po: Rnying ma’i rgyud bcu bdun). Thimpu, 1973. 

Inlaid Jewels Tantra (Nor bu phra bkod rang gi don thams cad gsal bar byed 
pai rgyud: Rnying ma’i rgyud bcu bdun). Thimpu, 1973. 

Mirror of the Essence Vajrasattva Tantra (Rdo rje sems dpa’ snying gi me long 
gi rgyud: Rnying ma’i rgyud bcu bdun). Thimpu, 1973. 

Powerful Lion Tantra (Seng ge rtsal rdzogs chen po’i rgyud: Rnying ma’i rgyud 


bcu bdun). Thimpu, 1973. 


Pristine Consciousness at the Time of Death Stitra (Aryatajnananamamaha- 
yanasutra). Tibetan translation in Derge Kangyur: D 122. 

Realms and Transformations of Sound Tantra (Rin po che ’byung bar byed pa 
sgra thal ’gyur chen po’i rgyud: Rnying ma’i rgyud bcu bdun). Thimpu, 
1973. 

Self-Arisen Vidya Tantra (Rig pa rang shar chen po’i rgyud: Rnying ma’i rgyud 
bcu bdun). Thimpu, 1973. 

Self-Liberated Vidya Tantra (Rig pa rang grol chen po thams cad ’grol ba’i 
rgyud: Rnying ma’i rgyud bcu bdun). Thimpu, 1973. 

Self-Originated Perfection Tantra (Sku thams cad kyi snang ba ston pa dbang 
rdzogs pa rang byung chen po’i rgyud: Rnying ma’i rgyud bcu bdun). 
Thimpu, 1973. 

Six Dimensions Tantra (Kun tu bzang po klong drug rgyud: Rnying ma’i rgyud 
bcu bdun). Thimpu, 1973. 

Sriparamadyanamamahdayanakalparaja. Tibetan translation in Derge Kengyur: 
D 487. 

String of Pearls Tantra (Mu tig rin po che phreng ba’i rgyud: Rnying ma’i rgyud 
bcu bdun). Thimpu, 1973. 

Tantra Without Syllables (Yi ge med pa’i rgyud chen po: Rnying ma’i rgyud bcu 
bdun). Thimpu, 1973. 

Union of the Sun and Moon Tantra (Nyi ma dang zla ba kha sbyor ba chen po 
gsang ba’i rgyud: Rnying ma’i rgyud bcu bdun). Thimpu, 1973. 


INDIVIDUAL WoRKS CITED 


Achard, Jean-Luc. “The View of sPyi ti Yoga.” Revue d’Etudes Tibétaines, 31 
(February 2015): 1-20. 

Anspel, Sten. “The Space Section of the Great Perfection (rDzogs-chen klong- 
sde): a category of philosophical and meditative teachings in Tibetan 
Buddhism.” PhD diss., University of Oslo, 2005. 

Bkra shis don grub. Chos grwa chen po dpal zhwa lu gser khang gi bdag po jo 
bo Ice’i gdung rabs. TBRC W30349, 10. 

Bkra shis rdo rje. Four Branches of the Heart Essence (Snying thig ya bzhi). 
Delhi: Sherab Gyaltsen Lama, 1975. 

De Nebesky-Wojkowitz, Réne. Oracles and Demons of Tibet. Kathmandu: Book 
Faith India, 1998. 

Dri med ’od zer. Tshig don mdzod. In Mdzod bdun. 4: 1-782. [Khreng tu’u]: 
[Bum skyabs?], 1999. 

. Theg mchog mdzod. In Mdzod bdun. TBRC W22920.5: 37-1188; 6: 1- 

996. 


. Rdzogs pa chen po snying tig gi lo rgyus chen mo. Delhi: Sherab 
Gyaltsen Lama, 1975. 

Dudjom Rinpoche. The Nyingma School of Tibetan Buddhism. Translated by 
Gyurme Dorje and Matthew Kapstein. Boston: Wisdom Publications, 1991. 


Guarisco, Elio, Adriano Clemente, and James Valby, trans. The Marvelous 
Primordial State. Arcidosso: Istituto Shang Shung, 2013. 

Gyaltsen, Shardza Tashi. Heart Drops of Dharmakaya: Dzogchen Practice of 
the Bén Tradition. Ithaca, NY: Snow Lion, 2002. 

Hirshberg, Daniel. Remembering the Lotus-Born: Padmasambhava in the 
History of Tibet's Golden Age. Somerville, MA: Wisdom Publications, 2016. 

*Jigs med gling pa mkhyen brtse ’od zer, Rdzogs pa chen po klong chen snying 
tig gi khrid yig ye shes bla ma, in Gsung ‘bum: ‘Jigs med gling pa (A ’dzom 
par ma/’Brug spa gro la bskyar par brgyab pa). TBRC W7477.12: 275-412. 

Palmo, Ani Jinba, trans. The Great Image: The Life Story of Vairochana the 
Translator. Boston: Shambhala Publications, 2004. 

Maitreyanatha. Mahdaydanottaratantrasastraratnagotravibhaga. Tibetan 
translation in Derge Tengyur: D 4042. 

Maturana, Humberto, and Francisco Varela. The Tree of Knowledge. Boston: 
Shambhala, 1988. 

Mi pham rgya mtsho, “Byang chub sems bsgom pa rdo la gser zhun gyi mchan 
’grel de kho na nyid gsal ba’i sgron me/.” In Gsung ’bum/ mi pham rgya 
mtsho. TBRC W2DB16631.23: 67—100. 

Mi pham rgya mtsho. “Gto sgrom ’bum tig gi dgongs don lag len khyer bder 
bkod pa’i gto yi cho ga bkra shis ’dod ’jo.” In Gsung *bum / Mi pham rgya 
mtsho, TBRC W2DB16631.31: 93-218. Khreng tu’u: Gangs can rig gzhung 
dpe rmying myur skyobs lhan tshogs, 2007. 

Norbu, Namkhai, and Adriano Clemente. The Supreme Source. Translated by 
Andy Lukianowicz. Ithaca, NY: Snow Lion Publications, 1999. 

Nyang ral Nyi ma ’od zer. Chos ‘byung me tog snying po sbrang rtsi’i bcud. 
Bod rjongs bod yig dpe snying skrung khang, 2010. 

Nyi ma ‘bum. Rdzogs pa chen po tshig don bcu gcig pa. Lhasa: Bod ljongs mi 
dmangs dpe skrun khang, 2008. 

Smith, Malcom. Buddhahood in This Life. Somerville, MA: Wisdom 
Publications, 2016. 

Thondup, Tulku. Hidden Teachings of Tibet. Boston: Wisdom Publications, 
1994, 

Vimalamitra. Arrayed Garland of Lamps: The Commentary on the Blazing 
Physical Relics Tantra (Sku gdung ‘bar ba’i rgyud kyi ’grel pa sgron ma 
phreng ba bkod pa). In Bka’ ma shin tu rgyas pa (Ka’ thog). Chengdu: Ka’ 
thog Mkhan po ’Jam dbyangs, 1999. 

. Blossoming Lotus: Commentary on the Unwritten Tanra (Yi ge med pa’i 


rgeyud kyi ’grel pa padma kha ’byed). In Bka’ ma shin tu rgyas pa (Ka’ thog). 
Chengdu: Ka’ thog Mkhan po ’Jam dbyangs, 1999. 

. Clarification of the String of Pearls Tantra (Mu tig phreng rgyud gsal 
byed). In Bka’ ma shin tu rgyas pa (Ka’ thog). Chengdu: Ka’ thog Mkhan po 
Jam dbyangs, 1999. 


. Commentary of the Six Dimensions of Samantabhadra Commentary 
(Kun tu bzang po klong drug rgyud kyi ’grel pa). [n.p.|: Jamyang Khentse, 
[n.d.]. 

. Commentary of the Six Dimensions of Samantabhadra Commentary 
(Kun tu bzang po klong drug rgyud kyi ’grel pa). In Bka’ ma shin tu rgyas pa 
(Ka’ thog). Chengdu: Ka’ thog Mkhan po ’Jam dbyangs, 1999. 

. luminating Lamp (Rtsa rgyud sgra thal ‘gyur gyi ’grel pa rin po che 
snang byed sgron ma zhes bya ba). Edited by Chégyal Namkhai Norbu. 
Unpublished manuscript, 2009. 

. Hluminating Lamp (Rtsa rgyud sgra thal ‘gyur gyi ’grel pa rin po che 
snang byed sgron ma zhes bya ba). In Bka’ ma shin tu rgyas pa (Ka’ thog). 
Chengdu: Ka’ thog Mkhan po ’Jam dbyangs, 1999. 

. String of Pearls: Clarification of the Blazing Lamp Tantra, the Precious 
Beautiful Golden Flower (Gser gyi me tog mdzes pa rin po che sgron ma 
‘bar ba’i rgyud don gsal bar byed pa mu tig phreng ba brgyus pa). In Bka’ 
ma shin tu rgyas pa (Ka’ thog). Chengdu: Ka’ thog Mkhan po ’Jam dbyangs, 
1999, 


Join Wisdom’s mailing list and find out what to 
read next! 


Receive the latest news and updates from Wisdom, including new releases and 
special offers. 


Click here to sign up. 


i 


4. 


Wisdom 


INDEX 


Abhidharma, I: 242n635, 511 
Abhirati, I: 55—57 
accumulation, path of, I: 100n245, 317 
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abandoning, I: 477 
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completion of, I: 502 
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freedom from, I: 337, 386; II: 34, 37 
not accomplished, I: 344, 365 
perfect, I: 265n788 
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Atiyoga view of, I: 189n482 
bondage of, I: 339 
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equipoise toward, I: 457 
five, I: 134, 192n492, 235n565, 251n713, 432 
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liberation from, I: 115 
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root, I: 241n620 

secret mantra view of, I: 68 
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anger, I: 104n265, 192n494, 356; I: 20, 33 
animal realm, I: 143n355 
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obscuration of, I: 477 
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deluded, I: 212, 345, 387, 432 
of dharmakaya, I: 97 
dissolution of, I: 267-68, 501 
dualistic, I: 141, 286, 401-2; II: 35 
earth element and, I: 136 
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five, I: 100, 234n559, 239n581, 375, 421, 463, 464; II: 38 
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as mind, yoga of, I: 319 
nonarising, I: 122m285, 267n804 
one’s own, self-arising of, I: 239n582 
of paths, I: 153n429, 275n828, 427 
pinnacle of, I: 333 
pure, I: 110-11, 123, 130, 134, 146, 154n450, 236n571, 479, 501 
purpose of, II: 30-31 
at realization, I: 516 
of sambhogakaya, I: 432 
seed syllables and, I: 148, 153n429 
in state of self-liberation, I: 440, 444 
twenty-one modes of, I: 128, 129 
vayu and, I: 137n339 
and words, turning away from, I: 302n912 
See also under bardos; kayas; pristine consciousness 
Appearing as Diversity, I: 244 
arhats, I: 105, 177n454, 178 
asceticism, false, I: 162-63, 168, 170 
asura realm, I: 144n356 
Atisa, I: 2 
Atiyoga Tantra, I: 23, 32, 105n268, 162, 189-90; II: 80, 78. See also Great Perfection 
attachment 
absence of, I: 413 
beyond extreme of, I: 488, 489 
buddhahood and, I: 285 
clarity and, I: 395, 399 


delusion and, I: 339 
desire and, I: 427 
dharmakaya’s lack of, I: 96 
five types, I: 25, 196, 234n557, 242n622, 243n648, 250n694 
maras and, II: 32, 33 
to meditation, I: 441 
nonexistence of, I: 208 
not engaging with, I: 123 
pristine consciousness of, I: 495 
stage free from, I: 297 
without clinging, conduct of, I: 13, 66, 69-70 
See also grasping 
aural lineage, I: 3n11; II: 6, 10, 18 
autopoiesis, I: 17-18 
avadhiti, I: 194, 432 


Avalokitesvara, I: 42, 464-65, 469 
aversions, five types, I: 25, 196, 234n557, 242n622, 243n648, 250n694 
Aviddhakarna, I: 162, 168 
avidya. See ignorance 
awakening 
in bardo, I: 36, 370 
bliss of, I: 442 
bodhicitta and, I: 140 
capacity for, II: 41 
five kayas and, I: 274 
full, I: 305 
mastering, I: 466 
obscurations to, I: 442-43 
stage of, I: 66, 441 
awakenings, five, I: 104, 185 
axioms, II: 17, 24, 44 
eight, II: 27 
freedom from, I: 500 
of Great Perfection, I: 36-37, 383-88, 506-7; II: 64 
of secret mantra, I: 32, 311-15; I: 59 
sounds of, I: 31-32, 301-5; IH: 58 


B 
bardos, I: 26, 32, 256n734; II: 91, 93, 94 
appearances of, I: 18, 139, 236n573, 312, 320, 325, 387 
arising of, II: 108-9 
of dharmata, I: 128, 134; II: 108 
empowerment and, I: 81, 83 
example for, I: 345 
as field of pristine consciousness, I: 100n248, 450 
first, I: 235n565, 243n659; II: 21 
five lights in, I: 128-29, 130; II: 53 
intelligence, twenty-one types in, I: 212 
liberation in, I: 36, 370 
remaining in, by capacity, I: 368-72 
self-arisen vidya in, I: 11 
three kinds, I: 202, 265-66, 313, 329 
time as appearance of, I: 75, 204 
vayu in, I: 137n350 
Basipa, I: 172 
basis, I: 191n483, 265n784, 275n827; II: 29n26, 52-53, 58-59 
appearances of, I: 11, 152n412 
Atiyoga view of, I: 37-39 
characteristics of, II: 30 
as fixed or unfixed, refutation of, II: 99-100 
ignorance of, I: 354 
as mutable, refutation of, II: 100 
as naturally perfected, refutation of, II: 97-99 


path and result, inseparability of, I: 32, 309-10 
as polychromatic, refutation of, II: 100-101 
purity of, I: 477 

reality of, I: 25-26, 197-98 


refutation of false views on, I: 394, 402-3 
and representations, distinguishing between, I: 9, 14, 37, 397 
in sambhogakaya, five kinds, I: 100 
in samsaric beings, I: 194 
seed syllables and, I: 148, 152 
sentient beings and, I: 37, 400 
in transcendent state, I: 506 
two aspects of, I: 32, 34, 307 
as undefined, refutation of, II: 99 
unfabricated, I: 304n944 
vayu and, I: 137 
vidya abiding in, I: 8 
Beautiful Fortune Tantra, 1: 4n12, 391; I: 86, 89, 90, 92, 102—03, 104 
Beautiful Heart, I: 255 
benefits, two, I: 101, 114, 452; II: 67 
one’s own, I: 453 
of others, I: 104, 368, 369 
in requests for teachings, II: 24 
self-originated, I: 479 
bhaga and vajra, empowerment of, I: 78 
Bhaisajyaguru, I: 252 
Bhasira, I: 164, 171 
bhumis. See stages 
bindu cycle, I: 84, 85 
bindus, I: 31, 240n584; II: 58, 105 
apparitions of, I: 296 
of Brilliant Array, I: 487 
of clarity and emptiness, I: 336 
and dhatu, inseparability of, I: 441 
dissolution of, I: 382 
empty, I: 333 (See also under lamps, four) 
from father and mother, I: 479 
five, I: 207, 365-66, 431, 454 
in fundamental mandala, I: 223 
of immaculate bliss, I: 335 
inseparability of, I: 443, 460 
kayas and, I: 311, 455 
kayas of, I: 359, 419, 420, 472 
liberation into, I: 145 
location of, I: 100n247 
manifestation of, I: 342 
meanings of, I: 496-97 
nonabiding, I: 229 


paths and, I: 489, 502 
pure, I: 223, 308 
relative and ultimate, II: 106 
sole, I: 195, 280, 333, 478 
types of, I: 297 
vayu and, I: 136n315 
vidya recognized as, I: 141 
wisdom as, I: 421 
birth, types of, I: 31, 34; II: 58 
Black Destroyer, I: 257 
Black Halika, I: 240, 241 
Black Killer, I: 257 
Black Raksasi, I: 257 
Black Talon, I: 29, 257 
Blazing Fire on the Crown Tantra, I: 392 
Blazing Lamp Tantra, 1: 9, 391; II: 86, 89, 91, 93, 95 
Blazing Relics of the Body Tantra, I: 391; I: 86, 89, 91, 93, 95 
Blazing Volcano charnel ground, I: 12—13, 59-60, 63; II: 3 
blessings, I: 81, 249, 333; I: 77 
bliss, I: 377 
accomplished through implication, I: 488 
attaining, I: 413, 427, 496 
of dharmata, I: 139, 195 
free from grasping, I: 487 
kaya of, I: 152n415, 199, 359 
pristine consciousness of, I: 500 
recognition of, I: 447 


seal of, I: 444 
self-originated, II: 72 
See also great bliss; ultimate bliss 
Blossoming Lotus Commentary, I: 19, 31, 34, 48 
bodhicitta, I: 279, 280 
aspiration and engaged, I: 104 
buddhas and, I: 139 
empowerment of, I: 437 
Great Perfection as, I: 455 
nonconceptual, I: 208 
as one’s vidya, I: 451-52 
white and red, conferral of, I: 78 
in yoga of entering activities, I: 319 
in Yoga Tantra, I: 185 
bodhisattvas, I: 275n824; II: 22 
concentration of, I: 14, 65, 71-72 
death processes of, I: 36, 382 
etymology of term, I: 490 
impeded by single birth, I: 56, 57, 58 
in natural mandala, I: 219 


perception of kayas by, I: 10, 46-47 
vehicle of, I: 22, 104n262, 161, 180-82 
body, I: 240n584 
anatomy as three kayas, I: 41, 431-32 
of Brilliant Array, I: 487 
of buddhas, I: 295 
buddhas of present as, I: 140 
casting off, I: 243n645 
delusion in, II: 104—5 
devotional support of, I: 509-10, 512 
dissolution of, I: 379-81 
existence of, I: 242n634 
false views of, I: 167 
five elements and, I: 135-36 
generation of, II: 106 
liberation and, I: 426 
mandala of, I: 41-42, 224, 461 
of Mafyusri, I: 470, 471, 472 
metaphor for, I: 204 
of method, I: 417, 418, 420-21, 425 
and mind, relationship between, I: 463 
and mind, yoga of separating, I: 318, 321 
pervasion of, I: 281 
play of, I: 448 
pristine consciousness and, I: 303n939, 308 
at realization, I: 414 
reflection on, I: 179-80 
samayas of, I: 89, 91 
seal of, I: 123 
of sentient beings, I: 312, 314 
space of, I: 55 
in transcendent state, I: 479 
of Vajrasattva, I: 450 
vayu and, I: 137 
vidya within, I: 266, 363-64 
wisdom of, I: 411 
body of light. See rainbow body 
Body of Space, I: 286-87 
B6npo tradition, I: 23, 257 
Brahma Conch Throat, I: 59, 257 
Brahma Conch Topknot, I: 257 
Brahmajala Sutta (in Digha Nikaya), I: 21 
breath, I: 25, 235n565, 343-44, 359, 376 
Brilliant Array, I: 42, 485, 490, 492-93 
Buddha, I: 27, 215-17. See also Powerful Heroic Youth 
buddha nature, I: 7 
Buddhafield of Pure Vidya, I: 249 
buddhafields, I: 476; I: 29 


of Brilliant Array, I: 486 

Excellently Adorned, I: 506 

four common, I: 12, 55-59 

obscuration of, I: 467, 468 

pure, I: 146, 226, 448; II: 20 

recognizing, II: 22 

rupakaya, I: 468 

of Vajrasattva, I: 450 

visibility of, I: 46-47; II: 8 

wrathful, 12—13 

See also nirmanakaya buddhafields 
Buddhaheruka, I: 221 
buddhahood, I: 103, 146, 282-83, 293, 304n944, 308, 312; II: 109 

Atiyoga view of, I: 190, 213-14, 217, 274, 420 

attachment and, I: 285 

attaining, I: 409, 501; II: 29 

bindu of, I: 31, 297 

capacity for, I: 35-36, 368-72 

causes and conditions, lack of, I: 340 

definition of, I: 33, 341 

direct perception of, I: 24-25 

dissolution of, I: 268 

evenness and, I: 343-44 

as example itself, I: 41, 427 

false views on, I: 170 

five kayas and, I: 113, 115 

in heart center, I: 27, 475; II: 105 

as knowledge of path, I: 471 

manifestation of, I: 366 

meditation and, I: 298 

and mind, turning away from, I: 302n911, 302n915 

of nonarising vidya, I: 295 

in nonconceptual field, I: 497 

obscurations to, I: 355 

of original purity, I: 320 

perfect, I: 280 

pristine consciousness and, I: 118, 498 

pristine consciousness of, I: 275n823 

refutation of false views on, I: 397-400 

seeds of, I: 439, 498 

self-originating, I: 475-81 

as uniformly nondual, I: 309 
Buddhahood in This Life, 1: 43 
buddhakaya, I: 214, 261n751, 426 
Buddhalocana, I: 99n240, 129 
buddhas, I: 209, 265, 337 

ancestor of, I: 202, 215, 267, 313, 314, 346 


Atiyoga view of, I: 190, 215-17, 449, 450, 453 

death processes of, I: 36, 379-82 

deeds of, I: 282, 295, 298, 308, 425, 450, 478, 479, 488, 496; II: 29 
essence of, I: 302n902 

etymology of term, I: 490 

example for, I: 345 

perception of kayas by, I: 10 

perfected, I: 475 

pinnacle of, I: 333, 334 

pristine consciousness body of, I: 364 

recitation of names of, I: 139 

result of, I: 499 

and sentient beings, comparisons of, I: 39, 208, 310, 402-3, 452, 492; II: 30 
single stage of, I: 265 

taking lives of, I: 214 

vajra-like, I: 309 

wisdom prior to, I: 40, 408 

See also five buddhas; transcendent state of buddhas 


C 
cakras, IT: 106 
capacity, I: 35—36, 191n484; II: 41, 61, 71 
average, I: 46-47, 321 
in bardo and, I: 211-12 
divisions in, I: 367 
highest, I: 81, 367-69 
for liberation, I: 144-45 
in perceiving lights, I: 127 
in three series, II: 78 
twenty-one different, I: 120 
carvakas, I: 166, 170, 492 
cause and condition, I: 75, 459, 499; II: 39, 67 
certainty, I: 212, 236n575, 237n576, 321, 355, 358, 368-72 
Changeless Light, I: 202, 244, 314 
channel system, I: 24, 25, 136n318, 193-94, 195 
charnel grounds, I: 179, 450. See also Blazing Volcano charnel ground 
Ché clan, I: 4 
Chegom Nagpo, I: 43; II: 85n57 
Chetsun Sengé Wangchuk, I: 4, 43, 520, 521; HI: 85n57 
Child of the Teacher’s Light Rays, I: 506 
Chinese, I: 43, 522 
Chogro Lui Gyaltsen, I: 43, 519 
Cittamatra, II: 81 
clairvoyance, I: 163, 168; II: 109 
Clarification of the Meaning of All Sutras and Tantras, I: 80, 84—85 
Clarification of the String of Pearls Tantra (Vimalamitra), II: 80 
clarity, I: 9, 10, 35, 284; II: 61, 71 


arising of, I: 215 
of dharmakaya, I: 96, 98 
in dhatu of light, I: 455 
emptiness and, I: 133, 154n445, 158, 302n911, 305, 336, 395, 427, 458; I: 34 
of five kayas, I: 113 
grasping and, I: 262, 293, 454, 501, 507 
investigating, I: 292 
manifestation of, I: 281 
method of, I: 419 
of mirror-like pristine consciousness, I: 117, 123 
nonconceptual, I: 73, 75, 209, 363-66, 387; II: 21 
original purity and, I: 307 
path of, I: 152n415, 312-13 
perception of, I: 311-12 
pristine consciousness of, I: 302n919, 487 
in pristine consciousness of dharmadhatu, I: 118 
realization and, I: 200 
in samadhi, I: 63n69 
of sambhogakaya, I: 100, 101, 102 
seal of, I: 444 
in state of self-liberation, I: 440 
in transcendent state, I: 478 
of vidya and knowing, I: 37, 395, 398-99 
view of, I: 310 
wisdom of, I: 411 
Clear Mirror of the Basis of Delusion, Il: 103, 104 
clinging, I: 32, 110 
abandoning, I: 477, 478 
attachment without, conduct of, I: 13, 66, 69-70, 74 
to body, I: 382 
to clarity, I: 395 
dharmakaya’s lack of, I: 96, 501 
freedom from, I: 332, 358, 409-10, 413, 414, 425 


kaya of self-liberation without, I: 360-61 
to nonattachment, absence of, I: 463 
purification and, I: 111 
See also grasping 
Cloud of Dharma stage, I: 446 
clusters, fivefold, I: 100n248, 243n664, 252, 265, 281, 334; II: 29 
arising of, I: 207, 304n941, 446 
capacity to perceive, I: 367-72; I: 22 
at dissolution, I: 382 
in first bardo, I: 235n565 
five lights arising as, I: 129 
liberation into, I: 144, 145 
in oneself, I: 447 
pristine consciousness and, I: 281, 454 


realization of, I: 229, 376 

in sambhogakaya, I: 99 

space of, II: 39 
colors, I: 232, 284, 336 

of body relics, I: 512 

of dharmakaya, I: 469 

of five lights, I: 127, 129-30 

four activities and, I: 326-27, 328 

liberation into, I: 144-45 

in natural mandala, I: 221 

of pristine consciousness, I: 361 

in sambhogakaya, 99, 102 
Commentary on the Six Dimensions of Samantabhadra (Vimalamitra), I: 9; II: 95 
Commentary on the String of Pearls Tantra, I: 38, 43 
compassion, I: 146, 200n511, 478; II: 52, 94 

aging and death at time of, II: 104 

arising of, I: 11, 122n284, 215; II: 38, 101 

basis and, II: 99 

beyond action, II: 30 

of buddhas, I: 133, 259-60, 450, 486 

as complete in basis, I: 307—10 

of deeds, I: 55n41 

of dharmakaya, I: 95 

dissolution of, I: 204 

door of, I: 237n576 

five suns of, I: 112 

great original purity as, I: 197 

as light, II: 105 

liberation by, I: 145 

in master-disciple relationship, I: 87 

nature of, I: 302n898, 340 

of nirmanakayas, I: 106, 252, 275n816 

partial appearance and, II: 29 

pristine consciousness and, I: 38-39, 304n941 

of sambhogakaya, I: 102, 252 

in sentient beings, I: 227 

signs of, I: 303n939, 418 

in state of self-liberation, I: 444 

sustaining path, I: 261n752 

syllables and, I: 149, 152n410, 152n419, 153n426 

in view of one’s own vidya, I: 75 
compassionless eon, I: 135, 138, 381 
Completely Limitless Light Rays, I: 375 
completion stage, I: 441, 466; II: 55 
concentration, I: 14, 65, 71-72, 176, 214, 284, 458 
concepts, I: 9, 123, 237n577 

clearing away, I: 413 

as dharmata, I: 25, 196 


dharmata without, I: 207-8, 209 
emptiness of, I: 153n433 
grasping at, I: 291-93 

liberation from, I: 70 


as maras, II: 32, 33 
mind and, I: 397 
purity of, I: 465 
conceptual grasping, I: 285; II: 35 
absence of, I: 207, 313, 409-10, 454 
bondage of, I: 68 
concentration and, I: 284 
equipoise and, I: 158 
exhaustion of, II: 107 
freedom from, I: 376, 489, 496, 500 
ignorance of, I: 353, 354, 355 
as naturally subdued, I: 507 
nonexistence by nature of, I: 75 
not engaging in, I: 335 
wisdom and, I: 448 
conceptuality, I: 444 
controlling afflicted, I: 325 
freedom from, I: 489-90, 499 
liberation from, I: 441 
Mara of, IT: 35 
path of, I: 366 
pristine consciousness and, II: 34 
purification of, I: 111 
signs of, I: 74, 363 
subduing, I: 507 
winds of, I: 285 
Conch Writing, I: 11, 45; II: 80, 85n59 
conditions, four, I: 192n491, 289, 343, 354 
conduct, I: 13, 141; I: 30, 44, 79, 92 
Atiyoga view of, I: 384 
attachment and, I: 411 
beyond extremes, I: 313 
of dharmakaya, I: 96 
evenness and, I: 344 
false views concerning, I: 169 
free from worry, I: 447 
of method, I: 410 
pinnacle of, I: 333 
pure, I: 263, 339, 377, 451 
samayas of continuous, I: 89 
secret, I: 425 
signified, absence of, I: 489 
supreme, I: 478 


three kayas and, I: 110 

three sections of, I: 65-66, 67—70 

ultimate, I: 488, 498 

of Vajrasattva, I: 450 

yoga of, I: 281, 282 

in yoga of condition, I: 320 

of Yoga Tantra, I: 185 
confession, I: 92, 93 
confidence, I: 74, 341, 369, 370, 371, 447 
Confidence of the Three Realms, I: 285-86 
confusion, I: 143n355, 177, 191n486, 234n556, 353, 355, 356; I: 20 
consciousness 

aggregate of, I: 129 

five types, I: 303n936 

mental, I: 58n48, 354 

pure, I: 314 

at realization, I: 414 

self-recognition of, I: 17 

uncomprehending, I: 276n851 

vayu and, I: 137 

in view of one’s own vidya, I: 75 
contemplative visions, I: 16, 26, 112, 199n499; II: 29, 66 

Atiyoga view of, I: 40 

bindus in, I: 31 

breathing in, I: 25 

clarity and, I: 9-10 

conceptual proliferation and, I: 9 

equipoise in, I: 41-42 

four, I: 19n24, 151n389 

four activities and, I: 33 

fundamental mandala and, I: 27 

Great Perfection view of, I: 18 

signs of, I: 34, 351-52 

See also appearances 


cosmogony, I: 34, 258, 354 

cranium/brain, I: 27, 100n247, 194, 204, 223, 240n584, 297, 325, 432, 450 
creation stage, I: 18, 80, 104, 328, 441; II: 55, 78 

creators, I: 17, 132, 163 

crystal and kaya, empowerment of, I: 437 

crystal mandala, I: 486 

crystal tube, I: 431 

Cuckoo of Vidya, I: 24; II: 83n56 

culmination, path of, I: 100n245 

cultivation, path of, I: 100n245, 489 


D 
Dakini Mirror Countenance, I: 281 


dakinis, I: 13, 59-60; II: 58, 68 
clans of, I: 42, 485, 490, 519 
in degenerate age, I: 257 
eight queens of desire, I: 30 
on emanations, I: 350 
green, I: 261, 268-70 
Mara disguised as, II: 32 
promise of, I: 490-91 
qualities obtained from, I: 81 
red, I: 29, 255, 256, 258-60 
subjugation and, I: 42, 491-92 
white, I: 29, 239, 245-47 
yellow, I: 29, 249, 250, 251-53 
Dangma Lhungyal, I: 4, 43, 520 
day and night, I: 420, 426 
debate, I: 22, 163, 170, 171; HI: 33 
deities 
accomplishment and, II: 30 
arising of, I: 280 
attachment to, II: 33 
dharmakaya as, I: 282 
in empowerments, I: 434, 437 
four activities and, I: 328 
in mandalas, I: 221—23 
meditation on, I: 466-67 
perception of, I: 464 
pinnacle of, I: 333 
of pristine consciousness, I: 491 
secret mantra views of, I: 183, 184, 185, 187, 188, 273, 312 
seed syllables and, I: 365 
as supreme guru, I: 209 
delusion, I: 33, 339; II: 30, 32, 52, 92, 94 
arising of, I: 234, 249-50 
in basis, not established, II: 101 
in body, II: 104—5 
in bardo, I: 211-12; II: 53, 91 
exhausting, II: 41 
ignorance and, I: 239n581, 353 
light of, I: 18, 127, 128 
phenomena as, I: 341 
powerful activity and, I: 325 
purified, I: 111 
realm of, ignorance of, I: 354 
reversing, I: 235-37, 251, 459 
root of, I: 397 
as severed, I: 70n150 
signs in field of, I: 420 
six types, I: 192n489 


symbols of, I: 23-24, 191-92; II: 55 
in transcendent state, I: 478 
turning away from, I: 303n938 
two bases of, II: 102-4 
vidya and, I: 314 
dependent origination, I: 104, 178-79 
Derge colophon, I: 43, 519-21 
desire, I: 104n260, 428-29 
abandoning, I: 177; II: 20 
afflictions within, I: 356 
antidote to, I: 180 
arising of, I: 234n556 
attachment and, I: 427 
clarity and, I: 399 


delusion and, I: 192n488 
in dharmakaya, refutation of, I: 395 
door of, I: 463 
for phenomena, lack of, I: 440 
of preta realm, I: 143n354 
pristine consciousness of, I: 495 
sign of, I: 466 
transcendent state and, II: 38 
Destroyer of the World, I: 29, 256-57, 281-83 
destruction, activity of. See wrathful activity 
devata, kaya of, I: 275n832 
devotion, I: 181, 510 
devotional support, II: 69 
of body, I: 509-10, 512 
of mind and speech, I: 511 
Dharma 
abandoning activities of, I: 214 
and adharma, evenly mixed, I: 424 
attachment to, II: 33 
beyond extremes, I: 313, 384-85 
of characteristics, I: 258 
degeneration of, I: 257; H: 55 
doorways of, II: 25 
false, I: 168 
four topics of, I: 480 
free from expression, I: 264, 407 
free from grasping, I: 208, 280 
nonconceptual, I: 262 
one-thousand-eighty gates of, I: 61 
in pure lands, I: 56, 58 
right practice of, I: 388 
as self-originated, I: 282 
utter purity of, I: 423, 428, 496; II: 21 


and vidya, kaya of, I: 442 
wish-fulfilling, I: 507 
dharmadhatu, I: 11, 302n922; II: 15 
Atiyoga view of, I: 189n473 
as circle, I: 154n441 
dharmakaya and, I: 96n181 
five lights in, I: 407 
holding in mind, I: 146 
introduction to, I: 21 
nonconceptual, I: 199-200 
pristine consciousness of, I: 117, 118, 121, 122, 129, 153n424, 451 
self-appearing, I: 340 
three kayas in, I: 304n941 
dharmakaya, I: 313, 337, 358, 386, 475, 480, 501; II: 46 
all-basis and, I: 39 
appearance of, I: 109, 236n571, 240n586 
as beyond words, I: 377 
as buddhas of past, I: 140 
characteristics of, I: 95-98 
clarity and, I: 363, 364, 365 
as deity’s mandala, I: 282 
dharmata and, I: 64n81 
divisions of, I: 431 
earth element and, I: 133 
example for, I: 345 
field of, I: 335 
five lights from, I: 152n418, 482 
grasping and, I: 207, 209 
great bliss in, I: 426 
in heart center, I: 15-16, 98, 431 
maras and, II: 34 
meditation and, I: 385 
nonarising, I: 115, 466 
nonconceptual, I: 213, 496 
original purity of, II: 22 
and other kayas, one nature of, I: 110 
perception of, I: 312, 341, 460 
power of, I: 327 
praise to, I: 246, 251, 269 


pristine consciousness and, I: 98, 273-74 
realm of, I: 55n38 

recognizing basis, I: 69n135 

as result, I: 309 

seed syllable of, I: 148 

selfless objects and, I: 302n907 

signs in, refutation of, I: 394-95 
singularity of, I: 386 


sounds of, I: 301n885, 304 
summits of, I: 334, 336 
taints and, I: 424 
terminology of, I: 275-77 
transcendence of, I: 267n806 
vidya and, I: 346-47, 458, 466 
Dharmaraja, I: 104n257 
dharmata, I: 10, 28, 64, 237n577, 286-87; II: 20, 41, 62, 107 
appearances of, I: 303n927, 352, 507 
Atiyoga view of, I: 386-88, 396-97 
basis of, I: 267n808 
beyond extremes, I: 153n436, 304n942 
bliss of, I: 139 
of characterized things, II: 37-38 
clarity of, I: 363-66 
dharmin and, I: 424-25, 449 
dissolution of, I: 268 
element of, I: 133 
empowerment illustrating, I: 433 
empty, I: 224, 231, 267n809, 303n940, 506-7 
evenness of, I: 343-44 
four activities and, I: 327, 329 
free from proliferation, I: 233n536, 340 
meaning of, I: 202, 216, 460, 478 
method and, I: 417 
nonconceptual, I: 178, 263, 311, 313, 366 
pinnacle of, I: 332 
purity of, I: 122, 459, 488 
realization of, I: 285 
sambhogakaya and, I: 100, 302n906 
as self-appearing, I: 273, 308 
of selflessness, I: 498 
self-liberation of, I: 36-37, 440, 443, 444 
space series view of, II: 84 
syllables and, I: 149, 151n385, 152 
transcendence of, II: 40 
of unceasing play, I: 407 
unfabricated, I: 301n895, 303n938 
uniformity of, I: 119, 123 
vidya in, I: 314-15, 406, 410, 451 
view of, I: 14, 25, 65, 74, 195-96 
without grasping or concepts, I: 207-8, 209 
dharmatakaya, I: 472, 507 
dharmin, I: 14, 65, 73, 74, 424-25, 449 
Dhasing, I: 164 
dhatu, I: 275n826, 460; II: 29, 30, 35 
basis and, I: 307-8 
and bindu, inseparability of, I: 441 


of clarity and emptiness, I: 305 

dissolution of, I: 154n449 

in equipoise of vidya, I: 159-60 

as experiential domain of vidya, I: 236n572 
five lights in, I: 410 

in inner introduction, I: 464 

kayas and, I: 311, 432 

liberation into, I: 144, 269 

of luminosity, I: 263 

Manyusri as, I: 42, 471 

movement into, I: 284 

nonarising, I: 106, 281 

pristine consciousness and, I: 188, 189n478, 298 


pure, I: 121, 122, 136n325, 138, 151n384, 296, 304n946, 406, 442; II: 24, 34 
at realization, I: 516 
recognition of, I: 447 
self-originated, I: 280 
syllables and, I: 153n434 
uniform, I: 293 
vayu and, I: 137n336 
and vidya, inseparability of, I: 11, 123n290, 199n497 
wisdom in, I: 154n448 
Dhesaka, I: 164, 172 
Dhruvasimha, I: 104n257 
Difficult to Purify stage, I: 445 
Dipamkara, I: 139, 229. See also Maha Dipamkara 
direct introduction, I: 39, 48, 119; II: 44, 71. See also twenty-one introductions 
direct perception 
of buddhahood, I: 24—25 
clarity as, I: 200n507 
in equipoise, I: 458 
of pristine consciousness, I: 41 
of pure dhatu, I: 442 
of vajra chain, I: 11 
of vidya, I: 28 
as visual, in Great Perfection, I: 8 
See also seeing 
Directly Facing stage, I: 445 
disciples, I: 85, 87-88, 91, 92 
discriminating pristine consciousness. See individually discriminating pristine 
consciousness 
dissolution, I: 444, 448 
of appearances, I: 267-68, 501 
of dhatu, I: 154n449 
of elements, I: 212, 235n566, 379-82 
of kayas, I: 204, 235n566 
of lamps, two, I: 472 


of pristine consciousness, I: 204-5, 269, 379nn963-67, 382 
diverse nonduality. See nondual diversity/diverse nonduality 
diversity, I: 443, 472, 480; II: 24 

as afflictions, I: 428 

in all-basis, I: 403-4 

basis arising as, I: 197; I: 99 

display of, I: 478 

meaning of, I: 217 

mind and, I: 397, 400 

of nirmanakaya, I: 252 

production of, I: 417, 418; II: 101, 102 
doubts, I: 124, 200, 253, 459, 512; II: 20, 32, 39, 72, 91 
Drethagchan, I: 520 


E 
earth, I: 129, 132, 133, 135, 136, 380, 411, 478, 505 
earth treasure/terma, I: 43, 521 
effort, I: 159, 312, 333, 394, 397, 402, 479, 480-81; II: 30 
eight precious substances, empowerment of, I: 435, 436 
Ekayatt, I: 30, 279-80, 519 
Ekajati, six sisters, I: 59 
elements, I: 19-20, 264n775, 332, 443, 449-50; II: 47 
appearance and, I: 469 
arising of, I: 215 
in basis, I: 479 
definition of, I: 132-33 
dharmata that turns from, I: 304n944 
display of, I: 476 
dissolution of, I: 212, 235n566, 379-82 
example for, I: 345 


false views of, I: 167, 171 

and five buddhas, inseparability of, I: 30, 273-74 
five lights and, I: 129-30 

functions of, II: 103-4, 105-6 

inner, I: 135-38 

in kaya of single bindu, I: 359 

liberation of, I: 488 

as light, I: 499 

luminescence of, I: 154n448; IT: 20 

method and, I: 417 

obscuration by, I: 471 

outer, I: 131-34 

pristine consciousness of, I: 237n577, 265n782, 302n897 
seed syllables and, I: 151n386, 151n392 
significance of, I: 133-34 

in transcendent state, I: 505 

Vaibhasika view of, I: 175-76 


wisdom of, I: 411-12 
Eleven Topics of the Great Perfection (Nyibum), I: 88, 93, 94-95 
emanations, I: 33-34, 298, 308; II: 8, 60 
of buddhas, I: 340, 349-50 
by capacity, I: 367-72 
cause of, II: 7 
partially visible, I: 46-47 
of pristine consciousness, I: 471, 476, 489; II: 38 
of utter purity, I: 486 
from water, I: 421 
empowerments, I: 41; II: 22, 45, 67, 79, 90, 92 
of basis, I: 376 
capacity for, I: 15, 77 
divisions of, I: 77-78, 434-38 
faults of not receiving, I: 83 
intimate instructions and, II: 30 
qualities of, I: 81-82 
of Vajrasattva, I: 450 
emptiness, I: 28, 284, 302nn898—900; II: 99 
as abode of pure path, I: 301n894 
and annihilation, turning from, I: 304n945 
of aspects, I: 464 
in Atiyoga, I: 189n477 
of basis, I: 191n483 
in bodhisattva vehicle, I: 180, 182 
consciousness and, I: 281 
core of, I: 340 
dharmadhatu of pristine consciousness and, I: 118 
dharmakaya and, I: 98 
dharmata and, I: 100, 366, 387 
dhatu of, I: 237n577 
empowerment of pristine consciousness of, I: 80 
extreme of, I: 113 
false views of, I: 167, 170, 171 
in Mahayoga, I: 187 
nonarising, I: 233n542, 263n763 
nondual kaya of, I: 302n918 
path of, I: 481 
pervasion of, I: 447 
phenomena of, I: 500 
pristine consciousness of, I: 80, 101—2, 153n415, 180, 200n501, 264, 266n796, 280, 
333,419 
as pristine consciousness of dhatu, I: 122 
pure appearance and, I: 134 
purity of, I: 443, 454, 488, 499 
realization and, I: 200 
rightly acquired, II: 28 
sadhana of, I: 276n845 


seed syllables and, I: 148, 151nn396—97, 151nn400-401, 152n404, 153n421 
self-apparent, I: 463 
self-originated, I: 502 


state of, I: 268, 286, 451, 468-69, 470, 501 
in state of self-liberation, I: 440, 444 
substantiality and, I: 208 
in transcendent state, I: 505; II: 39 
Vaibhasika view of, I: 176 
verbal ultimate and, I: 181 
vidya of, I: 203 
view of, I: 275n817 
void, I: 105n272, 181 
wisdom of, I: 411, 448 
without words, I: 312 
See also under clarity 
empty sky, I: 28, 158, 201, 203, 204, 229, 230, 262, 297, 395, 398, 487 
empty space, I: 75, 128, 129, 159, 164, 181, 267-68, 302n923, 333, 335, 336, 499; II: 53 
Endowed with a Garland of Skulls, I: 284-85 
entrustment, I: 42, 515-17; II: 69, 71-73 
eons, four great, I: 258 
equal taste, I: 154n444 
equality, I: 264n773, 410, 498 
equanimity, I: 285, 405, 457-58 
equipoise, I: 41-42, 148, 158-60, 303n934, 341, 405, 437, 457-61; II: 22, 24, 30, 48, 68 
equivalence, examples of, I: 345 
essence, I: 200n509; II: 30, 35, 52, 53, 101 
appearance of, I: 55n40 
attainment of, I: 455 
as complete in basis, I: 307-10, 384 
condensed, I: 276n854 
of dharmakaya, I: 95 
dissolution of, I: 268 
of elements, I: 133 
as emptiness, I: 499 
of five kayas, I: 113 
five types, I: 100, 239n582 
great original purity as, I: 197 
liberating doubt into, I: 124 
nature and, I: 340, 352, 496 
as nirvana, I: 513 
obscuration of, I: 242n630 
pure, I: 121n282; II: 29 
recognizing, I: 266; II: 20 
secret, I: 279 
of sentient beings, I: 216 
of Vajrasattva, I: 450 
vidya and, I: 229, 251n712, 407-9; II: 39 


in view of one’s own vidya, I: 75 
without grasping, I: 208 
Essence of Flowers, 1: 5 
eternalism, I: 162, 163, 165, 166, 169, 172 
Excellent Wisdom stage, I: 446 
Explanation of the Six Topics of the Mind (in Heart Essence of Vimalamitra), I: 80-81 
extremes 
avoiding, I: 208, 215 
beyond, I: 336-37, 412 
four, I: 58n47, 424, 464; I: 3, 37, 52, 67 
freedom from, I: 339, 383, 441, 457, 458, 488, 500 
eyes, I: 351 
of all phenomena, I: 376 
bindu in, I: 297 
doorway of, I: 204, 281; II: 107 
in equipoise of vidya, I: 159 
fire element in, I: 135n308 
five, I: 375, 455 
five lights and, I: 480 
lamps of, I: 100n247, 227, 229, 235n568, 240n584 
as path of nirmanakaya, I: 432 


path through, I: 243n651 

in thégal, I: 24 

unblinking, I: 297 

vajra chain and, I: 358 

of Vajrasattva, I: 450 

vayu and, I: 136n322 

in view of one’s own vidya, I: 75 
wisdom and, I: 406 

wrathful activity and, I: 326 


F 
faith, I: 87, 159, 200, 215, 222; II: 19 
familiarity, I: 72, 293, 314 
importance of, I: 36-37, 351 
measure of, I: 329, 352 
with one’s mind, I: 443 
with seeing truth, I: 36-37, 388, 447 
with two lamps, I: 198, 235n568 
families 
five, I: 16, 18, 114, 129-30, 219-20, 232, 252; II: 94, 104 (See also individual 
family) 
three, I: 434 
fathers 
appearance of, I: 303n928 
of buddhas, I: 451 
five, I: 99, 129, 229 (See also five buddhas) 


liberation by, I: 145 
as method kaya, I: 113 
and mother, uniting, I: 437 
state of, 406 
fields, I: 244n680, 333, 463, 497; II: 71 
appearance of, I: 154n450, 471 
of buddhas, I: 451 
of delusion, I: 420 
empty, I: 239n583, 460, 478, 488, 500, 502 (See also empty space) 
of empty vidya, I: 301n881 
experiential, I: 326 
five, I: 100 
foundation of, I: 153n428 
of great bliss, I: 240n586 
of great purity, I: 329 
of lamps, I: 425, 450, 452, 458 
one’s own appearance in, I: 236n575 
pristine consciousness in, I: 154n450, 489, 496 
pure, I: 236n575, 303n937, 335, 477 
recognition of, I: 447 
wisdom in, I: 154n446, 227 
Fine Inlay of Jewels Tantra, 1: 391; II: 86, 89, 90, 93 
fire, I: 119, 130, 421 
characteristic of, I: 132 
at dissolution, I: 380 
inner, five kinds, I: 135-36 
significance of, I: 133 
vayu and, I: 135, 137, 138 
wisdom and, I: 412, 478 
First Great Tantra, I: 392 
five buddhas, I: 30, 99, 273-74 
five deeds resulting in hell, I: 26-27, 214 
five lights, I: 18, 19, 231, 243n663, 255n724; II: 47, 104 
of all buddhas, I: 209 
arising of, I: 241n607, 408, 409-10, 487 
basis and, I: 197 
clarity and, I: 365 
colors of, I: 129-30 
in dharmadhatu, I: 407 
evenness and, I: 343-44 
in five kayas, I: 480 
five objects as, I: 196 
five paths and, I: 152n418, 502 
five pristine consciousnesses and, I: 236n572 


four wisdoms and, I: 226 
in fundamental mandala, I: 223 
increasing and, I: 324 


in introduction, I: 464 
liberation into, I: 144 
in life, current, I: 128 
manifestation of, I: 280, 342 
in natural mandala, I: 221 
objects of, I: 239n582 
in oneself, I: 495 
pure and impure appearance of, I: 127-29 
realization and, 199, I: 201 
in sambhogakaya, I: 99, 431 
three kayas and I:, 111 
transcendent state and, I: 140, 469, 482 
unceasing space of, I: 65n88 
vayu and, I: 136n324, 138 
vidya as, I: 141, 216 
five paths, I: 152n418, 154n439, 472; I: 53 
appearance of, I: 239n582, 303n936, 502; II: 31 
of clarity of great bliss, I: 312—13 
empty, I: 239n583 
light on, I: 235—36n569 
pure, I: 231 
in sambhogakaya, I: 100 
vivid nonexistence of, I: 303n927 
See also individual path 
five pristine consciousnesses, I: 18, 19, 241n605, 408; II: 47, 104 
arising of, I: 17, 201, 303n936, 340 
as attachment and aversion, I: 25, 196 
in bardo, I: 369 
descriptions of, I: 117—20 
differentiating, I: 501 
five kayas and, I: 231, 236n572, 361 
five lights and, I: 129-30 
objects of, I: 239n582 
obscuration of, I: 471 
of path and result, I: 309 
in sambhogakaya, I: 100, 431 
of secret mandala, I: 454 
seed syllables and, I: 151nn386-87 
taints and, I: 423 
in vajrakaya, I: 269 
See also individually discriminating pristine consciousness; mirror-like pristine 
consciousness; pristine consciousness of dharmadhatu; pristine consciousness of 
successful activities; pristine consciousness of uniformity 
four activities, I: 33, II: 59 
within body mandala, I: 323—26 
carrying onto path, I: 328-30 
as complete in basis, I: 326-28 
four truths, I: 175, 176, 177 


four visions, I: 11, 16, 19, 24, 151 
Further Heart Essence of the Guru, II: 95 


G 

ganacakra, I: 92 

ganapuya, I: 90, 414 

Garab Dorjé, I: 3n9, 4, 13, 42, 60, 516-17; II: 79n50, 96 
Garland of Flames Tantra, 1: 392 

gateways, eight-four thousand, I: 511; II: 25 
Gathered Array, I: 255 

gazes, I: 262, 264, 297; II: 32 

generation stage. See creation stage 
Glorious buddhafield, I: 57 

god abode, I: 144n357 

goddesses, I: 186, 219, 220-21 

gods, I: 14, 65, 71, 186, 219, 220-21 

Going to Happy Realms, I: 29, 257 


Golden Writing, I: 95-96 
Grandmother Cataract, I: 23-24, 29, 192, 234, 241, 242, 243, 250 
grasping, I: 232, 312, 313-14; II: 20, 21, 55 

abandoning, I: 498 

freedom from, I: 262, 384, 388; II: 14, 37-38 

deviation of, II: 39, 40 

of “T’ and “mine,” I: 234n559 

ignorance and, II: 61 

of intellect, I: 487 

objects of, I: 70 

purified, I: 111 

sixfold, I: 424 

three kayas and, I: 110 

wisdom’s lack of, I: 412 

See also attachment; clinging; conceptual grasping; nongrasping 
Great Array (Precious Concisely Annotated Chronicle), I: 5; I: 83, 95 
Great Beautiful Array, I: 505 
great bliss, I: 426, 501 

of all buddhas, I: 283 

arising of field of, I: 240n586 

attachment to, I: 339 

of buddhahood, I: 293 

buddhas arising from, I: 309 

of dharmata, I: 139, 208, 229 

enjoyment of, II: 26—27 

family of, I: 485 

as great vehicle, I: 284 

method and, I: 421 

paths of clarity of, I: 312-13 

perfection of, I: 442 


self-originated, I: 280, 286 

stage of, I: 202, 216, 230, 308 

wisdom of, I: 412 
Great Chariot (Longchenpa), I: 47; II: 8n18 
Great Chronicle (in Heart Essence of Vimalamitra), I: 5, 13; Il: 77, 80, 83n55, 84, 85n57 
great method, I: 63, 64, 68, 250, 383, 480, 506 
great original purity, I: 32, 34, 197, 200n504, 230, 307, 333, 334, 358, 382 
Great Perfection, I: 47, 64n77, 276n855, 284 

Advaita Vedanta and, I: 22 

axioms of, I: 383-88, 506-7; II: 64 

conduct of, I: 68n122 

contemplative visions in, I: 9-11 

direct introduction, role in, I: 39, 48 

distinct methods of, I: 20, 41 

essential unity of traditions of, I: 3n11 

fivefold structure in, I: 16 

karmic disposition for, I: 105 

lineages of, II: 6 

meaning of, I: 42, 495-503 

as method, I: 418 

nonduality in, I: 24 

“perfection” in, I: 410 

as pinnacle, I: 33, 331-34, 441 

prediction concerning, I: 258 

psychology of, I: 34-35, 354-56 

reasonings of, I: 32 

refutation of opponents of, I: 37-39, 393-404 

Seventeen Tantras in, I: 1-3; I: 94 

signs of success in, I: 40, 413-15 

suitability for, I: 87-88, 309 

superiority of, I: 26-27, 213-17; IL: 80, 84 

tantras, translation of titles of, I: 3n10, 6 

tathagatagarbha in, I: 7 

terminology of, I: 14, 17-18, 41, 449-55; II: 68 


transcending into, I: 26-27, 213-17; II: 53-54 
three traditions of, I: 3—5 (See also three series) 
as unsurpassed vehicle, I: 106n278 
and Vajra Bridge tradition, differences between, II: 80 
yoga in, I: 32-33 

Great Samadhi stage, I: 446 

Great Space of Vajrasattva, I: 80 

great vehicle, I: 44, 284, 478-79, 497, 499 

Great Wheel Assembly stage, I: 446 

Guhyagarbha Tantra, 1: 21 

Guhyapati Vajrapani, I: 13, 31 
Buddha’s four commands to, I: 35, 363 
entrustment to, I: 515-16 


meaning of name, 21, 157 

realization and truth statement of, I: 346-47 
Guhyas, I: 162, 168 
gurus. See masters 


H 
half-kaya (sku phyed), I: 31, 299 
hatred, I: 104n262, 143n353, 192n487, 234n556, 356 
Hayagriva, I: 77n155 
Heap of Jewels, I: 241, 242, 250 
Heap of Jewels Tantra, 1: 392; I: 86, 89, 91, 92, 95 
Heaps of Lotuses buddhafield, I: 57 
heart, palace of, I: 383-84 
heart center, I: 100n247, 241n613, 250n701, 334; II: 22, 88, 94 
bindu of bliss in, I: 335 
buddhahood in, I: 27, 475; I: 105 
by capacity, I: 368, 370 
devotional support in, I: 511 
dharmakaya in, I: 15—16, 98, 431 
in equipoise of vidya, I: 158 
false views of, I: 165, 169 
five lights and, I: 128 
four doors to, I: 193 
Great Perfection and Vedantic views of, I: 22 
in illustrative examples, I: 204 
kayas and pristine consciousnesses in, I: 24, 193-94 
mandala in, I: 139, 209, 217, 223, 229, 281, 426; II: 54 
method and, I: 420, 421, 480 
nongrasping at, I: 262 
pacifying in, I: 323-24 
realization and, I: 199, 202, 516 
tathagatagarbha and, I: 7 
treasures in, I: 134 
of Vajrasattva, I: 450 
vayus and, I: 25 
vidya in, I: 225, 226, 227, 240n584, 333 
view in, I: 264 
in view of one’s own vidya, I: 75 
heart essence, I: 194; II: 21 
Heart Essence of the Dakinis, I: 19 
Heart Essence of Vimalamitra, I: 4, 5, 13; Il: 80-81, 85n59, 94, 95 
Heart of Lighting Light Rays, I: 506 
heat, I: 154n447, 181, 182, 375, 512 
hedonists, I: 166 
hell realms, I: 90, 91, 93, 143n353 
herukas, I: 13, 221 
Highest Wisdom stage, I: 446 
Hinayana, I: 105n277 


Holder of the Vajra stage, I: 446 
Holding the Rim, I: 243 

hope and fear, I: 190, 507 

human abode, I: 144n357 

humans, mental foci of, I: 14, 65, 71 


I 
ignorance, I: 64n79, 104n263, 154n442, 241-42, 251n714 
all-basis as, I: 404 
Atiyoga view of, I: 189n471, 189n480 
of basis, I: 302n914 
cause of, I: 191n486 
clearing of, I: 154n440 
definitions of, I: 34-35, 353-55 
delusion and, I: 239n581; II: 102, 104 
dharmakaya and, I: 96 
examples for, I: 345, 364 
exhausting, I: 275n829 
as foundation of samsara, I: 153n428 
four conditions of, I: 58 
as grasping, I: 286, 496; II: 61 
imputations from, I: 60n64 
liberation from, I: 511 
liberation of, I: 70, 477 
Mara of, I: 33 
meaning beyond, I: 336-37 
pristine consciousness and, I: 192n489, 234n561, 343 
purified, I: 111, 470, 478 
root/fundamental, I: 240n597, 243n647, 353-54, 468; II: 25 
seed syllables and, I: 148, 152n406 
unraveling, I: 500 
vayu and, I: 137n341 
vidya and, I: 25, 196, 234n552, 274, 314, 451-52 
wisdom and, I: 226, 406 
Illuminating Lamp (Vimalamitra), I: 5; II: 81-83 
illusory body, I: 488 
illustrative examples, I: 26; I: 24 
absence of, I: 337, 448 
of accomplishment, I: 28—29, 233-37 
of all Dharmas, I: 141 
of dharmakaya, I: 97 
of dissolution of pristine consciousness, I: 204—5 
of empowerment, I: 435, 436 
of equivalence, I: 345 
in Great Perfection method, I: 41, 426, 449, 451, 452 
inauthentic, I: 502—3 
of pratyekabuddha vehicle, I: 179 


of pristine consciousness, I: 122—25, 459 
of purity, I: 346 
of self-liberation of signifiers, I: 439, 440 
of suchness, I: 204 
of transcendent state, I: 467 
of vidya, I: 203; II: 53 
Immovable stage, I: 445 
impermanence, I: 168, 169, 172; II: 99-100 
impurity, I: 25, 195—96, 226, 237n576, 289, 308, 345, 354 
increasing, activity of, I: 323, 324, 326, 327, 329; II: 59 
individual characteristics, I: 99, 102, 113, 123 
individually discriminating pristine consciousness, I: 117, 119-20, 121n283, 122, 124, 
130, 408 
inner heat, I: 154n447 
insight (vipasyana), I: 8 
intellect 
dharmakaya and, I: 96 
example for, I: 345 
limits of, I: 482 
six types, I: 34, 58, 354-55, 471, 487; IL: 61 
wisdom of, I: 412 
intellectualism, fault of, I: 41, 443 
intentions, I: 499-500 


meaning and, II: 35 
positive, I: 181 
of secret mantra, I: 284-85, 308, 341, 346-47, 506-7, 515; II: 26 
of unmoving equipoise, I: 457 
intimate instructions, I: 2, 3, 5-6, 261-68, 369, 392, 446-47, 506; II: 26, 32-34, 71, 81, 
82, 83 
four tantras of, II: 88, 92 
inner divisions of, II: 84-85 
purpose of, I: 321, 467 
seeing, realization, attainment in, I: 230 
teacher’s role in, I: 33, 86-87, 90n161, 91, 256n735 
three types, I: 46; II: 10 
topics of, II: 29-30 
Introduction Tantra, I: 15 
*Tgvarakirti, I: 250 


J 

jealousy, I: 104n264, 144n356, 234n556, 356; II: 33 

Jigmé Lingpa, I: 2 

jiianakaya, I: 231, 246, 252, 266, 269, 286, 293, 308, 480, 482 
jiianasattva, I: 186n457, 187, 472, 501 

Jomo Menmo, I: 3n8& 

joy, I: 292, 490, 492 

Joyful/Very Joyful stage, I: 177, 445 


Jvalamukha, I: 104n257 


Kk 
Kamalasila, I: 22 
Kani/Kanipa, I: 164, 171 
karma, I: 60, 450, 495; II: 99, 102 
karma, dakinis of, I: 490, 492 
karma family, I: 16, 114, 130, 220, 434 
Karma Lingpa, I: 18 
Karmaheruka, I: 221 
karmic vayus, I: 25, 135, 138, 381; IL: 107 
Kasisa/Kabhisa, I: 164, 171 
Kasyapa, I: 240 
Katipa, I: 164, 172 
Kawa Paltseg, I: 43, 519 
kayas, I: 232, 342, 464; II: 29, 60, 94 
adorned by expanse, I: 160 
arising of, I: 351-52 
bindus and, I: 311, 455 
at dissolution, I: 382 
dissolution of, I: 204, 235n566 
Great Perfection understanding of, I: 35, 357-61 
in heart center, I: 217 
nonconceptual, I: 301n879 
perception of, I: 312 
permanent, I: 302n924 
pristine consciousness in, I: 225 
purity of, I: 488, 497 
realization of, I: 346-47 
seal of, I: 208, 444 
secret, I: 460 
of undifferentiated single lamp, I: 360 
uniform, I: 454 
of vajra essence, I: 207 
of vajra heart, I: 476 
of vidya, I: 189n472, 240n585, 407 
See also single kaya 
kayas, five, I: 16, 252, 268; II: 46, 104 
arising of, I: 286, 460, 465, 475 
as awakening, I: 274 
as complete in path, I: 309 
five lights as, I: 128 
five pristine consciousnesses and, I: 231, 236n572, 265n781 
four wisdoms and, I: 226 
increasing and, I: 324 
liberation into, I: 144 
manifestation of, I: 280 


mode of, I: 113-15 
perfection of, I: 472 
praise to, I: 269 
realization and, I: 199 
of result, I: 332 
samadhi of, I: 158 
in sambhogakaya, I: 99 
as transcendent state of buddhas, I: 24 
of Vajrasattva, I: 450 
in view of one’s own vidya, I: 75 
kayas, three, I: 15—16, 111-12, 334, 337, 407; IL: 46, 102, 105 
arising of, I: 304n946, 340 
in Atiyoga, I: 190 
body relics and, I: 512 
as complete in result, I: 309 
divisions of, I: 43 1-32; II: 67 
in empowerments, I: 434 
emptiness and, I: 303n932 
lights and, I: 130n293 
manifestation of, I: 466 
method of, I: 341 
and objects, turning away from, I: 302n910 
as path appearances, I: 10 
praise to, I: 251-53 
pristine consciousness and, I: 125 
relationship between, I: 365 
seed syllables and, I: 148, 151n384, 151n389, 152n409 
sounds of, I: 301nn885—87 
transcendent state of, I: 16, 109-12, 140-41 
of Vajrasattva, I: 450 
water element and, I: 133 
kayas, two, I: 101 
killing, I: 27, 170, 171, 214, 251 
King of Brilliance that Never Moves Beyond the Transcendent State of Light, I: 376 
King of the Water of Fiery Light, I: 375 
king of vidya, I: 312, 333, 406, 423, 477, 478, 489 
King Who Subdues a Thousand Worlds, 350 
Knower of Appearances, I: 249 
knowing (gsal rig), I: 37, 395 
knowing consciousness (shes rig), I: 119, 262, 342, 351, 447, 458, 500; II: 17 
knowledge 
as concept of grasping, I: 286 
ignorance and, I: 226; II: 22, 34 
right, I: 375—76, 433, 448, 464 
seed syllable of, I: 147, 148 
Kriya Tantra, I: 22, 104n263, 162, 183-84 
Kumiarila Bhatta, I: 22, 162, 167 
Kunsang Dorjé. See Vajra Bridge 


L 

lamps, I: 139, 146, 253, 256n739, 365, 478; II: 39 
absence of taints in, I: 425 
appearance of, I: 154n450, 447, 452 
in Atiyoga, I: 189n474 
blazing, I: 454, 505, 511; II: 3 
brought into experience, I: 298 
at dissolution, I: 380, 381, 382 
effort and, I: 312 
of empty wisdom, I: 301n891 
equipoise of, II: 22 
field of, I: 100n248, 450 
four wisdoms and, I: 226 
liberation by, II: 48 
location of, I: 100n247 
manifestation of, I: 342 
of one’s vidya, I: 140, 224 
path of, I: 443 


of pristine consciousness, I: 468; II: 24 

of pure dhatu, I: 358 

pure mandala of, I: 487 

at realization, I: 516 

signs and, II: 30 

of secret vidya, I: 157 

as self-originated, I: 263 

in Sravaka vehicle, I: 177 

syllables of, I: 149 

view and, I: 385 

wisdom, I: 128 

wisdom of, I: 412 
lamps, four, I: 13-14, 15, 26, 232, 242n638; II: 93, 106, 107 

appearances and, I: 70 

of empty bindu, I: 158, 243n657, 301n884, 380; II: 105, 107 

empty bindu and vidya dhatu, relationship between, I: 159-60, 204, 235n568, 

240n587 

powerful activity and, I: 325 

practicing, I: 243n653 

realization and, I: 201, 202 

of self-originated wisdom/vidya, I: 208, 216, 239n581, 285 

sense perceptions and, I: 40 

in sentient beings, I: 194 

three kayas and, I: 112 

vayu and, I: 136n314, 137n335, 137n340 

of vidya dhatu, I: 224, 240n586, 243n656, 244n679, 292, 437, 438; II: 60 

watery far-reaching lasso, I: 9, 14, 194, 201, 325; II: 107 
lamps, two, I: 97n201, 235n568, 243n655, 334 

as beyond grasping, I: 208-9, 215 


as dhatu and vidya, I: 231 
differences between, I: 159-60 
direct perception of, I: 230 
dissolution of, I: 472 
in equipoise of vidya, I: 158 
field of, I: 262 
manifestation of, I: 240n584 
metaphors for, I: 203 
in nirmanakaya, I: 432 
power activity and, I: 325 
recognizing, I: 198 
Last Testaments of the Buddhas (in Heart Essence of Vimalamitra), 1: 13 
Leader of the Vajra Chain, I: 243, 244 
liberation, I: 24-25, 48, 64, 204; II: 94, 109 
effortless, I: 1 
empowerment and, I: 78-80 
from existent phenomena, II: 37-41 
nongrasping, I: 420 
pristine consciousness and, I: 347, 428 
realization and seeing in, I: 498-99 
self-originated, I: 15, 79, 207 
from signs, I: 119 
supreme, I: 293 
three kayas and, I: 110 
through meaning of oral instructions, I: 72 
two systems of, I: 20, 143-45 
in view of observing dharmata, I: 74 
yoga of final, I: 317, 320 
Liberation Through Hearing in the Bardo, I: 2, 18 
lifespan, I: 56, 58, 258 
light, I: 240n585, 303n938, 336, 406; I: 29 
appearances of, I: 123, 256n744, 275n830, 309, 352, 440, 478, 500 


arising of, I: 225, 235—36n569, 357, 361, 440, 466 
Atiyoga view of, I: 455 
continuously looking at, I: 413 
deluded appearances in, I: 128 
dissolution of, I: 204 

elements as, I: 499 

emptiness of, I: 458 

equal with space, I: 497 

field of, I: 55 

free from extremes, I: 302n919 
in heart center, I: 217 
increasing, I: 324 

in Mahayoga, I: 187 
nonarising, I: 303n937 

of past and future, I: 130n292 


path of, I: 244n665 
pure kayas of, I: 189n479 
of pure vase, I: 460 
recognizing, I: 414, 447 
syllable of, I: 149 
in transcendent state, I: 476, 477, 478 
vidya as, I: 200n501 
wisdom of, I: 411 
Likarata, I: 255, 256 
Limitless Rays of Light, I: 481 
Limitless Space, I: 349 
Limitless Vajra Light, I: 495 
Lions Perfect Strength Tantra, I: 391; I: 86, 88, 90, 93 
locations, five, I: 100 
Longchenpa, I: 8, 11, 47; I: 94-95. See also Treasury of the Supreme Vehicle 
Lotus Free from Attachment stage, I: 446 
lotus seats, I: 187n464, 289 
luminescence, I: 154n448, 296, 302n908, 366; II: 20 
luminosity 
attachment and, I: 312 
bindu of, I: 297 
in body of method, I: 420 
delusion and, I: 191n483 
of dharmata, I: 314 
encountering object, I: 263 
fivefold, I: 290 
in Great Perfection and New Translation school, distinctions, I: 35 
natural, I: 447 
pristine consciousness and, I: 266 
as uniform kaya, I: 454 
Luminous stage, I: 445 


M 
Magadha, I: 255 
magic, I: 22, 163 
magic display 
of appearance, I: 279, 284 
of body, I: 479 
of Brilliant Array, I: 486, 487 
buddhahood as, I: 330 
of deity, I: 280 
of goddess, I: 286 
of grasping, I: 303n938 
of kayas and pristine consciousness, I: 265n781 
in method, I: 419 
of pristine consciousness, I: 298, 341, 460 
of transcendent state, I: 476 
of Vajrasattva, I: 451 


of vidya, I: 65 
view that observes dharmin and, I: 73 
of wisdom, I: 407 
Maha Dipamkara, I: 376-77 
Mahacakravada, I: 239 
Mahakasyapa, I: 258 
Mahamudra, I: 24 


Mahavajradhara, I: 74, 473; II: 29. See also Powerful Heroic Youth 
Mahayana, I: 10 
Mahayoga Tantra, I: 23, 104n266, 162, 186-87; II: 78, 80 
Mahe§svara, I: 165, 168, 169, 172 
Maitreya, I: 139, 176, 258 
major and minor marks, I: 99, 113, 221, 426, 512 
Malaya, I: 240, 244, 386 
Mamakz, I: 99n240, 129 
mamos, I: 29, 252, 256-57 
mandala-cakra empowerment, I: 78 
mandalas, I: 209, 365, 406, 496; II: 38, 79 
of all phenomena, seed syllable of, I: 148 
colored, I: 15, 77-78, 222-23, 479 
of deities within, I: 214, 485-86 
dharmakaya as, I: 282 
dissolving into mandala, I: 460 
empowerment of, I: 78; II: 22 
equal with space, I: 293 
five, I: 366, 447 
of great purity, I: 487 
of Mafyusri, I: 469-70 
meaning of, I: 513 
objectless, I: 78 
obtained through truth, I: 464 
peaceful, I: 221, 222—23, 324 
of purity, I: 455 
self-originated, I: 279, 410 
of suchness, I: 275n831 
three kinds, I: 27, 219-24; II: 54 
vajra, I: 387, 442, 486 
vajra nature as, I: 283 
wrathful, I: 221-22, 223, 326-27 
Majiyjusri, 46, 280n877, 505 
four statements of, 42, 463-73; II: 68 
name, etymology of, 469-70 
Mafyusrimitra, II: 80 
Manjusrinadmasamgiti, 1: 471n979 
mantras, I: 163, 169, 273, 275n825, 434, 437; II: 5, 6 
Mara, I: 47-48, 240, 241, 447, 492; II: 32, 35-36 
maras, I: 240n597, 256-57, 492, 498, 499, 501, 503, 507; II: 31-33 


Marici Tantra, 1: 392 
master-disciple relationship, I: 15, 87, 90n162; II: 45 
masters 
in Anuyoga, I: 188 
in Atiyoga, role of, I: 7, 8 
definition of, I: 91 
in degenerate age, I: 257 
instructions of, importance of, I: 33 
qualified, I: 86 
samaya of, I: 15, 91 
unqualified, I: 85—86 
vidya and, I: 302n923 
See also teachers 
material aggregate, I: 7, 129, 204 
Matsarya, I: 164, 171 
matter, II: 102, 103 
Maturana, Humberto, I: 17 
meditation, I: 13, 279, 292, 333; I: 44, 66, 92 
Atiyoga view of, I: 384-85, 441 
beyond extremes, I: 313 
desire for, I: 429 
of dharmakaya, I: 96 
on dharmata, I: 178 
false views on, I: 171 
great, I: 74, 282, 298 
limits of, I: 402 
nonconceptual, I: 319, 344 
nongrasping, II: 30 
of pratyekabuddhas, I: 178-80 
pristine consciousness without, I: 264n777, 273 


realizing meaning of, I: 488 

recognition of, I: 517 

of sravakas, I: 176-78 

stages, appearance of, I: 465-66 

three kinds, I: 14, 65, 71-72 

of Vajrasattva, I: 450 

yoga of, I: 281, 282 
memory, I: 60n56, 92, 137, 381, 382, 407, 460; II: 34, 39 
metaphors and similes, I: 29, 35 

arrow of great archer, I: 346, 369 

bronze bowl, I: 376, 487; II: 22 

cataracts, I: 471 (See also Grandmother Cataract) 

climbing golden ladder, I: 265-66 

clouds, I: 21, 82, 197, 454 

coal, polished, I: 402 

colored powder on mirror, I: 487 

crystal ball, I: 327 


crystal stiipa, I: 243-44, 265 

crystals, I: 128, 467 

for dharmadhatu, I: 407 

drinking river in one gulp, I: 264 

echo, I: 401 

elephants, I: 297, 356, 357; II: 32 

fighting over single lamp, I: 262-63 

for four activities, I: 327 

fruit, I: 399, 435; II: 13 

garudas, I: 297, 313, 357, 449, 475; II: 12, 86 

gems/jewels, I: 30, 41-42, 86, 285, 289, 299, 327, 386, 444, 475, 497, 507 

gold, I: 327, 346, 477; Il: 86 

horse mounted by rider, I: 500 

for ignorance, I: 364 

jeweled eyes on turquoise cuckoo, I: 263 

king commanding minister, I: 451; II: 90 

lions, I: 190, 217, 264, 296, 452, 476; II: 12, 86 

lion’s roar, I: 479 

lotuses, I: 82, 97, 357, 505, 515 

mirrors, I: 262, 265, 440, 451, 459, 463, 470, 486, 495; II: 13, 86 

moon, I: 418, 425, 455, 459-60, 463; II: 12 

moonlight, I: 420, 454 

mother and child, I: 26, 204, 234n554, 236n573, 237n576, 267n809, 346, 369; II: 29, 
86, 94, 108 

mountains, I: 33, 331-34 

ocean, I: 33, 336, 337, 441, 480; II: 59-60, 86 

pasture of cattle, I: 175 

for pristine consciousness, I: 364 

rainbows, I: 75, 267-68, 346, 357, 451, 486; II: 13, 30 

rivers collecting into ocean, I: 266-67, 346 

river’s course, I: 298 

for Seventeen Tantras, I: 47 

shooting stars, I: 368, 370, 486 

snakes, I: 40, 190, 420; II: 86 

space, I: 33 

sun, I: 286, 330, 399, 441, 459-60, 466, 477, 486, 507; II: 12, 86 

sun and moon, I: 33, 279, 340-41; II: 60 

sun’s rays, I: 296 

sword, I: 478; II: 86 

treasury, I: 86, 283, 285, 286, 299, 421, 444, 480; II: 72, 86 

for utter purity, I: 486-87 

vajra, I: 48; Il: 40-41 

for vidya, I: 357, 363-64 

wind gust, I: 327 

wish-fulfilling tree, I: 258, 261-62, 354 

See also illustrative examples 


method, I: 40, 276n841, 417; II: 23, 34, 66, 71 


conduct of, I: 410 
divisions of, I: 418 
five kayas and, I: 113 
free of attachment, I: 405 
heart as domain of, I: 480 
nonexistence of, I: 249 
path of, I: 317 
perfection of, I: 215 
and pristine consciousness, inseparability of, I: 186 
of pristine consciousness, I: 33, 341-42 
single equipoise of vidya and, II: 30 
of secret mantra, I: 460 
self-arisen, II: 38 
self-originated, I: 310, 406 
sublime, I: 249, 255, 274 
utterly pure, I: 421 
wisdom and, I: 33, 100, 187, 240n586, 242n628, 500 
See also great method 
migrating beings, I: 98, 104-6, 159, 267, 308, 340, 350, 477-78; I: 60, 91-92, 103-4 
mind, I: 154n442; II: 61 
Atiyoga view of, I: 189n481, 190, 396-400 
attachment and, I: 312 
and body, yoga of separating, I: 318, 321 
buddhahood and, I: 298 
of buddhas, I: 295; II: 30 
buddhas of future as, I: 140 
definitions of, I: 34-35, 353 
deluded, I: 339 
devotional support of, I: 511 
dharmakaya and, I: 96 
dhatu of, I: 55 
emptiness of, I: 275n821 
essence of secret mantra in, I: 280 
example for, I: 345 
false views of, I: 167, 171 
grasping, I: 363—64 
ignorance and, I: 58 
liberation and, I: 426 
mandala of, I: 216, 224 
of Mafyusri, I: 469, 472 
of method, I: 417, 421 
movement of, I: 207, 417 
phenomena of, II: 20 
and pristine consciousness, distinguishing, I: 40, 235n567, 419 
of proliferation, I: 262n757 
samayas of, I: 89, 92-93 
seed syllable of, I: 149 
as stainless kaya, I: 432 


three kayas and, I: 110 
in three series, II: 77—78 
transcendent state and, I: 448, 479 
as utterly pure, I: 181, 295, 400, 405, 417, 418, 479, 495, 507 
of Vajrasattva, I: 450 
vayu and, I: 137n332 
of vidya, I: 407 
wisdom of, I: 411 
Mind Mirror of Vajrasattva Tantra, |: 37 
mind series, I: 3; II: 80, 81-82, 83-84 
mindfulness, I: 308, 415 
Mipham, I: 25 
miraculous displays, I: 350 
Mirror of the Essence of Vajrasattva Tantra, 1: 7, 391, 392; II: 86, 88, 90, 93n62 
Mirror of the Mind of Samantabhadra Tantra, |: 391; Il: 86, 89, 90 
mirror-like pristine consciousness, I: 117, 119, 121, 123, 129, 361, 369, 370, 408 


misdeeds, I: 213-14, 216, 283, 284, 337, 388 
Mistress of All Existence, I: 29, 256-57 
mother, IT: 92 
carrying appearances to, I: 154n450 
dissolution into, I: 212 
space of, I: 460, 499 
union with, II: 38 
vajra, I: 308 
as wisdom kaya, I: 113 
wisdom of, I: 406 
mother dharmata, I: 303n931 
mother dhatu, I: 19, 131, 236n575, 406 
mother emptiness, I: 426 
mother of buddhas, I: 451 
mothers, five, I: 99, 99n240, 129-30, 229, 303n928 
Moving Far Away stage, I: 445 
mudras, I: 78, 312, 328, 333, 437, 486; I: 38. See also seals 
Mumonkan, I: 39 


N 
nadis, I: 21, 193, 195, 204, 240n584, 281, 324; II: 94, 105, 106—7 
Nagaraja Nanda, I: 486; II: 79n50 

Nagaraja Taksaka, I: 386 

names, I: 115, 266n799, 303n936, 304n946; II: 30, 62, 103 

Namkhai Norbu, Chégyal, I: 23 

Nangwa Dampa, II: 86 

natural perfection, I: 34, 37, 244n676, 249n689, 383, 443, 446; II: 29, 94 
capacity to perceive, I: 367-72 

certainty in, I: 212 

compassion and, II: 104 

dissolution of, I: 382 


diverse, I: 32, 307 

doorways of, I: 197-98 

eight gates of, I: 26, 204-5, 249, 265 

of five kayas, I: 201 

as identity of basis, refutation of, I: 394 

meaning of term, I: 17 

phenomena, not abiding in, I: 480 

potentiality of, I: 355 

powerful activity and, I: 329 

on utterly pure stage, I: 377 
nature, I: 65, 200n510, 407; II: 30, 52, 59 

appearance of, I: 262n756 

arising of, I: 240n584 

as clarity, Il: 61 

as complete in basis, I: 307-10 

of dharmakaya, I: 95 

essence and, I: 352, 496 

in five kayas, I: 113 

great original purity as, I: 197 

as natural perfection, II: 29 

nature of, I: 340 

pristine consciousness as, II: 101 

seed syllable of, I: 149 

in view of one’s own vidya, I: 75 
never-retumers, I: 177n454, 178 
nidanas, 46; II: 44 

common, I: 12—13, 55—59; I: 4-5, 7-8 

uncommon, I: 12, 55; II: 3 
nihilism, I: 166. See also annihilation/annihilationism 
nine dimensions, II: 78-79, 81, 82 
nirmanakaya buddhafields, I: 20, 25, 36, 55-59, 144, 144n359, 321, 372. See also 

Blazing Volcano charnel ground 
nirmanakayas, I: 16, 81, 334, 337, 341; Il: 46 

activity of, I: 466 


appearance of, I: 109 

as buddhas of present, I: 140 
compassion of, I: 275n816 

of completed activities, I: 103 
definition of, I: 106 

direct perception of, I: 302n905 
divisions of, I: 432 

of engaged activities, I: 103-6 
essence of, I: 444 

examining, I: 106-7 

inability to produce, I: 512 
natural, I: 47; II: 8n18 

partially visible, I: 46-47; II: 8, 46 


path arising from, I: 152n420 

praise to, I: 252 

seed syllable of, I: 148 

sound of, I: 301n887 

in Ssravaka vehicle, I: 178 
nirvana, I: 286, 308, 382; I: 107 

Atiyoga view of, I: 449 

bliss of, I: 442 

emptiness of, I: 301n893 

as free from examples, I: 426 

meaning of, I: 301n880 

nonexistence of, I: 231, 337 

pristine consciousness and, I: 125 

and samsara, nonduality of, I: 151n388; II: 29 

signs of, I: 414-15 

syllables and, I: 150; II: 6 

teacher’s demonstration of, I: 509, 510, 513 

as transcendent state, I: 468 

vehicles of, I: 21, 22—23, 162, 498 
nonaction, I: 284, 293 
nonarising state, I: 122n285, 226, 267, 279, 280, 295, 305, 388, 455, 513 
nonattachment 

as cause of liberation, I: 36 

conduct attached to, I: 65, 67—68 

at dissolution, I: 380 

liberation and, I: 388, 463, 464 

not clinging to, I: 69 

path and, I: 472 

of pristine consciousness, I: 273-74, 488 

stage of, I: 421 

unfabricated, I: 333 
nonconceptuality, I: 231 

meditation on, I: 319 

as mind of method, I: 417 

nonactivity and, I: 120 

pristine consciousness of, I: 121, 123 

in samadhi, I: 63n69, 186 

space of, I: 412 

state of, I: 264, 285, 286, 293 

in state of self-liberation, I: 440, 443 

in transcendent state, I: 209 

uniform, I: 342, 366 

wisdom and, I: 226, 230 
nondual diversity/diverse nonduality, I: 24, 32, 38, 40, 419 
nonduality 

dissolution of, I: 204, 293 

door of, I: 237n576 

on final path, I: 499 


negation of, I: 38 
of original purity and natural perfection, I: 34, 360 
of pure and impure, I: 195-96 
refutation of false views on, I: 401-3 
self-appearance of, I: 113 
single recognition of, I: 139 
of utter purity and sugatagarbha, I: 308 
view of, I: 313 
nongrasping, I: 26, 207-9, 215, 262, 263, 298; II: 53 


conduct of, I: 384 

Dharma, I: 280 

of equipoise, I: 457 

liberated in its own place, I: 284 

of phenomena, I: 406 

of pristine consciousness, I: 273—74 

in state of self-liberation, I: 388, 440 

to words, I: 401 
nonmeditation, I: 190, 313, 385, 441 
nonrealization, I: 199, 201—2, 226, 283, 308, 336, 345, 351, 428, 442, 488 
Nyangban Tingzin Sangpo, I: 43, 520 
Nyibum. See Eleven Topics of the Great Perfection 
Nyingma School, I: 1-3, 22—23 


O 
obscurations, I: 214, 296, 391, 424; II: 91 
from broken samaya, I: 92 
conceptual, I: 245, 454 
of fabrication, I: 480 
freedom from, I: 313, 336, 507 
ignorance and, I: 251n715, 355 
purity and, I: 419 
removed on path of seeing, I: 477 
from samadhi and remaining, I: 442—43 
of taints, I: 315 
vayus and, I: 24 
obstacles, I: 26-27, 83, 413, 414-15; HI: 91. See also maras 
Oddiyana, II: 104 
Oddiyanese, I: 43, 522 
offerings, I: 92n170, 214, 273, 337, 365 
Old Lady Cataract. See Grandmother Cataract 
omniscience, I: 448, 466 
once-returners, I: 177n454, 178 
One Thousand Topknot King, I: 375 
oral instructions, I: 377, 391; I: 82 
of child climbing onto mother’s lap, I: 204, 236n573, 346, 369 
for empowerments, I: 79-80, 437 
example for, I: 346 


liberation through meaning of, I: 72 
twenty, I: 75 
twenty-one, II: 6 
original purity, I: 11, 32, 34, 202, 256n743, 301n893, 355; I: 22, 29 
in all minds, I: 283 
appearances of, I: 244n677, 245n687 
buddhahood of, I: 320 
capacity to perceive, I: 367-72 
of dharmata, I: 459 
dhatu of, II: 35 
kaya of, I: 236n571 
liberation of, I: 296 
metaphors for, I: 204-5 
of phenomena, II: 38 
pristine consciousness in, I: 236n574 
reality of, I: 197 
stage of, I: 160, 212, 446, 478 
wrathful activity and, I: 329 
as yoga of perfect, great potentiality, I: 321 
See also great original purity 
Ornament of Introduction Tantra, 1: 391; II: 86, 89, 91, 92, 93, 95 


P 
pacifying, activity of, I: 323-24, 326, 327, 329; II: 59 
padma family, I: 16, 114, 130, 220 


Padma Heruka (Hayagriva), I: 77, 221 
Padmasambhava, I: 19, 22 
painted cards, empowerment of, I: 78 
Paficasikha, I: 280 
Pandaravasini, I: 99n240, 130 
paths, I: 320, 343, 347, 497, 499, 513; II: 30, 37, 58-59, 67-68, 79 
acquired with path, I: 154n449 
appearance of, I: 153n429, 275n828, 427 
Atiyoga view of, I: 37-39, 41, 214-15, 443 
of average practitioner, I: 46—47; II: 4 
basis and result, inseparability of, I: 32, 307, 309-10 
in body, II: 105—7 
cause taken as, I: 319 
of conceptuality, I: 366 
contrived, I: 353, 355 
empty, I: 148, 153n431, 297, 303n930, 505-6 
fabricated and of origination, inseparability of, I: 502 
of interior passage of vajra, I: 153n432 
lack of speculation about, I: 282 
metaphor for, I: 204 
method and, I: 420 
no final limit on, I: 265n785 


nonarising, I: 261n752 
nonexistence of, I: 286, 312 
not hoping for, I: 481 
rejection of, I: 41, 337, 439, 445, 446-47, 449-52 
ripening of, I: 154n446 
syllable of, I: 149 
in transcendent state, I: 506 
verbal, I: 507 
See also right path; vajra path 
patience, I: 34, 181, 182, 350, 375 
Peacock Throat, I: 283 
Pellucid Transcendent State of Samantabhadra, 1: 23 
pellucidity, I: 9-10, 11, 35, 333, 359, 440, 451, 466, 487, 496 
perfections, I: 64, 291 
permanence, I: 284, 313, 336; I: 99-100 
false views of, I: 163, 165, 167, 169, 171 
not dwelling in, I: 284 
obscuration of, I: 477 
samadhi and, I: 158 
seed syllables and, I: 148, 151n394 
of self, I: 22 
pervasions, three unchanging, I: 303n935 
pervasiveness, I: 96, 152n419, 398, 399-400 
phenomena, I: 333; II: 88 
and appearances, nonduality of, I: 265n780 
arising of, I: 117, 279 
Atiyoga view of, I: 189, 190, 401 
completeness of, I: 283 
comprehension of, I: 405, 406 
diversity of, II: 24 
emptiness of, II: 21 
equipoise toward, I: 458-59 
existence and nonexistence of, I: 427 
insubstantiality of, I: 339 
liberation and, I: 464; II: 34-35 
of mind, II: 20 
nonarising of, I: 33, 341, 350 
nonphenomena and, I: 314 
not dwelling on, I: 335 
outer, inner, secret, I: 203, 213; II: 24 


overpowering, I: 468 

purity of, I: 419; H: 39-40 

at realization, I: 414 

relative, false and true, I: 180-81 

seed syllables and, I: 147-49 

signified, as naturally cleansed, I: 481 
signified, freedom from, I: 418, 465-66, 496 


signified, liberation of, I: 472, 480, 496, 500-501 
in state of self-liberation, I: 439, 440, 441 
as substantial, freedom from apprehending, I: 337 
suchness of, I: 447 
supreme mundane, arising of, I: 181, 182 
three kayas and, I: 111 
transcending, I: 125; H: 37-38 
uniform, I: 119, 276n846 
wisdom in, I: 450 
pointing out. See direct introduction 
poisons 
five, I: 355 
three, I: 467-68; II: 19 
potentiality (rtsa/), I: 69n130, 333, 379n964, 472, 487 
of natural perfection, I: 34, 355 
of play, I: 38-39, 402 
of power and samadhi, I: 442 
of pristine consciousness, I: 135 
of qualities, I: 458, 479 
of vidya, I: 35, 101n251, 357, 379n966, 476 
of wisdom, I: 237n577, 463 
yoga of, I: 318, 321 
power, activity of, I: 323, 324-25, 326, 327, 329; I: 59 
Powerful Heroic Youth, I: 12-13, 33-34, 37, 46, 59-60, 63, 83, 483, 487, 492-93, 509, 
519; II: 14, 32 
praises, I: 245-47, 251-53, 268-70; II: 54-55 
Prajnhaparamita, I: 40, 115, 407 
pratyekabuddhas, I: 22, 104n261, 105, 161, 178-80, 258, 309 
Precious Array, I: 258 
Precious Concisely Annotated Chronicle. See Great Array (Precious Concisely Annotated 
Chronicle) 
Precious Topknot, I: 258 
predictions, I: 5n16, 29, 36, 42, 239-40, 243-44, 256-58, 314, 375-77, 415; II: 32, 63 
preparation, path of, I: 100n245 
preta realm, I: 143n354 
pride, I: 104n261, 144n358, 234n556, 356; II: 22 
primal nature, II: 79 
pristine consciousness, I: 55, 234, 237n577, 275n818, 282, 284, 313, 467-69, 507, 517; 
II: 24, 51-52, 57, 62, 71, 79 
as agent, I: 328 
of all buddhas, I: 209 
arising of, I: 110, 154n450, 199n497, 230, 235n567, 235n569, 327-28, 388, 410, 452 
Atiyoga view of, I: 30, 189n476, 190, 273-74, 451-55 
of Brilliant Array, I: 487 
buddhahood and, I: 283, 498 
of buddhas and sentient beings, distinction between, I: 39, 403 
dakinis of, I: 490, 492 
defects and, I: 263 


definitions of, I: 17-18, 39, 118 
dharmakaya and, I: 98, 273-74, 365 
dharmata and, I: 28 


dhatu and, I: 118, 134, 188 

difficulty of upholding, I: 515 

dissolution of, I: 204-5, 269, 379nn963-67, 382 

door of, I: 463, 506 

elements and, I: 135 

empowerment of, I: 15, 77, 78-80 

emptiness of, I: 296 (See also under emptiness) 

entering, I: 243n645 

in equipoise, I: 457, 460-61 

essence of, I: 233n541, 235n566, 307-8 

of examination, I: 427 

examples for, I: 346 

existing within, II: 39 

experiential range of, I: 146 

explanations as fabrications, II: 14 

as five clusters, I: 281, 454 

and five kayas, inseparability of, I: 115 

four types, I: 244n666, 370, 501; II: 

free from extremes, I: 304n945 

goal of, I: 154n449 

grasping, I: 410 

in heart center, I: 217, 446 

increasing, I: 324, 464 

kaya of, I: 96n177, 259, 337 

kayas and, I: 112, 225, 342, 351, 357, 359, 461 

liberation into, I: 143 

light of, I: 18, 127, 128, 440 

luminosity of, I: 441 

of Mafyusri, I: 467, 471-72 

meditating on appearances of, I: 26, 198 

method and, I: 186, 420 

and mind, distinguishing, I: 40, 419 

misapprehended as “I” and “mine,” I: 192n495 

as mothers and fathers, I: 303n928 

in nonabiding bindu, I: 229 

nonarising, I: 266, 267n802, 303n926 

nonconceptual sound and, 32, 305 

as one’s own appearance, I: 236nn574—75, 237n577, 239nn582-83, 330, 355, 414, 
498; II: 91 

as one’s own vidya, I: 243n654 

partial, in sentient beings, I: 298 

path of, I: 8, 95n175, 153n430, 488, 496; II: 29-30 

perception of, I: 312, 329; IL: 20 

pervasion of, I: 366 


pinnacle of, I: 333, 336 

as play, I: 274 

realization and, I: 200n501, 488-90, 516 

ripening of, II: 107 

samadhi and, I: 158 

of sambhogakaya, I: 252 

secret and apparent, differentiated, II: 38 

secret mantra view of, I: 68 

seed syllables and, I: 149, 151n395, 152n416, 153nn422—23, 153n425, 153n428 
self-appearance of, I: 237n577, 447-48, 455, 482, 503 
in Self-Arisen Vidya title, I: 11 

signified and pure, differentiated, I: 476 

signs of, I: 351-52 

single nature of, I: 446 

and sound, turning away from, I: 302n912 

special qualities of, I: 81 

in state of self-liberation, I: 440, 441, 442, 443 

in thégal, I: 24 


threefold, I: 38-39, 398, 399-400; II: 94 

in transcendent state, I: 505—6; II: 23 

twenty-five types, I: 121-25; II: 47 

of uniform expanse, I: 303n940 

unsupported and supported, I: 495—96 

utterly pure stage of, I: 281, 499 

variegated, I: 265 

vayu and, I: 136n316 

vidya and, I: 35, 357-61 

See also appearances; five pristine consciousnesses; self-originated pristine 

consciousness 

pristine consciousness of dharmadhatu, I: 117, 118, 121, 122, 129, 153n424, 451 
pristine consciousness of equanimity, I: 366 
pristine consciousness of successful activities, I: 117, 120, 122, 124-25, 130, 408; II: 40 
pristine consciousness of uniformity, I: 117, 119, 121, 123-24, 129, 285-86, 342, 408; II: 

38 
pristine consciousness of vidya, I: 121n281, 250n703, 251n711, 389, 451, 486; II: 61 

afflictions and, I: 234n557, 234n560 

appearances of, I: 154n440, 239n578, 267, 346 

arising of, I: 235n567 

in bardo, I: 134 

clarity of, I: 363-64 

confirmation of, II: 7 

difficulty of understanding, I: 486 

elements and, I: 133, 134 

empty, I: 24 

ignorance and, I: 239n581, 353-54 

intrinsic purity of, I: 332 

introduction of, I: 79 


mind and traces, absence of in, I: 298 
muirror-like pristine consciousness and, I: 119 
natural perfection of, I: 408-9 
one’s own, I: 321, 448 
one’s own appearance and, I: 236n576 
as pervading kaya, I: 461 
pure and variegated, distinguished, I: 265 
purification of, I: 466 
as result, I: 111, 398 
seeing, I: 460, 461; II: 33-34 
as vajra chain, I: 35 
prostrations, I: 214 
pure lamp, I: 177, 280, 296, 308, 332, 351, 381, 447, 486 
pure realm, empowerment of, I: 435 
pure vision, I: 411, 436 
purification, I: 91-93, 111, 268, 308, 365, 466, 476 
purity, I: 226, 269, 419, 420 
arising of, I: 280 
of concepts, I: 465 
of dharmakaya, I: 96 
dimension of, I: 286, 337 
dissolution of, I: 268 
examples for, I: 346 
extreme of, I: 303n927 
five types, I: 236n574 
free from extremes, I: 339 
instant, I: 128, 129 
intrinsic, I: 344, 364, 454 
kaya of, I: 283 
light and, I: 455 
meaning of, I: 263n766 
seed syllables and, I: 147 


self-originated, I: 282 

single, I: 477 

state of, I: 154n449, 194, 292 

sword of, I: 478 

three types, I: 183 

transcending, I: 25, 195-96 

See also utter purity 
Purnopasama, I: 59 
Pirva-Mimamsa school, I: 22 


Q 
qualities, I: 498 
of Brilliant Array, I: 486 
of buddhadeeds, I: 425, 496 
of buddhas, I: 296, 426, 479; II: 108-9 


of dharmakaya, I: 97 

in dharmata, I: 327 

from empowerment, I: 81—82 
in equipoise, I: 458 

as five kayas, I: 465 

of introduction, I: 464 
perfection of, I: 446 

of Vajrasattva, I: 450 

of vidya, I: 408 

wisdom of, I: 411 


R 
radiance, I: 136nn328—30, 137, 274, 290 
Radiant Light stage, I: 445 
Radiant Pristine Consciousness, I: 250 
rainbow body (body of light), I: 2, 4, 11, 18, 19, 35, 302n898 
ratna family, I: 16, 114, 129, 220 
Ratnaheruka, I: 221 
Ratnasambhava, I: 12, 16, 57, 99n239, 114, 129, 220 
rays 
arising of, I: 357 
clarity as, I: 96n180 
display of, II: 34 
emanation of, I: 500 
in heart center, I: 98n225, 217 
increasing, I: 324 
liberation into, I: 145 
of speech, I: 55, 432 
wisdom and, I: 406 
See also light 
reading transmission, I: 43, 520 
realization, I: 26, 194, 226, 231, 284, 292, 333; II: 30, 69 
authority of, II: 17 
example for, I: 345 
extreme of, I: 442 
five in sambhogakaya, I: 100 
as king of dharmata, I: 459 
measure of, I: 244n669; II: 60-61 
in a moment, I: 242n640 
nonrealization and, I: 283, 308, 313, 336, 351 
principle of, I: 199-200; II: 54 
of sentient beings, I: 227, 275n820 
supreme, I: 273-74 
three moments of, I: 243n643 
through truth, I: 464 
time of, I: 72, 516 
twenty-one modes of, I: 200 
as verbal path, I: 428, 488 


view of, I: 283 

Realms and Transformations of Sound Tantra, 1: 4n12, 5, 290, 391; II: 79, 81, 85, 86, 90, 
95 

reasonings, I: 32, 37-39, 181, 394, 467; II: 88 

Red Blood Sucker, I: 255 

Red Power Thread, I: 256 

reification, I: 32, 122, 125, 201, 459, 477, 502 

rejecting and accomplishment, conduct free from, I: 65, 68-69 


relative, two types, I: 180-81 
relaxation, I: 120, 124-25, 230, 452, 454 
relics, I: 42, 59, 414, 505, 509-10, 512 
remedial division ( ‘chos sde), II: 78 
replies, seven topics in, II: 24—26 
representation and objects, distinctions between, I: 37, 397 
result, I: 154n446, 154n449, 407; II: 20, 58-59 
in Anuyoga, I: 188 
in Atiyoga, I: 37-39, 331-32, 386, 453, 513 
basis and path, inseparability of, I: 32, 307, 309-10 
of dharmakaya, I: 96-97 
display of, II: 34 
effort and, I: 30 
in Mahayoga, I: 186 
in pratyekabuddha vehicle, I: 179 
pristine consciousness of vidya as, I: 111, 398 
recognition of, I: 517 
ripened and unripened, I: 240n593 
in sambhogakaya, I: 100 
of secret mantra, I: 499 
as seeing reality, I: 344 
self-liberated, I: 465 
sought in mind, refutation of, I: 396-401 
in sravaka vehicle, I: 176, 177-78 
in transcendent state, I: 506 
of Vajrasattva, I: 450 
of vidya, I: 11 
wisdom as, I: 412 
in yoga of final goal, I: 320 
revealed texts, I: 1. See also earth treasure/terma 
right path, I: 72, 266, 282, 293, 313, 392, 425, 443, 475, 492, 496; II: 39, 62 
Rishi *Candrastiryakumara, I: 59 
ritual practices, II: 88 
in allegories, I: 255, 256 
in degenerate age, I: 257 
one hundred lamps, rite of, I: 92 
repelling rites of three roots, I: 415 
Rosary of Precious Clarity, I: 80 
rupakaya, I: 78, 352, 376, 395, 468, 476, 486; II: 22 


S 
*Sadarsa, I: I: 239-49, 243-44 
Saha world system, I: 258, 354 
Sahasracidikaraja, I: 42, 475, 481-82, 483 
Sakra, I: 104n257 
Saksipuranasatavandana, I: 92 
Sakyamuni, I: 104n257, 139, 349 
samadhis, I: 276nn864—65; II: 66 

appearances in, I: 230 

attachment to, II: 32 

on bodhisattva stages, I: 182 

of devotion, I: 473 

on dimension of dharmata, I: 331 

in empowerment, I: 434 

in equipoise of vidya, I: 158 

of examples, I: 345 

free from speculation, I: 365 

of great equanimity, I: 285 

in Kriya Tantra, I: 184 

nonreferential, I: 406 

object of vidya in, I: 452 

objectless, I: 287 

as obscuration, I: 214 

pure, I: 276n864, 284 

resting in, II: 39 

of self-abiding transcendent state, I: 249 


of self-liberated transcendent state, I: 349 

Source of All Light Rays, I: 483 

as space, I: 279 

of Sravakas, I: 176 

taking into path, I: 447 

that dispels wrong views, I: 393 

that equalizes all phenomena, I: 60 

three, I: 104, 186-87 

in transcendent state, I: 478 

as true relative, I: 181 

ultimate, I: 417-18 

of Vajrasattva, I: 451 
samadhisattva, I: 186n457, 187 
Samantabhadra, I: 7, 17, 40, 200n505, 295, 407, 421, 448; II: 38, 77, 78 
Samantabhadri, I: 152n408, 240n586; II: 38, 84 
samayas, I: 15; II: 23, 30, 45-46, 79 

in Anuyoga, I: 188 

in Atiyoga, I: 190 

breaking, I: 91-93, 270, 355 

divisions of, I: 89-90 

in Mahayoga, I: 186, 187 


master and disciple, roles in, I: 85—88 
in outer tantra, I: 183 
repairing, I: 90-93 
secret, I: 276n863 
of Vajrasattva, I: 450 
samayasattva, I: 186 
Samayatara, I: 99n240, 130 
Sambhira, I: 164 
sambhogakaya, I: 16, 334, 337; I: 46 
appearance of, I: 109, 198 
apprehension of, I: 341 
as buddhas of future, I: 140 
characteristics of, I: 99-102 
divisions of, I: 431-32 
essence of, I: 444 
and other kayas, one nature of, I: 110 
partial nirmanakaya-, I: 47; II: 8n18 
as path, I: 152n419 
praise to, I: 246, 252 
pristine consciousness of, I: 275n815 
seed syllable of, I: 148 
sound of, I: 301n886 
transcendence of, I: 267n807 
ungrasped, I: 302n906 
of Vajrasattva, I: 450 
wrathful buddhafield of, I: 371 
sambhogaprajhavidyakaya, I: 466 
Samgha, false views of, I: 164, 172 
Samkhya school, I: 22, 162, 167 
samsara, I: 75, 226, 242, 250n692, 312, 477 
arising of, I: 192n493 
Atiyoga view of, I: 214, 449 
attachment to, I: 241n621; II: 33 
and dharmata, nondifferentiation of, I: 385 
dissolution of, I: 205 
freedom from, I: 255n731, 256n746, 479 
liberating impure, I: 143-45 
and nirvana, nonduality of, I: 151n388; II: 29 
nonexistence of, I: 231, 337, 442 
pristine consciousness and, I: 285 
root of, I: 397 
as self-liberating, II: 101 
suffering of, I: 427 
syllables and, I: 150, 153n428; II: 6 
vehicles of, I: 21, 162 
vidya trapped in, I: 234n553 
Samye, I: 519 
*Sanabhika, I: 240 


Sankara, I: 22, 164, 172 
Sanskrit, I: 43, 522 
Santaraksita, I: 22 
Sautrantika view, I: 176 
sciences, five, I: 7 
scripture, I: 95, 318, 321, 334, 365, 406, 465, 492; II: 19, 27 
sealed locket of transcendent state of Samantabhadra, I: 7 
seals 
of dhatu, I: 435 
of emptiness, I: 153n433, 233n542 
of empty field, I: 460 
of hidden decree, I: 480 
of kaya, I: 208 
of kayas on body, I: 152n403 
of never turning from pristine consciousness, I: 304n943 
of oral instructions, II: 22 
of signs, I: 275n833 
in state of self-liberation, I: 444 
vajra, I: 308; II: 62 
Secret Instruction on the Tantras (in Conch Writing, Vimalamitra), I: 11, 45 
Secret Last Testament, II: 95-96 
secret mantra, I: 216, 308; I: 26, 52, 71 
axioms of, I: 32, 311-15 
catalog of, I: 389-92 
in degenerate age, I: 257 
essence of, I: 280 
gathered into sound, I: 304-5 
general conduct of, I: 65n99, 68-69 
innermost essence of, I: 490 
intentions of, I: 284-85, 308, 341, 346-47, 506-7, 515; I: 72-73 
knowledge of, I: 266 
meaning of, I: 282 
measure of, I: 488 
nonconceptual, I: 498 
suitability for, I: 309, 341, 499 
teaching of, I: 289 
terminology of, I: 275-77 
transcendent state in, I: 506 
view of, I: 293 
wisdom on path of, II: 34 
secret vajra and padma empowerment, I: 435, 436 
Secret Vehicle. See secret mantra 
sectarianism, I: 22 
seed syllables, I: 21, 47, 158, 308; I: 48 
in Anuyoga, I: 188n469 
appendages and branches of, I: 149-55 
in bodhisattva vehicle, I: 182 


cause of, I: 147-49 
deities and, I: 365 
in Mahayoga, I: 187 
as metaphor, I: 204 
in Yoga Tantra, I: 185 
seeing, I: 292, 428 
in Atiyoga, I: 453 
authority of, II: 17 
as essence of realization, I: 230 
evenness in, I: 344 
examples and, I: 488 
importance of, I: 388 
kaya of self-liberated, I: 359 
manifestation of, I: 342, 365 
measure of transcendent state in, I: 361 
as method, I: 417-18 
reality, I: 344, 346-47 
as result of introduction, I: 464 
signs of, I: 351-52 
as supreme empowerment, I: 433 
See also direct perception 
seeing, path of, I: 100n245, 364, 443, 476-77, 489 


self 
absence of, I: 282, 423; II: 29 
apprehension of, I: 354-55 
beliefs in, 360 types, I: 162-64, 166 
conception of, I: 448 
delusion and, I: 234n559, 354 
grasping at, II: 35 
nonexistence of, I: 266n797, 285, 337, 457 
seed of concept of, I: 237n577 
views of, I: 167—72; I: 48-49 
self-appearance, I: 140, 283, 410 
as bliss, I: 454 
of kayas, I: 111, 113 
of nadis, I: 193-94 
pervasion of, I: 366 
of pristine consciousness, I: 237n577, 447-48, 455, 503 
of vidya, I: 141 
of youthful vase body, I: 236n571 
Self-Arisen Vidya Tantra, 1: 1, 2—3; II: 3n9, 43, 72 
appreciating, I: 43-45, 49 
basis and representation in, I: 9 
collected topics and further collected topics, survey of, I: 30-42; II: 57-62, 63-70 
colophons of, I: 43, 519-22 
composition of, I: 4n12 
as essence of vehicles, II: 26-27 


foundation, survey of, I: 22—30; II: 6-7, 51-55 

importance of, I: 5, 45; II: 6, 7, 8 

levels of meaning in, I: 25-26 

and Se/f-Liberated Vidya Tantra, relationship of, I: 45, 46; I: 9-10, 15 

Seventeen Tantras and, II: 86, 88, 90, 92 

suitability for studying, I: 520 

title, meaning of, I: 6-11, 37, 389-90 

words and meaning, survey of, I: 12—22; II: 7-9, 43-49 
selflessness, I: 178, 498 
Self-Liberated Transcendent State (Karma Lingpa), I: 18 
Self-Liberated Vidya Tantra, 1: 1, 3, 390 

appreciating, I: 49 

basis and representation in, I: 9 

colophon, I: 75 

contents of, I: 46-48 

purpose of, I: 5—6 

and Se/f-Arisen Vidya Tantra, relationship of, I: 45, 46; II: 9-10, 15 

Seventeen Tantras and, II: 86, 89, 90, 92 

title, meaning of, I: 45—46 
self-liberation, I: 41, 217, 302n920; II: 88, 93 

in Atiyoga, I: 190, 384, 454 

cause of, I: 36, 387-88 

definitions of, I: 45-46 

five kayas and, I: 115 

as free of grasping, I: 229 

kaya of, I: 360-61 

nonconceptual, I: 366 

of signifiers, I: 439-44 

single stage of, I: 265 

state of, I: 262, 279, 280, 377 

three kayas and, I: 111 

as transcendent state, I: 477-78 
Self-Originated Perfection Tantra, 1: 77n155, 392; II: 86, 89, 90, 92, 95 
self-originated pristine consciousness, I: 290, 332, 463, 477 

arising of, I: 408-9 

as buddhahood, I: 274 

clarity and, I: 487 

disturbance of, I: 34, 354 


elements and, I: 133 

kayas and, I: 115 

meditation and, I: 385 

mind and, II: 84 

nongrasping of, II: 41 

of transcendent state, I: 501-3 

as view that does not fall into bias, I: 343-44; II: 71 
self-vanishing action, I: 293 
sense perceptions, I: 40 


consciousnesses of, I: 200n503 
gates/organs of, I: 235n569, 239n582, 250n695, 303n926, 326, 431, 499; II: 20, 66, 
106 
Vaisesika view of, I: 167, 175-76 
See also eyes; seeing 
sentience and insentience, distinction between, I: 19 
sentient beings, I: 191nn484—85, 320; II: 20, 52 
Atiyoga view of, I: 37-39, 215, 216, 449, 450, 453 
basis and, I: 37, 400 
bindus in, I: 297 
bodhicitta in, I: 140 
and buddhas, comparisons of, I: 39, 208, 310, 402—3, 452, 492; II: 30 
capacity of, I: 48, 367-72 
coarse afflictions of, I: 255n728 
devotional support in, I: 511 
dharmas for differing, I: 153n437 
dhatu of impure, I: 118 
example for, I: 345 
existence of, I: 312, 337 
five lights and, I: 127-28, 130, 480 
five outer elements and, I: 131, 132 
in impure fields, I: 60 
individual vidya of, I: 225-27 
lacking understanding, empowerment for, I: 433-38 
method of understanding of, I: 120 
mistaken realizations of, I: 466 
and nirmanakaya, relationship between, I: 104—6, 107 
pristine consciousness pervading, I: 302n924 
realization of, I: 200, 227, 275n820; II: 48 
realized and unrealized, differences between, I: 20, 143-46 
result of, I: 335 
single stage of, I: 265 
transcendent state of tathagatas and, I: 14, 72 
vayu in, I: 137-38 
as without limit, I: 489 
See also migrating beings 
seven precious substances, I: 56, 58 
seven precious things of realm, empowerment of, I: 434, 435 
Sevenfold Trekchdé, I: 95 
Seventeen Tantras 
ancillary literature of, II: 95—96 
appearance of, I: 1-2 
dating and composition of, I: 4 
divisions of, II: 90-93 
eleven topics of, II: 94-95 
enumeration of, II: 88-89 
sequence of, II: 85—86, 88 
similes of, I: 47; II: 12-13, 86-88 


superiority of, II: 80 
titles of, translation issues with, I: 3n10 


Shangt6én Tashi Dorje, I: 80n52, 85n57 
She Who Destroys the World, I: 256 
Shining, I: 239 

siddhis, I: 273, 340, 388, 491, 493n981 
signlessness, II: 34, 66 


signs, I: 237n577, 302n917, 314; II: 34, 62, 66 


absence of, II: 39 

of Amrta gem, I: 292 

arising of, I: 236n570, 239n582, 269; II: 55 
in Atiyoga, I: 190 

beyond extremes of, I: 489 

in clarity, refutation of, I: 399 

conceptual, II: 32 

of desire, I: 466 

of delusion, II: 103 

dharmata that severs, I: 152n411 

diverse display of, I: 296 

empowerment based on substantial, I: 77, 78 
emptiness of, I: 427 

four, II: 73 

freedom from identifying, I: 301n896 
lack of, I: 215, 295 

lamps and, II: 30 

as liberated in their own place, I: 124, 454 
liberation from, I: 119 

light overwhelming, I: 304n941 

of nirvana, I: 510, 512 

nonexistence of, I: 208 

as ornaments of pristine consciousness, I: 487 
phenomenal, I: 285 

power of, I: 329 

of realization, I: 414-15 

seal of, I: 275n833 

of secret mantra, I: 503 

self-liberated, I: 110 

self-originated, I: 282 

textual system free from, II: 19 

vayu and, I: 136n326, 137n351 

verbal, ultimate of, I: 181 

of vidya, I: 141 

visibly apparent, I: 276n849 

of wisdom, I: 405 

yoga that grasps, I: 317, 318-19 


Sindhara, I: 172 
single kaya, I: 115, 423, 445, 500 


single recognition, I: 139, 158 
single state, I: 69, 421 
Six Dimensions of Samantabhadra, I: 391; I: 86, 89, 91, 93 
six realms, I: 18, 103n255, 127-28, 143-44, 200, 239n580, 478; II: 93 
six wheels. See perfections 
Song of the Vajra, 1: 32 
sounds, IT: 5, 26, 39 
Atiyoga view of, I: 453 
of axioms, I: 31—32, 301-5; II: 58 
emptiness of, II: 14 
magic display of, I: 265n787 
miraculous, I: 154n438 
of syllables, I: 149, 155; II: 16-17 
transcending, I: 124 
without grasping, I: 401 
space, I: 129, 154n446, 332; I: 24 
Atiyoga view of, I: 449 
characteristic of, I: 132 
dissolution of, I: 381 
evenness of, I: 343-44; II: 20, 31, 60 
inner, five kinds, I: 135, 136 
kaya of undifferentiated, I: 359-60 
pure, I: 13, 63n70, 276n839, 477, 497 
significance of, I: 133 
state of, I: 264, 480 
in state of self-liberation, I: 441 
in transcendent state, I: 72, 505 
uniform, I: 296, 336, 444, 455 
wisdom of, I: 412 
See also empty space 
space of mother, I: 460, 499 


space series, I: 3; II: 77-78 
speech 
of buddhas, I: 296, 451 
buddhas of past as, I: 140 
devotional support of, I: 511 
differentiation of, I: 460 
jhana as, I: 470 
liberation and, I: 426 
mandala of, I: 224 
of Mafyusri, I: 471, 472 
of method, I: 417, 421 
play of, I: 479 
rays of, I: 55, 432 
samayas of, I: 89, 92 
of Vajrasattva, I: 450 
of vidya, I: 407 


wisdom of, I: 411, 448 
Spreading Light, I: 234 
Spreading Poison, I: 29, 256-57 
sravakas, I: 22, 104n260, 105n277, 106n279, 161, 175-78 
Sti Simha, II: 84 
stages, I: 320, 333, 343, 513; II: 67-68 
of acquiring certainty, I: 426 
appearance of, I: 427 
of attaining certainty, I: 358 
on bodhisattva vehicle, I: 181-82 
of decisive pristine consciousness, I: 426 
five lights and, I: 129-30 
freedom from, I: 347 
of great bliss, I: 341 
of great original purity, I: 230, 382 
method and, I: 420 
nonexistence of, I: 286, 312 
not hoping for, I: 481 
in pratyekabuddha vehicle, I: 179 
of precious array, I: 308 
of purity, I: 419 
rejection of, I: 41, 337, 439, 446-47 
of resolute intent, I: 319 
sixteen bodhisattva, I: 276nn867—76, 445-46 
in Sravaka vehicle, I: 177-78 
vajra, I: 308 
Stainless (second stage), I: 182, 445 
stains, I: 105n277, 314, 337, 385, 423, 469 
statues, I: 510 
Sthavira Dangma. See Dangma Lhungyal 
stream entry, I: 177 
Strewn with Gems buddhafield, I: 57-59 
String of Pearls Tantra, I: 4n12, 391; UH: 86, 88, 89, 90, 91, 92, 94 
subject and object, I: 14, 75, 235n567, 396-97 
Sublime Ornament, I: 376 
suchness, I: 114, 214, 352; II: 71 
of all buddhas, I: 299 
axiom of, I: 313-14 
illustrative example of, I: 204 
mandala of, I: 275n831 
of powers, I: 367-68 
recognizing, I: 376, 447 
samadhi of, I: 186 
in sky, I: 351 
suffering, I: 60n60, 250, 258-60, 291, 427, 441 
sugatagarbha, I: 7, 308 
Sumeru, I: 168, 172, 334; I: 86 
summits, I: 33, 333-34, 336, 342; II: 59 


sun and moon, kaya of, I: 360 

Supreme Basis of All Excellence, I: 375 
Siitra, I: 242n635, 511 

sutra vehicle, I: 105 

svabhavakaya, I: 358-59 

Syllable of Original Purity, I: 102 


symbols, use of, I: 23; II: 60. See also illustrative examples 


T 
taints, I: 326-27; II: 21, 39, 67 
abandoning, I: 40, 423-29 
essence of, I: 315 
freedom from, I: 337, 464, 498, 499, 500 
of mental diversity, I: 426 
purity of, II: 38 
three, I: 467-68 
tantra division (rgyud sde), Il: 77-78 
Tantra of the Deluded Suffering of the Perverted Ignorant Mind, 1: 23 
Tantra Without Syllables, 1: 1, 6-7, 19, 48, 391; I: 86, 89, 90, 92, 93, 95 
tantras, I: 242n642, 255n730, 256n740; II: 7, 86 
commentarial structure of, I: 46; II: 4-10 
devotional support of, I: 511 
systems of explanation in, I: 11, 14-15, 17-18, 23-24 
See also Seventeen Tantras 
tathagata family, I: 16, 114, 129 
tathagatagarbha, I: 7, 16. See also sugatagarbha 
tathagatas. See buddhas 
Tattvasamgraha, |: 22 
teachers, I: 178, 289-93, 369n852, 413, 509, 510. See also masters 
teaching, nirmanakaya systems of, I: 105-6 
thégal (thod rgal), I: 8, 10, 14, 19n24, 24, 26; II: 94, 108 
Thorny, I: 250, 251 
thoughts 
arising of, I: 465 
Atiyoga view of, I: 189n481, 190 
crushing, I: 298 
discursive, I: 235n568 
freedom from, I: 98, 111, 264, 273, 285, 314, 315, 332, 412 
lack of, I: 123, 154n442 
nongrasping, I: 208 
pristine consciousness and, I: 343 
stains of, I: 469 
Threaded String of Pearls (Vimalamitra), I: 9-10 
three instants, I: 137n352, 148 
Three Phrases That Strike the Essential Point (Garab Dorjé), I: 96 
three realms, I: 131; I: 93 
three series 


origin of, Il: 77 

in Sound Tantra, I: 79 

in Vajra Bridge tradition, H: 77—78 
three times, I: 61, 139-41, 290, 303n940, 411, 442, 482, 488 
Tibet, I: 3-5, 520 
Tibetan Book of the Dead. See Liberation Through Hearing in the Bardo 
Tibetan Buddhism, I: 1—2 
time. See three times 
Tingzin Sangpo, I: 4 
tirthikas, I: 164, 166, 171, 492 
tomb of buddhas, I: 19, 134, 215, 314, 450 
total comprehension (ub chub), I: 190, 281, 448 
traces, I: 314, 341, 425; II: 61 

aggregate of, I: 239n581 

appearance and, I: 387 

bodies of, I: 215, 255n722, 286 

buddhahood and, I: 298 

deluded, I: 134 

dissolving, I: 202 

example for, I: 345 

false views of, I: 165 

mind and, I: 353, 397 

nirmanakaya’s guise of, I: 104 


sheath of, I: 69, 420 
transcendent state (dgongs pa), I: 27-28, 42, 505-6; II: 30, 38 
of Adibuddha, I: 42, 475-81; II: 68 
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